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It is our conviction that one of the most ignored, and yet most
imPortant cornerstones for accuratelg interPreting the Bible is the
understan&ing of the distinction between Israel and the church. When
this distinction is not understood, the downstream implications are
disastrous, and inevitat)lg lead to mistaken doctrine in keg areas of

Bible interpretation.

On the other hand, when this distinction is observed, the rest of the
Bible will fall rignt into Place (so long as proper interPretive methods
are used elsewhere also!). So, our assertion is that the proper
understan&ing of this toPic — the distinction between Israel and the
church —isa |<e9, but often missing Puzzle Piece that is foundational

to proper Biblical un&erstan&ing.

Without this understan&ing, it will be imPossible for any student of the
Bible to have an accurate PercePtion of God’s purpose and Plans for
the future, much less for the believer in the present Church Age. This
issue of the distinction between Israel and the churchis in many ways
closelg tied in with the proper understanding of Biblical escnatologg,
or the Proptietic Biblical studg of the end-times. All of these
necessary understan&ings are ultimatelg derived from tiavinga sound

hermeneutic (or method of Bible interPretation).

Untortunatelg, many different interPretive lenses have been
embraced bg Christians down ttirougti the centuries, that when
looked ttirougti, will dramatica“g affect and cnange how one
understands the Bible. But we advocate somettiing radical — the idea
that the Bible actua”g means what it says. SimPle as that! We



accuratelg understand what the Bible is saying through the simplc
and Plain reading of its words — in context, of course. In other words,
we utilize what may be called the consistent use of a literal-
grammaticaLnistorical aPProach to Bible interl:)rctation. By doing
this, we are a“owing the Scripturcs to tell us what God means bg what
He actua”9 says. We are not a“egorizing away the meaning as some
do, and making ourselves the ultimate determiners of its meaning, We
are simplg a”owing the Bible to speak, and are recognizing what it
says. When we do this, we have a solid foundation for Propcrly
understan&ing the insPirecﬂ words of Scril:)ture.

Keeping these Principles in mind, we will be able to clcarlg uncover
what the Bible communicates rcgarding this toPic of the distinction
between Israel and the church as separate entities in God’s program.
Understanding this distinction will act as a necessary keg that helps
us rightlg divide the word, as Paul instructs us todo in 2 Timothg. .

“Stuclg to shew thgselmc aPProvcd unto Gocﬂ) a workman that needeth
not to be ashamed, n’ghtlg dividing the word of truth.”
-2 Timothg 2:15

So, let’s begin...

As we open our exploration of the distinction between Israel and the

churcn, let’s Clearly establish our Premises and define our terms.



We have two overarching Premises that will guide our Pcrceptions. As
we go through this studg, we will show that both of these Points are
established bg Scril:)turc and leave us no room to form alternative
ideas. In fact, as we will see, Propcrlg undcrstanding these concepts
allows the whole of ScriPturC to fall ncatlg into Place. But on the
other hand, without an accurate PcrcePtion of these issues, there will

arise Perpetual confusion. So, let’s discuss these two Premises. .

o [irst, we assert from Scripture that the nation of Israel and the
church each have a distinct origjn, purpose, and &esting. Israel
is not the church and the church is not Israel. The church has
not “replaccd” lsrael; and Israel as a nation, still has a purpose

and dcsting in God’s Plan.

e Second, it appears clear from Scripturc that in God’s timeline
and Plan for humanitg, Israel and the church are mutua”g
exclusive — and God deals with them mutua”g exclusivclg. Each
has its own Prol:)hetic timeclock in God’s Plan and timeline. A
chess clock is a good example of this. In formal chess matches,
there is a clock for each of the two Plagers. When one Plagcr’s
clock is running, the other’s is automatica“y stopped — and vice

versa.

These are the two main Premises we will use as our foundation. This
concept of the distinction between the church and Israel is a theme
that is interwoven through the Bible. As we will Point out, the church
is a hidden mystery in the Old Testament, and her origjn and desting
are revealed in the New. Israel is described in detail in the Old

Testament — her origjn and historg are recorded, but also her



Prophetic desting. In the New Testament, Israel’s dcsting and future
in God’s Plan is made even clearer to us, as we will see throughout this

studg.

We will begin our exPloration of the distinctions between these two
entities bg recognizing, the covenants and Promises God has made
throughout Scripture. Additiona“g, when you understand the greater
scope of God’s timeline and purposes for the structure and scheme
of eschatologg (the studg of the end-times), the distinctions clearly
emerge. This is where Daniel’s Seventy Week Prophecg becomes
foundational to our recognition of God’s Prophetic timeline,

esPcciaHH in rcgards to the toPic of this s’cudg.

As we will see, this incredible Prophecg given to Daniel in Daniel
Chapter 9 turns out to Provide us with the Prophetic “scagolding”
that elucidates the conccpt of God’s timeclock for lsrael, as well as
for the church. When one is active, the other is dormant, and vice
versa, as Wejust mentioned. At a later Point in this studg, we will later
indulge ina deep~dive exploration of this. You will see for 9oursel1c
how un&erstanding the distinction between Israel and the church is
necessary for having an accurate Perccption of the Biblical Por'tragal

of God’s timeline for human historg — both Past and future.

But let’s now begin bg deFining several keg terms and conccpts as

sharplg as Possible in order to avoid any confusion.



The Fo”owing terms will be discussed throughout this studg. Let’s
define how theg will be used for the purposes of this stucﬂg. ..

o Isracl: Israel is a national identitg that bcgan with Abraham,
Isaac, and then Jacob, who was the father of the twelve tribes
of Israel. 1srael is a speciﬁc nation chosen bg God and sustained
139 covenant Promises (Deut. 7:6-9) . Not all individuals in this
chosen nation are saved (Rom. 9:6; 11:28).. Unbelieving Jews
were Phgsical children of Abraham but spiritual children of the
devil (Uohn 8:37-44), as Jesus told us. Believing Jews were Old
Testament saints such as the Prophets) and those who obeged

thc Law and covenants OF God.

e Jew: Some mistakenly trg to create a distinction between Israel
and the term Jew, claiming that Jew onlg means a descendant of
the tribe of Judah. There are those who wish to create entire

doctrines based on this false idea.

Easton’s Bible Dictionary is helpgul, outlining for us the
Fo”owing Iengthy but thorough definition for the term “Jew”:

“the name derived from the Patriarch Judah, at first given to
one bclonging to the tribe of Judah or to the separate kingclom
of Judah (2 Kings 16:6; 25:25; Jeremiah %2:12; 38:19; 4011

and 41:3), In contradistinction from those belonging to the

kingdom of the ten tribes, who were called 1sraclites.

During the Captivitg, and after the Restoration, the name,

however, was extended to all the Hebrew nation without



distinction (Esther 3:6; 3:10; Daniel 3:8; 3:12; Ezra 4:12; 5:1 and
5:5).

Origina”g this Pcople were called Hebrews (Genesis
59:]4’; 4’0:]5; EXOC[US 2_:7; 5:]8; 5:5; 1 Samuel ‘1’:6 4’:9, et al.), but

after the Exile this name fell into disuse...

There are three names used in the New Testament to designate

this PCOPIC,

~-Jews, as regards their nationalitg, to distinguish them from

Gentiles.

-Hebrews, with regarcl to their language and education, to
distinguish them from Hellenists, i.e., Jews who spol(e the Greek
language.

-Israclites, as respects their sacred Privileges as the chosen

»

Peoplc of God.

So, in this studg we will at times refer to members of the distinct
group called Israel as “Jews.” Understand that we are using this
term as the Bible does — in other words, as a synonym of the

terms “lsrael,” “lsraelites,” and “Hebrews.”

Gentiles: The word Gentile is an English translation of the
Hebrew word goyim (“Peoplc, nations”) and the Greek
word ethne (“nations, Pcople groups, Pcople”). The Latin



Vulgatc translated these words as gentilis, and this word was
then carried over into English as “Gentile.” The term refers to a

person who is not a Jew.

From the Jewish Pcrspectivc, Gentiles were often seen as
pagans who did not know the true God. During Jesus’ time,
many Jews took such Pride in their cultural and religious
heritage that theg considered Gentiles “unclean,” ca“ing them
“dogs” and “the uncircumcision.” Gentiles and the half-
Gentile Samaritans were viewed as enemies to be shunned
(John 4:9;18:28; and Acts 10:28).

The Church: The church is a called-out assemblg of believers
out of every nation, who have been initiated into the bodg of
Christ 139 the SPirit (1 Cor. 12:1%). The identity of the church is
the beloved bride of Christ. To better understand this idiom of

marriage in the context of the church, feel free to consult the

companion study entitled,

Members of the church include those saved through the gospel
Plan — beginning at the Day of Pentecost when the SPirit was
first Pourc& out on the believers (Acts 2), and cncﬂing with
those who will be removed from earth in the suPcmaturaI
catching away of the church (known as the rapturc —1
Thessalonians 417, et al.).



Bclieving Jews/Gentiles Prior to Pentecost, believing
Jews/Gentiles during the Tribulation, and believing
Jews/Gcntiles during the earthlg Kingdom rcign of Christ (the
Millennium) are not members of the church. There are saved
Old Testament saints as well as saved Tribulation saints. Theg
are not Part of the church. The Church Age on earth began at

Pentecost and wi” end at the raPture.

The Rapture: The rapture is an important term to cﬂeﬁne, as it

serves as the terminal event of the Church Agc. The raPture s
the next Prophctic event to take Place on the horizon for the
church — it is called our “blessed hope,” and what we yearn for
(Titus 2:12-13) . As mentioned, the rapture is the instantaneous,
supernatural “catching away” of the church from earth to
heaven, and includes the transition from a Phgsical bodg toa
sul:)ernatural “glorhcied” bocﬂg (1 Thessalonians 417, et al). At
this time, the dead in Christ (or deceased Christians) will be
resurrected First, and receive their glorhcieci bodies ¢
Thessalonians 4:16) .

Replacement Theologg: chlacement Thcologg (also known as

sul:)ersessionism) essentia“g teaches that the church has
replacecﬂ Israel in God’s Plan. Adherents of Replacemcnt
Theologg believe the Jews are no longer God’s chosen People,
and God does not have speciﬁc future Plans for the nation of
Israel. Replacement Theologg teaches that the church is the
replaccment for Israel and that the many Promises made to
Israel in the Bible are fulfilled a”egorica”g in the Christian

church. The Prol:)hecies in Scripturc concerning for instance,
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the Hessing and restoration of Israel to the Promised Land are

sPiritualized or a”cgorizcd into Promises of God’s blessing for

the church.

The overall Problem with this view is that God made a number of

unconditional Promises and covenants with Israel in the Old

Testament. chlacement Thcologlj ncglects these Promises
that God made to Israel, and therefore cha”enges the integrity
of God. It makes God a liar.

It also results from an incorrect hermeneutic, in which adherents
of this belief a”egorize or sPiritualize the Promises God made to
Israel instead of interprcting the Plain and literal meaning,. In the
Bible, Israel alwags means Israel. But in their view, Israel
becomes spiritual code language to mean the church. And
instead of unclerstanding the Plain meanings of these Promises,
thcg instead come up with sPiri’cual meanings of their own
choosing, which theg then aPP19 to the church. Theregore, theg
are able to Completelg avoid acknowlc&ging Israel’s Prescnt and

FUJCUFC relcvance in GO(J)S rogram.
prog

Premillennial Dlspensatlonallsm Although we will not be usmg

this term much throughout this studg, it is the lens through
which we rlghtlg mterpret cschatologg, or the studg of the end-
times, and therefore is useful to define. Evcrgthing that follows
in this study will follow this system of intcrprctation, which we

believe to clearlg be the Scril:)tural one. Premillennial
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DisPensationalism is the natural end-result of a literal-

grammaticaLnistorical interPretation of the Bible.

In other words, when you see the Bible ttirougti a literal-
grammaticaLnistorical viewPoint) the end-result is the
recognition that there is a literal future Millennium of time in
which Christ will rule earth from David’s Throne in Jerusalem, as
the ScriPtures Piainlg ProPtiesy. This is what we mean bg
“Premillennial.” We are iiving in the time Prior to this future

Millennium.

In addition, we recognize that God has dealt with mankind in a
number of different ways ttirougtiout tiistorg. We call these
different Periods “ciispensations,” meaning different ages
characterized t)g, among other ttiings, the different covenants
God has made with man ttirougtiout tiistorg. So,
DisPensationalism is the understanding that God administers
His Plan for mankind in various stages, or ciisPensations. It
recognizes how these different ages involve different covenants
God has made with mankind in His ultimate Plan for the
redeml:)tion of mankind and of earth.

Two of the essential Pi“ars of DisPensationaiism are esPecia“9

relevant to this stucig:
1. Consistent Literal lnterPretation

In other words, this refers to consistentlg interpreting the

Bible using the normal or plain meanings that the text is
2 P g
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communicating, instead of sl:)iritualizing or a“cgorizing the

mcanings.
2. Israel and the Church are Distinct

The second essential Pi“ar of Dispcnsationalism is the
toPic of this studg. DisPensationalists believe the Bible
teaches that God’s singlc program for human nistorg

includes a distinct Plan for 1srael and a distinct Plan for

the church.

S0, we believe that DisPensationalism is a system of tncologg
that is essential to correctlg understand the Bible, esPeciang
Bible Propnecg. Without utilizing these Principles of Biblical
intchretation, we will arrive at the wrong conclusion concerning

the topic of this studg.

The term DisPensationalism isjust a man-made term or label for
the correct al:)l:)roacn to understan&ing Scripture. Since the
toPic of this studg is one of the foundational essentials of this
method of intchretation, we thougnt it important to draw your
attention to. Many People are Dispensationalists without even
knowing it. If you interpret the Bible litera”g) and believe Israel
has a future, you view the Bible disl:)ensationany.

Before moving on, let’'s do a cluick run througn the
PrcmilIennial/DiSPcnsational understanding of escnatologg. We
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will focus on this in detail later on in our studg, but it’s imPortant
to enter in with a basic understanding. Correctly understanding
the timeline for escnatoiogg goes hand-in-hand with
understanding the distinction between Israel and the church,
and how God has oPerated within the theater of numanitg for
the past 4,000 years —~ and how he will operate in the future.

Our outline for this understanding Is gjven in Daniel 9. This
cnapter records how in the mid-500’s B.C., the Propnet Daniel
was gjven the 70-Weeks Propnecg, which declared seventy
weeks orgears that would take Piace for Israel and Jerusalem.
In other words, this refers to a total of 490 years JOx7).A
beginning Point and ending Point are gjven for the 1t tnrougn
the 69t Weeks of years.

The 69t Week of years ended with the Triumphal Entry of
Jesus into Jerusalem in 3% A.D.,just dags Prior to His
crucifixion. According to the Prophecg, it is clear that the
timeclock stoPPed with the compietion of the 69th Week, leaving
one future week — the 7Oth Week to still be completed. But after
the 69“‘ Weei<, sometning unexl:)ected naPPened — after Israel
killed her Messiah, rejecting His offer of the Messianic Kingdom
(which had been Promised and ProPnesied of tnrougnout the
old Testament), this 70~Weei< program of God for Israel was
Postponed, and God introduced an interim program called the
cnurch, as the SPirit was Poured out on the Day of Pentecost
of that same year ™ A.D).
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Subscquentlgj the gospel was spread to all nations, as God’s
focus shifted from that of national Israel to His new work called
the church, which focused on all nations. And so, at the
Triumphal Entrg, the timeclock for Israel’s 70~Wee‘< countdown
was Paused and a gap called the Church Age was inserted. In
70 A.D., the final harbinger of this shift took P!ace as
Jerusalem was destroge& and the Jews were cventua”g
scattered to the uttermost parts of the earth in what is termed
the Diaspora. The Church Age has been in effect since 7 A.D.,
and will last until the closing event of this age — the rapture, or
sul:)ernatural catching away of the church to heaven described

in Scripturc (U Thessalonians 4:14-18 et al.).

Dispensationalists understand that God’s timeclock for the
church will stop with the rapture, and either immccliatclg or soon
after, God’s timeclock for Israel will again begin, as there
remains one final week of years — the 70th Week — to be
comple’ce& for Israel. During this time, Israel will once again
become the Primarg focus of God’s Plan during this final /-year
“week” of time often called the Tribulation, or Daniel’s 70t
Week.

The Tribulation (detailed in Revelation Chaptcrs 6-19, among
other Passages) will be a time of trouble for the world, but will
be csPeciallg focused upon Israel. Scripturc says that the
Tribulation begins with the Antichrist engorcinga covenant,
which he afterwards aPParcnt|9 breaks midwag through the
seven years — an event known as the abomination of desolation
(Daniel 9:27, Matthew 24-15).
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After this midpoint abomination, the latter 31, years of the
Tribulation will be a time of unPara”eled distress in human
historgj csPeciallg for the Jews. In fact, Jesus calls it the Great
Tribulation (Matthew 24-:21-22) . We will find out in this studg
that one major purpose of the Tribulation is to drive Israel to
repentance, through great affliction. Sometimes God has to
knock us down in order to getus to look up at Him — and that’s
what’s happening to Israel cﬂuring the Tribulation. Through this
expcrience of great distress, Israel will Fina”y be brought to
faith. We will find out that Israel turning toward her true Messiah
— Jesus Christ — acknowledging Him as such, and Petitioning
His return is actua”g a Prccondition for the next event — the
Second Coming of Christ, which will end the Tribulation, or
Daniel’s 70t Week.

When Christ does return to the earth at the end of the
Tribulation, Israel will be readg to receive Him as their Messiah.
This now~rightcous remnant of Israel will be rescued, and Christ
will set up His Millennial or Messianic Kingdom on earth. The
church will have returned with Christ at the Second Coming
(Revelation 19:14) , and will then rule and reign with Him as His
bride for a literal thousand years, along with the other First

Resurrection believers (Revelation 20:6).

Strong support for a literal future Millennium is found in the
clear teaching of Revelation 20:1-7, where it says six times that
Christ’s Kingdom will last 1,000 years. ScriPture tells us that
during this 1,000-year Period, the Lord will establish His
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Phgsical Kingdom on this earth with Jerusalem as its cal:)ital.
with Christ reigning as King, Israel will be the Prominent nation
on earth after being restored sPirituaug and Phgsica”g.
RePresentatives from all nations will come to Jerusalem to
honor and WOFS!"!iP the King — Jesus Christ — who will reign on
the throne of David, tulti”inga multitude of Old Testament
Kingdom Proptiecies. Then, to“owing the Millennium, will come
the Eternal State, as God’s full Plan for the redemPtion of

mankind will have been realized.

Both the Old Testament and the New Testament suPPort a
PremilIennial/DisPensational understanding of God’s Plan for
Israel, and this was alwags the traditional understanding of the
ancient Jews, and earlg Christians as well. Although ttieg would
not have been familiar with these modern labels of
“Premillennialism” or “DisPensationalism)” this was the lens of

literalism ttirougti which ttieg genera“g viewed Bible Propnecy.

It is essential to understand that the church has not rePlaced
Israel in God’s Plan. While God’s timeclock has shifted to focus
on the church for the Past 2,000 years (or what we migtit call
the Church Age), He has not torgotten lsrael) and will one dag
restore her to His intended role as the nation He has chosen

(Romans 11).

This wasjust a brief outline of the Bible’s esctiatological
timetable. If what WCjUSt discussed was new to you, or difficult
for you to to”ow, or you simplg don’t understand how we came

to those conclusions, we will be exPloring much of it in detail
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later on in this studg. Wejust felt it imPortant to introduce this
basic overview of how these concepts of literal interpretation,
as well as the distinction between Israel and the church 9ie|d a
proper understanding of esctiatologg and the future Plans of
God for mankind.

Now that we have defined some of our imPortant foundational terms
and concepts, let’s begin our stu&g t)y investigating one of the most
basic foundations for understan&ing the distinction between Israel

and the church — the Biblical concePt of “covenant.”
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You cannot understand the Bible without understanding the concept
of covenant. In the larger Picture, all of the Bible is covenant. The two
Testaments (Old and New) are stories of God’s covenants — or
relationsnips — with mankind at different times and in different ways.
In Fact, the word “testament” actua“g means covenant (Greek,
diatheke ~ Strong’s #G1242).

A covenant is an agreement or lcgal contract between two individuals
or Parties. There are gcncra”g terms and conditions on both sides,
and if one breaks the contract, the other side is freed from their
obligations.

It is instructive to recognize that in the APostle Paul’s letters, he
alwags presents a trichotomg; he divides Pcople into three categories
— the Jews, the Gentiles, and the church (we will look into this in more
detail later) . However, Prior to the birth of the church on Pentecost,
ScriPture divides People into onlg two groups —Jews and Gentiles.
Those were the onlg two categories that existed Prior to the church,
and theg are the onlg two categories that will exist after the rapture,
during the Tribulation.

The Old and New Testaments both make very clear what caused this

distinction between Israel and the nations. It was the covenants God
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had made with Abraham, Isaac, and Jacob, and then with their
descendants through Moses.

The Old Testament contains a number of covenants, but what’s

interesting is how many of them are unconditional. In other words, in

many of these cases, God Promised He would Pcr{:orm His covenant

Promiscs without requiring any spcciﬂc terms or actions from the
T ~ I

o’cher Eartg.

The imPortant distinction between Jews and Gentiles is maintained
consistcntly throughout the Bible, as God seParated Israel from the
other nations by way o{: these covenants. The go”owing are several

Passages that clearlg dcscribe lsracl’s seParation as God’s chosen. ..

“For wherein shall it be known here that | and thg PCOPIC have found
grace in thy sight? is it not in that thou goest with us? so shall we be

separate&, | and thu people, from all the pcople that are upon the
face of the earth.”
~Exodus 3%.16

“And ye shall be holy unto me: for I the Lord am holg, and @

severed you from other people, that ye should be mine.”
-Leviticus 20:26

“And what one nation in the earth is like thu people lsracl, whom God
went to redeem to be his own Pcople, to make thee a name of
greatness and terribleness, bg driving out nations from before thg

Peoplc whom thou hast redeemed out of Eggpt?
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For thg People Israel didst thou make thine own People for ever; and
thou, Lord, becamest their God.”
-1 Chronicles 17:21-22

“That at that time ye (Gentiles) were without Christ, being aliens from
the commonwealth of lsracl) and strangers from the covenants of
Promise, having no hope, and without God in the world:”

~Ephesians 2:12

S0, we can clearlg see Fromjust this small sampling of passages, that
throughout Scripture, Israel is alwags viewed as beinga separate
group from the Gentiles. This not to say that Gentiles couldn’t know
God in any way, but rather that it was sPechCicallg Israel who was made
the “covenant nation” that God would work through in order to

communicate His truth to mankind. Let’s familiarize ourselves with

some oxc thc covenants God made Wit!"l lsracl.

e The Abrahamic Covenant:

In Genesis 12, God unilatera“9 (or unconditiona”y} offers

Abraham several imPortant Promises. God says He will...
~Make Abraham a great nation
~Make Abraham’s name great

~Bless those who bless him and curse those that curse him
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-Bless all the nations through him (this in largc part, beinga
reference to the Messiah who would be one of Abraham’s

descendants — one who would bring salvation to all mankind).

Itis imPortant to note that this was an unconditional covenant in
every way. In the ancient world, a covenant would be made
official 139 cutting opena dove or a ram, or some other animal or
animals, and Placing them on the ground so that both Partics
involved in the covenant could walk between the Pieces. In the
case of this covenant God made with Abraiiam, God took on
the form of a “smoking furnace and a iqaming torch” and Passed
between the Pieces alone. God had caused Abraham to fall
asleep while this took Place, further communicating that the full
Wcight of responsibilitg in this covenant was to fall on God, and
not Abraham (Genesis 15).

S0, this covenant was unconditional, or unilateral in every way.
it did not in any way depend upon Abraham or his descendants
doing angthing. And furthermore, this covenant was an
everlasting covenant. There is nothing that can or will prevent

God from kccping this covenant with Abraham.

The Land Covenant:

In Genesis 15 and 17, God adds another Promise to the list that
He’s alrcadg offered Abraham, Promising his descendants the

land of Canaan, from the Nile River all the way to the Euphratcs
River (Genesis 15:18 and 17:7-8) . God Promisecl to give the land
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to Abraham’s descendants as an everlasting Possession. This
was an unconditional covenant Promise, and is one that has yet
to be fulfilled in its entiretg. Israel has never controlled the

entiret9 of the land designated in this land Promise.

It's important to note that this Promise was not directed at a_” of
his descendants, but was directed sPeciFicallg to the oﬁcspring
of Isaac, whom the Bible calls the “son of Promise” (Genesis
17:15-27). In Genesis 48:4, God then renewed the Promise to
Isaac’s son Jacob. God would unconditiona”g give that land to

Jacob’s descendants as an everlasting Possession.
The Davidic Covenant:

We later find that in Genesis 49:10, God Promised that a king
would come from the tribe of Judah (one of the sons of Jacob).
From Juclah, God chose a shePherd bog named David to be
king. God then exPounded upon His original Promise, te“ing
King David that he would be the Progenitor of an everlasting
Kingclom — that his throne would be established forever 2
Samuel 7:12-16).

This was also an unconditional covenant. Yet, there is a catch —
if David’s children &isobege& God, they would be Punished.
Yet, God would still have mercy on David’s line in the end, and a
Son of David would reign on his throne forever. In Luke 1, the
angel Gabriel arrives to tell Mary (a descendant of David) that
God’s Promise to David would be fulfilled through a babg she

WOUld suPernaturany conceive.
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“And the angcl said unto her, Fear not, Mary: for thou hast
found favour with God.

And, behold, thou shalt conceive in thg womb, and bring forth a
son, and shalt call his name Jesus.

He shall be great, and shall be called the Son of the Highcst:
and the Lord God shall give unto him the throne of his father
David:

And he shall reign over the house of Jacob for ever; and of his
kingdom there shall be no end.”

-Luke 1:30-%%

So, we can see clcarlg how the words of the angel Provide the
fulfillment for the Promiscs given to David regarding His
Messianic descendant — an cverlasting Kingdom and the
Throne of David.

This factors into our discussion of the future Millennial reign of
Christ. We must ask ourselves, “when did Jesus — during His
First Coming — ever reign from the throne of David?” Not onlg
do we know that it didn’t happen at His First Coming, but the
throne of David didn’t even exist in that clag, as Rome ruled
Israel in the 1t century A.D. Yet, Gabriel told Mary that Jesus
would rule on the throne of David and His Kingdom would last

forever.
We know from undcrstanding Biblical eschatologg that when

Christ returns at the end of Daniel’s 70th Week, He will then
establish the Kingdom Age — the Millennium — when He will
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litera”g rule on David’s throne rrom Jerusalem as an earthlg
monarch for 1,000 years. Itis during this time that He will
ultimatelg fulfill numerous Kingdom~related Old Testament

ProPhecies and Promises given to Israel.

50, you should be able to see how when the Bible is taken
Plainlg at its literal or normal meaning, our PercePtions of
eschatologg begiri to become clear. If you are to take these
words of God to Abraham and David seriouslg, then you
cannot sPirituaIize or a”egorize away these clear Promises.
These Promises must come to pass, and the Biblical ProPhets
give us the clear understariding that theg will come to pass ina
future Messianic Kingdom on earth. Both the Old and New

Testaments make this abunoantlg clear.
The Mosaic Covenant:

Although the Mosaic Covenant was given before the Davidic
Covenant, there is one msjor difference between this one and
the Previous ones we discussed — the Mosaic Covenant was
conditional. This was a bilateral covenant, meaning@ Parties
had conditions to uphold. For that reason, we left it to be

1]
discussed after the unconditional covenants.

The Book of Exodus contains the story of the Israclites’
incredible deParture from slaverg in EggPt. Now beinga Iarge
group of PeoPle out in the desert Facing the task of self-
governance as a new nation, God called Israel into a covenant

relatiorishiP. At Mt. Sinai, God called their leader, Moses, up
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into the mountain where he would receive this covenant, which

would be characterized }39 the Ten Commandments.

The Covenant would ultimatclg include 613 commands or laws,
instructing the Pcople on every aspect of their lives. It served
the ultimate purpose of dispcnsing to them the uniquc task of
Prcserving the oracles of God and bcing a Iight of godliness
unto the nations. Most ultimatelg) this was to lead Israel (and bg
extension, all nations) as a schoolmaster to the recognition of
Christ as bcing the Messianic fulfillment of this Law (Galatians
:24).

At Sinai, both Parties (God and Israel) agrccd to the

obligations of this bilateral and conditional covenant. ..

“Now therefore, ifge will obeg my voice indeed, and kecp my
covenant, thﬂge shall be a Pcculiar treasure unto me above all
Peoplc: for all the earth is mine:

And ye shall be unto me a kingdom of Pricsts, and an holg
nation.” —Exodus 19:5-6

After hearing all of the conditions of the Covenant, Israel,
resPonds in agreement by saying. ..

“All that the Lord hath spoken we will do.”
—~Exodus 19:8

So, this was a conditional covenant agrccd to bg both Partics.

The signatories of the covenant were Israel and God, and for
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any generation to expcrience the blessings God Promised under
this covenant, there had to be a level of faithfulness
demonstrated by Israel to God. As mentioned, this covenant or

Law contained 613 commands. These commands were given

spcciﬁca”u and onlu to the nation Israel to govern and guidc

their moral, religious) and secular life at this time while in the
Promised Land. The Mosaic Law — much less its Punishments —
are obviouslg not gcncralizablc to Gentiles or other nations,
although any nation could benefit bg embracing the

transcendent moral elements it contained.

Keep in mind that these moral elements were not new to
humanitg in the Mosaic Law. Rather, God’s Eternal Law always
has and alwags will confer moral requirements upon humanitg -
and moralitg s unchanging. In other words, murder did not first
become wrong when the Ten Commandments were issued.
Murder alwags was and alwags will be mora”g wrong, completclg
indepcndent of this Covenant. The moralitg codified in the
Mosaic Law is simplg a reflection of God’s alrcadg existent
unchanging nature and Eternal Law evident to all men through,

at minimum, the conscience (Romans 2:14-15).

5o, again, the Mosaic Law was conditional. It was through
obedience to the Mosaic Covenant (the Law) that Israel would
be able to exPcrience blcssings in the Promised Land. For
obedience, there would be blessings; for disobedience, there

would be cursings, as we see in the go“owing passage...
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“And it shall come to pass, if thou shalt hearken diligcntly unto
the voice of the Lord thg God, to observe and to do all his
commandments which | command thee this dag, that

the Lord thg God will set thee on high above all nations of the
carth:

And all these blessings shall come on thee, and overtake thee, i
thou shalt hearken unto the voice of the Lord thg God.

But it shall come to pass, i thou wilt not hearken unto the voice
of the Lord thg God, to observe to do all his commandments
and his statutes which | command thee this dag; that all these

curses shall come upon thec, and overtake thee...”

-Deuteronomy 28:1-2, 15

Reading through the entire chaptcr of Deuteronomy 28 will
make clear the blessings and cursings relative to Israel’s
compliancc with the conditions of the Mosaic Law. So, we see
very clearlg that the Mosaic Law required each signatory to

uphold certain commitments.

So thcn, does Scripture say this Covenant is still oPerative
todag? And if not, when did it terminate?

One of the ProFound emphases of the New Testament,
esPcciaHH the ePistles of Paul, is that Christians are not under

thc rule og the Mosaic Law — as this covenant was never made

with the church or any Gentiles — and Furthcrmore, was

completelg fulfilled in Christ. This truth is stated in no uncertain
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terms, and in various ways throughout the New Testament,

which we will go over.

But many who believe Christians are still sukject to the Mosaic
Law habitua”g quote Jesus’s statement in Matthew 5:17-18 to
suPPort their contention that the church is under the Law. This

statement reads as Fo”ows. ..

“Think not that I am come to destrog the law, or the Prol:)hets: J
am not come to destrog, but to fulfil.

For verilg I say unto you, Till heaven and earth pass, one jot or
one tittle shall in no wise pass from the law...”

-Matthew 5:17-18a

“Onejot or tittle” is cssentia”g a Hebrew equivalent of saying
“not the &otting of an I or the crossing of a T will pass from
the law.” In other words, not even the tiniest, most insigniﬂcant
Pen~strol<e in the letters of the Law would be discarded. Yet,
those who interpret this to mean that the Law is still in effect
routinclg seem to leave out the rest of the sentence, which

continues in Verse 18. ..
«_.till all be fulfilled.” ~Matthew 5:18b

The word “till” — or, “until” is imPortant to grasp here. In fact,
you should learn to notice the “untils” found in Scril:)ture. Thcy
often are essential markers or bookends that help us
distinguish certain concepts in the Bible — and that certainly IS
the case here. Far from teaching that the Law would alwags be
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in gorce) Christ declared that it would onlg be in oPeration “il]»
— or “until” — it was fulfilled, and that He had come to fulfill it:

“...lam not come to dcstrog, but to fulfil...”

Jesus says something similar in Luke 16...

“The law and the prophets were until John: since that time the

kingdom of God is Preachecl, and every man Presseth into it.

And itis easier for heaven and earth to pass, than one tittle of
the law to fail.” -Luke 16:16-17

The Law and the Prophets s obviouslg a clear reference to the
old Covenant, as revealed to Israel in the Hebrew Scriptures
(or the Christian Old Testament). Jesus said this Old Covenant
ended with John the E)aPtist. We will later examine a
complimcntarg passage where Jesus describes John the
Baptist as the greatest of the Old Covenant Prophets (Mt. 11:11
and Luke 7:28).

So, Jesus is clear that the times under the Mosaic Law ended
with John, and that He (Uesus) had come to introduce
something new. However, in the very next verse, Jesus makes
clear that not one tittle of the Law would fail — a statement
almost identical to the earlier passage we read that has
confused so many Pcople who believe the Law is still active and
that Christians are subject to it. So, Jesus is clear that the Law
is over in Luke 16:16, and yet many get the oPPositc idea by the

Fo”owing verse (Verse 17). What does He mean?
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These verses clearlg indicate that the Mosaic Law was about to
conclude the purpose which God had intended it to serve (to
lead Israel to the rccognition of Christ — Galatians 3.24-25) and
it would soon no longer be in effect. After the events of
Calvary, the message of the Law and the Prol:)hets (thc Old or
Mosaic Covenant) would be rCPlaced by a greater rcvelation,
that of the New Covenant (to be discussed next) . But then
Jesus immediatclg (in Verse 17) stresses that the Old Testament
would alwags remain inspired, and moreover, fulfilled ScriPture,

instead of being something which afterward should be tossed
aside as rubbish.

The Law served several purposes: to more Progoundlg reveal
sin, and to reveal mankind’s inabilitg (on his own merit) to do
anything about it. It served to Point us to Christ, who fulfills the
Law. The Messiah’s death on the cross Completelg satisfied
God’sjustice through His sinless Pcmcection, accomplishing and
Fulﬁ“ing the redemp’cion and atonement that the Old Covenant
Pointe& towards. We see this in John 19, as the dging Christ

took His last breath on the cross. ..

“After this, Jesus knowing that all things were now
accomplished, that the scripture might be Ful{:i”ed, saith, I thirst.

Now there was set a vessel full of vinegar: and theg filled a

spunge with vinegar, and put it upon hgssop, and put it to his
mouth.

When Jesus therefore had received the vinegar, he said, Itis
finished: and he bowed his head, and gave up the ghost.”
-John19:28-30
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Christ completelg fulfilled the Prophecies, types, and shadows
contained within the Mosaic Law that Pointcd forward to His
work as the Messiah and Savior of the world. Thcre{:orc, we
understand whg the Law must have continued m He had
accomplished evcrgthing, as this verse alluded to. This
happene& at the death of Jesus, and harmonizes Pcr{:ectly with
the later teachings of Paul in Romans and Galatians. For

instance, in Galatians, Paul says...

“Wherefore then serveth the law? It was added because of

transgressions, till the seed should come to whom the promise

was made; and it was ordained 139 angels in the hand of a

mediator.” ~-Galatians 3:19

50, again we see this word “till,” or “until.” Paul says the Law
served a temporarg Purpose that would continue onlg until the

“seed,” or the Promised Messiah would come.

Let’s take a look atjust afewof the ways Christ fulfilled
different aspects of the Mosaic Law...

32



Element of the Mosaic Law Fulfillment in Christ

Burnt offerings Continual forgjveness (1 Jn. 2:1, 2)
Blood of the sacrifices Blood of Christ (Heb. 10:19)
Most Holy Place Presence of God (Heb. 10:19-23)
Tabernacle Incarnation (Un. 1:1-3, 14)
Shekinah glory Glory of God’s Son (Un. 1:14)
uplifted serpent The cross of Christ (Jn. 3:14)
High Priest Rcdcmption of Christ (Heb. 9:11, 12)
Circumcision Removal of the “flesh” (Col. 2:11)
Sabbath The rest of God (Heb. 4:8-11)
Jubilee Liberation from the bondage of sin (Lk. 4:18, 19)
Passover The Lamb of God (Un. 1:36)

Jesus Himself explained that the Old Testament Law was all
about Him...

“And ye have not his word abiding in you: for whom he hath
sent, him ye believe not.

Search the scriptures (which at that time was onlg the Old
Testament); forin them ye think ye have eternal life: and M
are thcg which testiFu of me.”

-John 5:38-%9

Several verses later, he then said. ..

“For had ye believed Moses (the writings of Moses, or the
Law), ye would have believed me; for he wrote of me.”
-John 5:46

On the da9 of Christ’s resurrection, Jesusjoinecl two disciplcs

as theg traveled on the road to Emmaus. Luke, who records
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this, summarizes the seven-mile Bible studg that Jesus gave to

these disciples, bg saying. ..

“And bcginning at Moses and all the Prophets, he exPounded
unto them in all the scriptures the things conceming himself.”
~Luke 2427

The New Testament is clear that the Mosaic Law was brought to
its intended complction in Christ, as we can see in the {:o“owing

sampling of additional passages...

“For Christ is the end of the law for righteousness to every one
that believeth.”
—Romans 10:4

In other wor&s, the Mosaic Law reached gulﬁ”ment, or reached
its intended end in Christ.

“For sin shall not have dominion over you: for ye are not under

the law, but under grace.”
-Romans 6:14

Very Plainlg, Paul says Christians are not under the Mosaic Law.

“Where{:orc, my brethrcn, ye also are become dead to the law
by the body of Christ...”

~-Romans 7:4a
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Paul tells us we are dead to the Law 139 the bodg of Christ, or
the church. In other words, when Christ introduced the church,

the Mosaic Law was suPerseded bﬂ the New Covenant.

“Tell me, ye that desire to be under the law, do ye not hear the

law?” ~Galatians 421

The onlg way these Christians to whom Paul was writing could
“desire to be under the law” would be if theg were not alreadg
under it. You can’t desire to be under something that you're

alread9 under. So, grammatica”g and logica”g, Paul’s Worcling

confirms to us again that we are not under the Law.

“Wherefore the law was our schoolmaster to bring us unto
%, that we might bcjusti{:ied 139 faith.

But after that faith is come, we are no longer under a
schoolmaster.” —Galatians 3:24-25

In other wor&s, once the fulfillment arrives, the tgpes and
shadows that anticipatc& or Pointecﬂ toward the fulfillment
become obsolete. This is even more clearlg said in the next

Passage. -

“In that he saith, A new covenant, he hath made the first old.
Now that which decaueth and waxeth old is ready to vanish
awag.” ~Hebrews 8:15

The writer of this passage in Hebrews Plainlg tells us that the
Old Covenant is outdated, decaging, andis Fading away. The
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EsvV Phrases this passage as follows, actua”g using the word

“obsolete” ...

“In spcaking of a new covenant, he makes the first one
obsolete. And what is becoming obsolete and growing old is
readg to vanish away.” ~Hebrews 8:13 (ESV)

So thcn, if the Mosaic Covenant (or Old Covenant) — which was
sPcciﬁcany given to Israel — has been fulfilled bg Christ and is
now obsolete and has vanished away, then what covenant is
relevant today, and to whom was it given? As alluded to earlier,

the answer is the New Covenant, which we will explore next.

Before moving on to discuss the New Covenant, you should
understand the purpose for our investigation of the covenants
made with Israel. All of those covenants we discussed
highlighted Israel’s distinction among the nations. Because of
those covenants, Israel was alwags a group distinct from the
Gentile nations. We have seen that God has alwags dealt with
them as a group distinct from the Gentiles. To learn even more
about the purpose and background for God’s ca“ing of Israel,

feel free to refer to the Companion studg entitled,

As we move into exploring the New Covenant, we will find that
although it was also origina”g a Promisc gjiven to lsrael, its near-
term fulfillment established a new, third group (other than Jew
and Gentile), called the church, that came into existence on the
Dag of Pentecost in 3 A.D.
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Although the New Covenant was also a covenant origina“y made with
Israel, we have scParatcd it from the Previous covenants as its own
sub-section because it’s the onlg covenant extended to all humanity.
In other wor&s, all of the other covenants made with Israel were made
exclusively with Israel (or their Progenitors). The Gentile nations may
in many ways be blessed bg those covenants, and every blessing the
church has in some way derives from those covenants — but the New
Covenant is unique in that it was intended to be extended to all

nations.

It was alwags God’s ultimate Plan to use Israel as an instrument to
deliver His truth to all of humanitg —tobea blessing of light unto the
nations. The ultimate Light would be the Messiah, who would bring
salvation to the entire world through a New Covenant. When Israel
rejected her Messiah and His offer of the Messianic Kingdom, God
Placed Israel on pause and introduced His interim program called the
church, through which He would make this New Covenant available
for all nations. This New Covenant would be the ultimate and
everlasting basis of relationship that would bridge the gap between
God and man, reinstituting the intimate relationship that was lost in

the Garden of Eden when original sin took Place.

The Old Covenant was established to Point towards this New
Covenant, Phgsica”g sgmbolizing the greater sPirituaI and heavenlg
fulfillments that the New Covenant would confer. The church was the

first to receive this New Covenant on the Day of Pentecost, and
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would become a third distinct group, apart from the Previous two
(Jews and Gentiles). This new group could onlg be established
Fo”owing the death and resurrection of Christ — the work He
comple’ce& on Calvarg in %35 A.D. So, we can say that the New
Covenant and the Church Age share the same beginning Point.

Throughout this section in Particular, we will be “Wandng Word,”
(meaninggoing through alot of Scril:)tures)) so it may be a good idea
to have your Bible on hand to pause at your own pace and exl:)lorc
each passage on your own in order to gu”g understand each. f this is
new to you, we encourage you to take it at your own pace. Let’s

bcgin...

The concePt of a New Covenant was not a new idea concocted in the
New Testament, or some novel concept introduced bﬂ Christians.
Many of the Old Testament Prophets — such as Isaiah, Joel, Ezekiel,
and Jeremiah — Prophesied of the time when God would make a New
Covenant with His PCOPIC — anew basis of relationship. The Fo”owing

are several examples. .

“Behold, the days come, saith the Lord, that I will make a new
covenant with the house of lsrael, and with the house of Judah:

Not according to the covenant that | made with their fathers in the
dag that | took them by the hand to bring them out of the land of
Egljpt; which my covenant they brake, although I was an husband
unto them, saith the Lord:

But this shall be the covenant that | will make with the house of Israel;
After those clags, saith the Lord, | will put my law in their inward parts,
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and write it in their hearts; and will be their God, and thcg shall be my
Peoplc.” ~Jeremiah 31:31-3%3

“Then will sPrinUc clean water upon you, and ye shall be clean: from
all your filthiness, and from all your idols, will 1 cleanse you.

“A new heart also will | give you, and a new spirit will | put within you:

and I will take away the stony heart out oFgour flesh, and 1 will give
you an heart of flesh.”
—Ezekiel 36:25-26

“And it shall come to pass aFterward, that I will pour out my spirit

UPOH a” HCS!’]; and QOUF sSOons 8]’1(:[ HOUF claughters sha” PFOPI"ICSH,

3OUF OICl men 51’18“ clream dreams, HOUF 30Uﬂg men sha“ see ViSiOﬂS:”
~Joel 2:28

Let’s recognize that all of these Old Testament Prophecies regarding
the New Covenant were, in original context, made to Israel — an
imPortant but often overlooked Point that we will revisit throughout
this stuclg. The Jeremiah bl passage actua”g says that this New
Covenant would be made with the “house of lsracl) and with the
house of Judah.” We need to recognizc that the church was a mgs’cerg
entity hidden throughout the Old Testament.

Some have illustrated this conceptas a series of mountain Peaks,
separate& by a Va”eg. The first mountain Peak represents the events
of the First Coming of the Messiah, and the next taller mountain
Peaks represent the events of the Second Coming and the Millennial
Kingclom that immediately follows. In between these first two Peaks
sits a va”eg encompassing the Church Age, which was below the line
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of vision for the Prophets. Theg could see the first Peal(, and the
second and third Pcaks, and even after that, even being able to in
SOme cases see glimpses of the Eternal State. But thcg couldnt tell if
and how much the events of these Prophetic Peaks were sel:)arated.
In other worcis, theg couldn’t know that there was a 2,000~0or-more~
year Church Age that separated the events theg saw. And the events
of the Church Age were not visible to them, as theg lag beneath their
line of sight in the Va”eg below.

The Mountain Peaks of Propl’xecg

"’f . The Millennium
ol S— The Second Coming (e 3" Peak)
The First Coming r, (the 29 peak)
(the 15t peak) " ‘
The Church Age
What the Old JL (the valley hidden from view)
Testament

prophets could
see...

|
ﬁ%ﬁ

What the Old Testament prophets could not see...

The Point being, the Old Testament Prophets who spokc of this
coming New Covenant had no idea about it bcing Poure& out upon an
entity comPrised of both Jews and Gentiles called the church, as we
see fulfilled in the New Testament Book of Acts. The context they
expectecﬂ and foresaw was its outPouring upon national Israel, and
thcg saw it within the context of their national restoration (sPirituang

and Phgsica”g} in the Millennial or Messianic Kingdom.

But when Israel as a nation rcjccted her Messiah at His First Coming,

the Kingdom Age was Postponed, and God introduced His mystery
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Plan for a new entitg called the church! Althougn the church began
with the Jewish followers of Jesus as theg received this New Covenant
SPirit outPouring on Pentecost, this outPouring was soon extended
to the Gentiles (Acts 10 and Fo”owing), as this mystery hidden

Church Age was inaugurated.

But here is a kcy Point. Unrortunatelg, many Christians see these Old
Testament Prophecics that Wcjust read, which sPeak of the New
Covenant, as being coml:)letelg fulfilled in the context of the church
(as Presentcd in Acts and Fo”owing). Tneg Completelg miss the fact
that the original Millennial context of these Old Testament
Prophecics reveals to us that these Promises of the New Covenant
outpouring on Israel will find ultimate fulfillment in the Millennium, as
all of 1srael will be saved. Although we won’t engage deeplg on this
right now, you should recognize that when careFu“g examining these
Old Testament Propnecies, itis imPossible to claim total fulfillment in
the events of the SPirit outl:)ouring on the church on Pentecost in
Acts 2 and Fo“owing. According to these Propnecies, one of the
criteria Points is that all of Israel will be saved when this takes Place
(Jer. 31:34 Isa. 59:20-21, Rom. 11:124-29) | and the context ogm this
takes Place IS unmistakably Millennial. A reading of the cnapters
surrounding these New Covenant Propnccics clearly conveys this
context. Obviouslu) a national salvation of this scale has never yet

taken Place for 1srael, but will in the future Millennial Kingdom Age.

But in the New Testament, we find that the New Testament authors
quotcd all of these Propnecics and clearlg aPPlied at least Partial
fulfillment to the church after the SPirit outpouring on Pentecost.
The church has become the first benericiarg of this New Covenant, as
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it was alwags God’s Plan to extend it to the Gentiles, which we will see
shortlg. So, itis imPortant to understand that the Partial fulfillment
does not negate the certaintg of the ultimate fulfillment in the

Millennium for national Israel, as origina”g Prophesied.

But let’s discuss another imPortant Point to be aware of regarding
this sukﬁect of the church and the New Covenant. As we continue our
exploration of the New Covenant, we need to be sensitive to the fact
that the New Covenant is not a synonym for the church. The New
Covenant will extend past the Church Age, as it’s an everlasting
covenant. The church is a select entity within New Covenant believers.
The church was the first reciPient of the New Covenant and is the
onlg current recil:)ient at this time. lﬂgou are not sure cxactlg what we
mean bg this, be assured that all will be cxPIaineé as we continue. S0,
for the purposes of this studg, we will often closelg associate the
church and the New Covenant, butjust be aware that theg are not
Pechctlg synonymous in the greater scope. with that said, let’s

continue...

The New Covenant was to be the completion of which the old
Covenant made at Sinai would culminate. Put another way, the Old
Covenant was meant to lead Israel to the New Covenant, which would
then be extended to all nations. Along the way, Israel was meant to be
a light of God to the nations, Prcparing the Gentiles to also receive it.
Isaiah makes clear 1srael’s assignment to be a light to the nations in

the Fo”owing passages...

« Jwill also give thee for a light to the Gcntiles, that thou mayest be

my salvation unto the end of the earth.”
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-1saiah 49:6b

“I the Lord have called thee in righteousness, and will hold thine hand,
and will kecp thee, and givc thee for a covenant of the Peoplc, for a
light of the Gentiles;”

-Isaiah 42:6

Galatians tells us that the New Covenant is the fulfillment of what the
Old Covenant Law acted as a “schoolmaster” Pointing towards
(Galatians %:24-25). As we continue, we will see that the basis of the
New Covenant, as it exists todag in the Church Age, involves the
SPirit endowment in the heart of the believer.

The Fo”owing passage from Romans tells us that what was impossible
to accomplish through the Law (because it depcn&ed upon our own
humanitg, or flesh to live up to), will be fulfilled and accoml:)lishcd
through the Holg SPirit Iiving inside of us, enabling us to walk after
the Spirit. ..

“For what the law could not do, in that it was weak through the Hesh,

God sending his own Son in the likeness of sinful flesh, and for sin,

condemned sin in the flesh:

That the rightcousncss of the law might be fulfilled in us, who walk
not after the Hcsh, but after the SPirit.”

—Romans 8:3-4

So, Paul actua”g contrasts the Law (or the Old Covenant) with the
SPirit (or the New Covenant). He tells us that what the nation of Israel

was not able to do through the Old Covenant, would now become
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Possible for believers who take Part in the New Covenant established
through the blood shed !:)3 Jesus Christ on the cross. This New
Covenant was announced by Jesus at the Last SuPPer Prior to His

crucitixion. ..

“Likewise also the cup after supper, saying, This cup is the new
testament (or covenant) in my blood, which is shed for you.”
~Luke 22:20

So, Jesus introduced the New Covenant at the Last SuPPer, although
as we will see further ahead, it would not actua”g be inaugurate& until

the SPirit outPouring on Pentecost, 50 dags after His crucifixion.

The author of Hebrews goes to great Iengths to expound upon the
details of the New Covenant, contrasting it with the Old. He makes
clear that this is a better covenant founded upon better Promises,
replacing anold, gaultg, temporary, and inferior covenant. He
includes a quote of the passage we read earlier in Jeremiah 3] that
spol(e of God’s Law being written on the hearts of His Pcople)
instead of on tablets of stone (asin the Old Covenant):

“But now hath he (Uesus) obtained a more excellent ministry, 139 how

much also he is the mediator of a better covenant, which was

established upon better promises.

For if that first covenant had been Faultless, then should no Place
have been sought for the second.

For Finding fault with them, he saith (now quoting Jeremiah 1),
Behold, the dags come, saith the Lord, when I will make a New
Covenant with the house of Israel and with the house of Judah:
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Not according to the covenant that | made with their fathers in the
dag when I took them bg the hand to lead them out of the land of
Egljpt; because theg continued not in my covenant, and | regarde&
them not, saith the Lord.

For this is the covenant that | will make with the house of Israel after
those dags, saith the Lord; | will Put my laws into their mind, and write
them in their hearts: and I will be to them a God, and theg shall be to
me a Peoplc:” —~Hebrews 8:6-12

How does Jesus Christ work with His People in writing God’s Law on
our hearts? We know that Christ accomplishcs this through His SPirit,
the Holg Spirit indwe“ing, or living in the believer. So, we will see that
the indwc”ing Holy SPirit is the foundational distinction between the
New Covenant and the Old Covenant.

I am crucified with Christ: nevertheless 1 live; yetnot |, but%
liveth in me: and the life which I now live in the flesh 1 live bg the faith of
the Son of Gocl, who loved me, and gave himself for me.”

-Galatians 2:20

The imPortance of God’s SPirit alive inside of us cannot be
overstated. It gives us the abilit9 to keep God’s Law through Christ

Working in our lives, and is the basis of this New Covenant.

The Apostle Paul wrote to the Corinthian church, stating how the Old
Covenant letter of the Law was unable to bring life. However, through
the New Covenant, the M will give life. In this passage, he quotes
the Prophecg we read earlier in Ezekiel 36. ..
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“Forasmuch as ye are manhcestlg declared to be the ePistle of Christ
ministered bg us, written not with ink, but with the SPirit of the Iiving
God; not in tables of stone, but in ﬂeshu tables of the heart.

And such trust have we through Christ to God-ward:

Not that we are sufficient of ourselves to think any thing as of

ourselves; but our suxq:icicncg is of God;

Who also hath made us able ministers of the new testament
(covenant); not of the letter, but of the spiri’c: for the letter killeth,
but the sPiri’c giveth life.”

-2 Corinthians 336

The letter of God’s Law was written on tablets of stone at Mount
Sinai as the Old Covenant was given to Israel. Sadlg, that Law, which
reflected the very character of God, remained on the tablets of stone
and largelg did not become a Part of the lives of God’s Peoplc Israel.
But through God’s Spirit, the overall intention of the Law of God is
accomplished, as it’s written upon the hearts of New Covenant

believers — Christians — enabling them to live according to the SPirit.

So, itis also clear that the New Covenant, made Possiblc through the
death, burial, and resurrection of Jesus, would be emPowcred
through the M, also rcﬂecting the other kcy Prophetic New
Covenant passage we examined in Joel 2 — “And it shall come to pass

afterward that I will pour out my Spirit on all flesh.” So, itis obvious

that the ma-jor difference is that the New Covenant would involve the
SPirit ina way complctely ditferent from the Old. And it was onlg
made Possible through the work of Jesus Christ on the cross.

There should be no confusion as to the identification of the New
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Covenant. It was clcarlg anticipated bg the Old Testament Prophctsj
and the New Testament writers clearlg aPPlg those Prophecies to the
Christian cxPericncc — the church. As we go on, we will continue to

see more examplcs of the New Testament writers aPPIying these Old

Testament prophecies of the New Covenant to the church.
prop

In this subsection, we will bcgin to further connect what we have

alread9 examined with the conccpt of the distinction between Israel

and the church.

Throughout the earthlg ministry of Jesus Christ, He offered the
Promiscd Kingdom Age, or Messianic Kingdom to Israel as a nation.
This was the Promise of God discussed in tremendous detail
throughout the Prophctic writings of the Old Testament Prophets.
And this Promise of the eartHg Messianic Kingdom was the ultimate
anticiPation of every Jew. In their understanding, the arrival of the

Messiah brings the arrival of the Kingdom.

The gospel of Matthew very carcFu”g traces this sukject of Christ’s
offer of the Kingclom to Israel. Mathew Chapters 1 through 10 detail
John the E)aptist and Christ’s Preaching regar&ing this offer of the
Kingclom — “the kingdom of heaven is at hand.” Then, beginning in
Chapter 11— and Primarilg in Chapter 12, he cxplains that the
leadership of the nation rejected that offer. When thcg rejected this
offer, the offer was withdrawn and God’s program for Israel was

Postponed.
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The dag will come when a future generation will accept the offer and
turn to their true Messiah — and the Kingdom will come. But that day
was not in the 1t century A.D. Skipping ahead for a moment in
Matthew, we see this future generation Prophetica”g detailed in
Matthew 24 and 25, in which Jesus exPlains how this Promisc will one
dag be accepted and how God will fulfill every Promise He ever made
to Abraham, Isaac, Jacob, and the nation of Israel. Chapter 24 tells
us that a future generation of national Israel will turn to Christ at the
end of the Tribulation, Prior to Christ’s Second Coming, But let’s

focus back on the ¢t Centurg and Israel’s rcjection of her Messiah. ..

Since God never leaves the earth without a witness of Himself, He
then introduced a new interim program — the church - a program that
was unknown to Old Testament Prophecy, 96’: was foreknown to Him.
The Apostle Paul in Ephcsians b) tells us that the church was not
“Plan B” — but was Part of the gorelmown, eternal purpose of God,
which we will discuss more further ahead in this section. But it is
imPortant to understand that Israel’s rcjection did not “catch God
o1q:~guard” He knew cxactlg how theg would react, and His Plan was
alwags to separate out for Himself the church, which the Bible calls
the pure, virgin bride of Christ. But let’s continue to understand how
this is laid out in Matthew. ..

In Chapter 12, Matthew records the nation’s rejection of Christ’s offer
of the Kingdom — with the main turning Point bcing their attribution of
His miracles to Satan. Once their rcjection of Jesus’ ministry was final
with their leadership doing that, the offer was retracted. We then get
an explanation of what God is goingto be doing while the Kingdom IS

in Postponement awaiting the future gcncration that will receive the
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offer. This begins to be exl:)laincd in what is known as the Kingdom
Parables in Matthew 13, in which Jesus gives a number of Parablcs
discussing this postponement of the King&om. In the Fo”owing
chaptcrs, Jesus begins to signal His introduction of this new interim
Plan called the church. In Matthew 16:18, Jesus begins to introduce

this new ConcePt 139 name...

“And | say also unto thee, That thou art Peter, and upon this roclq

will build my church; and the gates of hell shall not Prevail against it.”
~Matthew 16:18

The word church in this passage is from the Greek word ekklesia

(Strong’s #H1577), meaninga called-out assemblg or congregation of

believers.

In this passage Wejust read (Matthew 16:18), Jesus was rcsPon&ing to

Peter’s answer to His question in Verse 15. Jesus had initia“g asked. ..

« . But whom say ye that | am?”
~Matthew 16:155

Peter responcled bg agirming the revelation that Jesus was the Son
of God.

“And Simon Peter answered and said, Thou art the Christ, the Son of
the living God.” -Matthew 16:16

In other wor&s, what the nation had rcjected) Peter (among others)
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had acccptcd. Jesus rcsPonded to this bg saging. ..

“And Jesus answered and said unto him, Blessed art thou, Simon
Barjona: for flesh and blood hath not revealed it unto thee, but my
Father which is in heaven.” -Matthew 16:17

Jesus then sPeaks what we alreadg read in Verse 18, ca“ing Peter bg
name, and saying that it is this rock of revelation of who He is, that
would be the “bedrock” of the church. Jesus appears to be usinga
Plag on words in the Greek. “You are Peter (Petros) and on this rock
(Pctra) I will build my church.” Since Peter’s name means rock, and
Jesus is going to build His church ona rock — it appears that He was
using a Plag on words to convey that Peter would be instrumental in
dclivering this “rock” of revelation to the world — which he would do
on the Day of Pentecost and Fo”owing. Jesus Christ is also called the

“rock,” and the Chief Cornerstone.

So, the Point here is that we can see Jesus anticipating the formation
of a new entity called the church. God would use this new entity as
His interim mechanism to bless the world. As we will see, the Promises
of the New Covenant origina“g given to Israel, will become available to
all nations through the church during this interim Periocl. As a result,

there would now be three divisions of mankind: Jews, Gentiles and

the church.

We see this trichotomg clearly reflected later in the New Testament
writings. Paul, in his epistles, alwags separated Peoplc into a

trichotomg — Jews (or lsraeb, Gentiles (or non-Jews), and the church
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(made up of both, yetnowasa distinct third group). For instance, in|

Corinthians, Paul tells us that we are to. ..

“Give none offence, neither to the Jews, nor to the Gentiles, nor to
the church of God:” -1 Corinthians 10:32

So, we clearlg see three groups — Jews, Gentiles, and now, the
church. Like we said earlier, all of the benefits we erjog as members
of this third group are ultimatelg derived from the former covenants
made with Israel, which we will see in the Fo“owing passage. The idea
of the church bcing “gra{:tcd into” the sPirituaI Promises of the
household of God is neat|9 summarized in this Fo“owing excerpt from
Ephesians 2, and demonstrates the relationship of the New Covenant

Gentile believer to the former covenants. ..

“Therefore remember that at one time you Gentiles in the flesh, called
“the uncircumcision” bg what is called the circumcision, which is made

in the flesh 139 hands — remember that you were at that time

separate& from Christ, alienated from the commonwealth of Israel

and strangers to the covenants of promise, having no hoPe and

without God in the world. But now in Christ Jesus you who once
were far off have been brought near bu the blood of Christ. For he
himself is our peace, who has made us both one and has broken
down in his flesh the dividing wall of hostilitu bu abolishing the law of

commandments cxpressed in ordinances, that he might create in

h:msehc one new man in place o1C the two, so makmg peace, and

mlght reconcile us both to God in one boclu through the Cross,

thcrebg klnmg the hostlhtg. And he came and Preached peace to you

WI"IO were {:ar og and Pcace to those who were near. For through him
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we both have access in one SPirit to the Father. So then you are no
longer strangers and aliens, but you are fellow citizens with the saints
and members of the household of God, built on the foundation of
the aPostles and Prophets, Christ Jesus himself being the

cornerstone, in whom the whole structure, beingjoined together,
grows into a holg temple in the Lord. In him you also are being built
together into a clwe”ing Place for God bu the SPirit.”

~Ephe5ians 2:11-22 (ESV)

So, Paul exPlains how we were gra&ed into the Promises of God,
which He instituted through Israel. Again, we can see how Israel was
the instrument God used to introduce His Plan to mankind as a whole.
Some have mistal(enlg interpreted this to mean that the church
becomes part of Israel. But in the writings of the ScriPtures, and
esPeciaHH of Paul, we continue to see that Israel, as a distinct national
entity, has a future separate desting from that of the church in God’s
Plan — helping us to recognize that it is not Israel that the New
Covenant believer becomes Part of. lnstead, we simplg are graﬂted

into being reciPients of the Promises of God that Israel was first given.

But this same theme of the three groups — Jews, Gentiles, and the
church, is maintained throughout Paul’s writing. Although the church
is made up of both Jews and Gentiles, it is clear from Scripture that
once in the church, one is neither Jew nor Gentile — one instead
becomes a part of a different group entirelg. For examplej we see this

in Romans 10 in the obvious context of initiation into the church. ..

“For there is no difference between the Jew and the Greek: for the

same Lord over all is rich unto all that call upon him.
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For whosoever shall call upon the name of the Lord shall be saved.”
~-Romans 10:9-1»

So, we see here that Paul categorizes members of the church as a
third group, in which there is no “difference between the Jew and the
Greek” (or Gentiles). In the rest of his writings however, we can see
that outside of the church, he still treats the rest of humanitg as being
part of either the Jews or the Gentiles. We then see in the last verse
of that passage — after stating that within the context of the church,
there is no Jew/Gentile distinction — Paul then quotes the Prophetic
New Covenant passage from Joel 2 — “For whosoever shall call upon
the name of the Lord shall be saved.” As you may reca“, we examined
a ProPnetic New Covenant passage from Joel 2 a short while ago —
“And it shall come to pass afterward, that I will pour out my spirit
upon all flesh...”

The verse Paul quoted fromis found onlg several verses after this
passage, clearlg anchon’ng its context as a New Covenant Prophecg,
and strengthening our understanding that Paul was speaking about
the New Covenant (Peter also aPPIies this Propnecg to the church in
Acts 2). The passage in Joel that Paul was quoting reads as follows. ..

“And it shall come to pass, that w shall call on the name of
the Lord shall be delivered.”

~Joel 232

So, Paul applies this Prophecy to his Point that etnnicitg is irrelevant

in the context of New Covenant salvation and the church. Paul was
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hignlignting this bg the word “whosoever” from Joel’s New Covenant
Propnecg.

The full inclusion of the Gentile nations as equal citizens in God’s New
Covenant was not explicit in the Old Covenant revelation, which is
an we will see Paul describing this concept as a mystery that he has
the Privilege of iu”g revealing. We should understand that in the New
Testament, a mgsterg tgpica”g refers to sometning that may have
onlg been i:aintlg hinted at in the Old Testament, such that it was not
Fu“g grasped until the coming of the SPirit in the New Covenant. Paul
declares this in the i:o“owing passage in F:Pnesians. ..

“For this cause | Paul, the Prisoner of Jesus Christ for you Gentiles,
it ye have heard of the dispensation of the grace of God which is

given me to 5ou~ward:

How that bg revelation he made known unto me the mystery; (as |
wrote afore in few words,

Wnerebgj when ye readj ye may understand my knowledge in the
mystery of Christ)

Which in other ages was not made known unto the sons of men, as it is

now revealed unto his nolu aPostles and Prolpnets bu the SPirit;
That the Gentiles should be Fe”owneirs, and of the same bodu, and
Ipartakers of his Promise in Christ bu the gospel:”

~Epnesians 3.1-6

So, Paul reveals to us this mystery that was hidden to the view of the
Old Testament Propnets — this mystery of a new group called the
cnurcn, which would be comPrised of both Jews and Gentiles tnrougn
the Spirit. But again, itis imPortant to note that the church is not
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“Plan B” in the mind of God. In fact, as Paul continues in this passage,
He makes it clear that the church - although unknown and
unrevealed to the Old Testament audience — was the Prcdetermined
Plan OF God (it wasjust an unrcvealed Plan, ora mystery). For added
claritg, let’s read this in the ESV...

“and to brmg to hght for everyone what is the plan of the

mystery hidden for ages in God who created a” thmgs so that
through the church the manifold wisdom of God mlght now be made

known to the rulers and authorities in the heavenlg Places. This

was according to the eternal purpose that he has realized in Christ
Jesus our Lord,” -Ephcsians %:9-11 (ESV)

So, the church was a Predetcrmincd — get unrevealed — mgs’cerg Plan
of God. This is also a Point of distinction between Israel and the
church. The church’s future was unrevealed, but Israel’s future was
revealcd (Verg clearlg and thoroughlg throughout the old Testament
Prophetic corpus).

And like we mentioned, the idea that Gentiles of all nations would be
included in the future New Covenant was onlg Faintlg hinted at in the
Old Testament. For instance, we see the Fo“owing in the Prophe’tic
book of Hosea...

“and I will say to them which were not my people, Thou art my people;
and theg shall say, Thou art my God.”
~Hosea Z:Z§b
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Paul actua”g quotes this passage from Hosea as he argues this exact
Point. Infact, this is onlg one of several Old Testament Prophe’tic
passages Paul uses in Romans 9 in order to show that the extcnding
of a covenant to the Gentiles was hinted at. For brevitg, we will onlg
focus on his quote of this passage from Hosea. Paul’s quotation of

Hosea’s Prophecg is found in Romans 9, and reads as follows. ..

“Even us, whom he hath ca”ed, not of the Jews onlg, but also of the
Gentiles?

As he saith also in Osee (Hosea), | will call them my peoplc, which

were not my Pcople; and her beloved, which was not beloved.

And it shall come to pass, that in the Place where it was said unto
thcm, Ye are not my Ipeoplc; there shall theu be called the children of
the living God.” -Romans 9:24-26

So, we need to recognize this mystery revelation of a third group of

PCOPIC in GOCI)S Plaﬂ - tl"lC ChUFCl’].

As we also see elsewhere in Romans 9, Paul may at times refer to the
Jews as his brethren (since he was ethnica“y aJew), but he is clear
that he onlg means ethnica“y (he clarifies 139 saying “according to the
flesh”). 1n God’s eyes —orin other words, according to God’s
classification, Paul is a member of the church, making him neither Jew

nor Gentile.

“For | could wish that mysehc were accursed from Christ Forw

brethren, my kinsmen according to the flesh:

Who are Israelites; to whom Pertaineth the adoption, and the glorgj

and the covenants, and the gving of the law, and the service of God,
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and the Promises;” ~-Romans 9:3-4

So, itis absolutcly essential to understand that these three groups
exist side bg side in todag’s age. Itis also essential to understand that
the church was established bg God, ogcringa New Covenant (or a
new basis of rclationship with God) that was Prophesicd of to Israel in
the Old Testament, but was alwags intended in God’s Plan to extend
to all nations. Since Israel rejected their Messiah, theg could not be
the instrument for this to take Place at that time — and God instead

introduced the church as His interim program.

You may ask, “When did the Old Covenant cease and the New
Covenant begin?” This question IS imPortant in hell:)ing us sharplg
divide 1srael from the church, and the New Covenant Age from the
Old Covenant Age. As we will see, the New Covenant and the church
share the same beginning Point, but the New Covenant will extend
bcgond the current Church Age, in a sense skip over the Tribulation,
and then be active during the Millennium. 1t will then stay eterna”g in
effect. We will explorc this more, further ahead in our stuclg, but for
now, let’sjust be sensitive to that as we continue. So, let’s begin to
explore this qucstion of when the Old Covenant ended and the New
Covenant (and the church) bcgan. We will find that Jesus Christ

Himself makes this distinction clear for us, and answers this question.
As we mentioned carlier, Jesus declared that the Old Covenant for

Israel under the Law and the Prophcts ended with John the Baptist)

who declared the coming of Jesus Christ, Prcached rePcntance) and
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Paved the way for Christ’s eartHg ministrg. Jesus made this clear, as
He s quote& in the Fo“owing passage in Luke. Earlier, we read this
passage in the KUV. Now, let’s see how it’s rendered in the NIV. ..

“The |aw and the Prophcts were proclaimcd until John. Since that

time, the good news of the kingdom of God is being Prcached, and

everyone s Forcing their way into it.”
~Luke 16:16 (NIV)

So, the NIV conveys the same message as the KJV. Note the kcg word
“until” in this passage, which tells us that the Old Covenant message
was Proclaimcd until John the E)aPtist. Jesus says that after John,
the good news (or gospcl) will be Preachc& — an obvious allusion to
the coming New Covenant Church Age which Jesus was setting the
foundation for (cf. Luke 17:20-21 and Romans 14:17).

of course, until Pentecost, the full gospel message could not be
Prcached, so we should recognize John and even Christ as
transitional ﬁgures. John set the stage for the ministry of Christ,
ca“ing the People to repentance in Preparation to receive their
Messiah and His Kingdom (which theg rejectcd). Because they
rejected it, the fullness of the earthlg Kingdom could not come, but
the heavenlg asPects —or, the New Covenant — would come. Jesus
came to activate the gospel — through His death, burial, and
resurrection, in order to Provide this New Covenant salvation Plan
that would then be able to £go forth on Pentecost as the church
bcgan. So, we see from this passage that the Old Covenant ended
with John the E)aPtist, and Jesus indicated that something new would
shortlg be inaugurated.
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In the Fo”owing passage in Matthew, we will see that Jesus actua”y
acknowlecﬂged John the BaPtist as being the greatest of all the Old
Covenant Propnets. In doing 50, Jesus created an interesting
distinction between the Old Covenant and the New with the Fo“owing

statement...

“\/erilg J say unto you, Among them that are born of women there hath

not risen a greater than John the Baptist: notwitnstancﬂing (9et)ﬁ

that is least in the kingdom of heaven is greater than he.”
—~Matthew 11:11

How can this be, that the least in the |<ingclom of heaven (or the New
Covenant) is greater than John the BaPtist, who Jesus declared was
greater than Elﬂan, Enoch, Moses, Abraham, David, and all of the
Old Testament Propnets? if Johnis greater than all of them, how is

the most insignhcicant person in the New Covenant greater than he?

The answer is simPle, and illustrates the uniqueness of the New
Covenant, and its first reciPients, the church. Althougn the SPirit of
the Lord greatlg eml:)owered those men to Penform great Feats, theg
did not possess the indwe”ing endowment (or baptism} of the Holu

M in the way that we now can after it was Poured out on the Day
of Pentecost! This astonisning fact makes clear the distinction and
uniqueness of the church! The New Testament calls Christians heirs
of the Kingdom. Althougn the eartnlg Kingdom has not yet come, we
are heirs of it — and have received the sPiritual or neavenlg aspects of
it through the New Covenant (Un. %:5-5, Lk. 17:21, Rom. 14:17) .
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The writer of Hebrews echoes the suPerioritg of the New Covenant
Promises (the Promised Holg SPirit) in comParison to the various Old

Testament Figures, in the {:o“owing passage. ..

“And these all (meaning Prominent OT Figures, like the ones we

mcntioned), having obtained a good report through Faith, received

not the promise:

God having provided some better thing for us, that thcg without us
should not be made Pergect.” ~Hebrews 11:39-40

And in Hebrews 8. ..

‘.. .139 how much also he (Uesus) is the mediator of a better covenant,
which was established upon better Promises.”
-Hebrews 8:6b

We will see later that these “better Promises,” Pcrtain to the Promise
of the Spirit, or as Jesus later Phrases it, “the Promise of my Father”
(Luke 24:49).

Everyone who Participates in God’s New Covenant todag — which
we've read is accomplished through His indwc“ing SPirit ~ has greater
sPiritual Privileges, blessings, and power than John or any of the
other Old Covenant Figures had.

John Prcached that the kingdom of heaven (or the New Covenant)
was at han&, and called for the Peoplc to rcpent. However, he did not
Participate in the fullness of that New Covenant (the outpouring of
the SPirit, or the Holg Ghost, as the KUV words it). John was
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murdered Prior to this (Matthew 14) . Instead, we find that the fullness
of grace came onlg through Christ (His death, burial and

resurrection).

“Out of his fullness we have all received gracein Place of grace
alread9 given. For the law (or the Old Covenant) was given through
Moses; grace and truth (or the New Covenant) came through Jesus
Christ.” —John 1:16-17

John the E)aptist did not exPerience the SPirit baptism himself, but he
Preached that Jesus, who would come after him, would baptize with
the Holg Ghost...

“And (Uohn the Baptist) Preached, saying, There cometh one
mightier than | after me (speaking of Jesus Christ), the latchet of

whose shoes I am not Worthg to stooP down and unloose.
| indeed have baptized you with water: but he shall baptize you with
the Holu Ghost.” ~Mark 1./-8

So, John sPoke of Jesus Christ as the Figure who would initiate this
New Covenant through the bal:)tism of the Holg Ghost, or Holg Spirit.
We should recognize that John the Baptist acted as the forerunner to
call the People to repentance in Preparation of this New Covenant.
However, Jesus did not initiate the New Testament church or bal:)tize
believers with the Holg Ghost while alive on earth. He instead spoke
of the church in the future tense. ..

“upon this rock | &” build my church; and the gates of hell M not
Prevail againstit.” ~Matthew 16:18b
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In introducing this New Covenant church, Jesus, at the Last SUPPCr’

gave His disciplcs a new commandment. ..

“A new commandment | give unto you, That ye love one ano’cher; as|

have loved you, that ye also love one another. 59 this shall all men
know that ye are my disciples, if ye have love one to another.”

~John 1»:34-35

A few verses later in John 1411, Jesus also instructed them to believe
in Him. It is well understood by the writers of the New Testament,
including John, Paul, and James, that these commandments were the
New Covenant commandments, and they referred to them as the “Law
of Christ,” or the “rogal law.” This is then confirmed later in 1 John
%:22-24, where these commands are reiterated — to believe on the
name of Jesus and to love one another — and in gact, are referred to

as one single commanclment.

“And whatsoever we ask, we receive of him, because we keep his
i

commandments, and do those things that are Pleasing in his sight.

And this is his commandment, That we should believe on the name of

his Son Jesus Christ, and love one anothcr, as he gave us

commandment.

And he that keepcth his commandments dwelleth in him, and he in him.
And herebg we know that he abideth in us, by the SPirit which he hath
given us.” -1 John %:22-24
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But let’s look back to Jesus as He Preparcd His followers for the
institution of this New Covenant. Shortly before His ascension, He

told His disciples the Fo”owing. ..

“Then opened he their understanding, that they might understand

the Scriptures,
And said unto them, Thus it is written, and thus it behooved Christ to
suffer, and to rise from the dead the third dag:

And that repentance and remission of sins should be prcached in his

name among all nations, beginning at Jerusalem.”

~Luke 24:45-47

He then told them to wait in Jerusalem until tneg received the New
Covenant Promise — the baptism of the Holy Ghost, which John also

had spoken of. Jesus also said. ..

“And, benold, I send the Eromisc of my Father upon you: but tarry ye
in the city of Jerusalem, until ye be endued with power from on high.”
~Luke 2449

We see this also in Acts. ..

“And, being assembled togctner with them, commanded them that
thcg should not depart from Jerusalem, but wait for the Eromise of
the Father, which, saith he, ye have heard of me.

For John trulg bap’cized with water; but ye shall be baPtized with the
Holg Ghost not many &ags hence.

When theg therefore were come togethcr, tneg asked of nim, saging,

Lord, wilt thou at this time restore again the kingdom to Israel?
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And he said unto thcm, It is not for you to know the times or the

seasons, which the Father hath put in his own power.

But ye shall receive power, after that the Holu Ghost is come upon
you: and ye shall be witnesses unto me both in Jerusalem, and in all
Juclaea, and in Samaria, and unto the uttermost Part of the earth.”
—Acts 1:4-8

This passage describes Jesus’ instruction to His disciples to return to
Jerusalem and await the Promised Holg SPirit baptism. He also refers
to the ministry of John the E)al:)tist) connecting the passages we
Prcviouslg read in which John Prophetica”g Points ahead to this
SPirit baptism.

lnterestinglg, we also see the contrast between the carthlg and
sPiritual comPoncnts of the Kingdom of God/heaven in this passage.
Being typical Jews raised under the anticipation of the coming carthlg
Messianic Kingdom, the disciplcs mistakenly thought Jesus, at His

First Coming, was here to usher in the Millennial Reign.

Ti]eg had asked “Lord, wilt thou at this time restore again the
kingdom to Israel?” Theg were completclg unaware that Jesus had
come to establish somctiiirig complctcly new — the church. Thcy had
aPParentlg onlg attributed the New Covenant to beirig fulfilled during
the Millennial/Messianic Reign — and from the Old Testament
Prophecies) that’s what any reader would think. The church was

hidden from view.

But notice Jesus’ reply — “And he said unto thcm, It is not for you to

know the times or the seasons, which the Father hath put in his own
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power. But ye shall receive power, after that the Holg Ghost is come
upon you: and ye shall be witnesses unto me both in Jerusalem, and in

all Judaca, and in Samaria, and unto the uttermost Part of the earth.”

So, Jesus didn’t deng that the earthlg fulfillment of the Kingdom
through Israel would one day come, but He instead redirected their
attention toward what was relevant at the moment — His interim
program: the spiri’cual component of the Kingdom, the New Covenant
SPirit outPouring, through which theg would become witnesses of the
gospel to all nations. In other words, Jesus emphasized the
inauguration of the mystery New Covenant entity He had Previouslg
referred to as the church in Matthew 16:18!

Again, this New Covenant has at its foundation, the Promise of the
Holy SPirit (Jeremiah A1:51-%%; 2 Corinthians 3.3-6). We will see that
the New Testament church dates from the Day of Pentecost rather
than from John’s Preaching orthe Lord’s carthly ministry. God had
dcsignecl a New Covenant with man, and this covenant required
Christ’s death, burial and resurrection before it would come into

effect. Let's explorc this. ..

Before the New Covenant, Jesus had to die, as we see clearly stated

in the Fo”owing passage in Hebrews:

“And for this cause he (meaning Christ) is the mediator of the new

testament (covenant), that bu means of death, for the redcmption of
the transgressions that were under the first testament, thcy which are

called might receive the Promise of eternal inheritance.
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For where a testament is, there must also of necessity be the death of
the testator.” —Hebrews 9:15-16

In other wor&s, when a man writes a Wi”, the ones labeled as the
beneficiaries of the will do not receive angthing until after the man
dies. Therefore, Jesus had to die in order that we might receive His
Promise. Jesus became the mediator of the New Covenant bg His

death, and His resurrection made His death effective for us. ..

“but also for us, to whom God will credit righteousness-—{:or us who
believe in him who raised Jesus our Lord from the dead. He was
delivered over to death for our sins and was raised to life for our
Jiustiﬁcation.” —Romans 4:24-25 (NIV)

Therefore, the Promised Holg SPirit could only be given after Christ’s
death and resurrection. The Fo”owing passage Is an extremelg
strategjc verse in recognizing the distinction between Israel and the
church bg way of the Old and New Covenants. ..

“(But this spake he (Uesus) of the Spirit, which thcy that believe on

him should receive: for the Holu Ghost was not yet given; because

that Jesus was not yet glorhcied.) ?
~John7:39

This passage is clear that the SPirit outPouring on the believers — the
keg distinction between the Old and New Covenants — could only
haPPen apc_er the death, burial, and resurrection of Jesus. PCOPIC
who don’t recognize this distinction have said, “the thief on the cross

didn’t receive the SPirit, yet Jesus declared he would be in Paradise.
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How can this be?” This verse is the answer. There was no outPouring
of the SPirit yet, and it hclps us sharpl9 divide things. Jesus confirms
this in His SPCCC!"I to His disciples regarding the coming Com{:orter, or
the Holg Ghost.

“Nevertheless I tell you the truth; It is expedicnt for you that | g0

away: forifi go not away, the Comforter will not come unto You; but if

I depart, I will send him unto you.” —~John16:7

John 14 makes it clear that the Comforteris simplg Jesus in Spirit
form instead of in bodilg form...

“And 1 will pray the l:athcr, and he shall give you another Com{:orter,
that he may abide with you for ever;

Even the SPirit of truth; whom the world cannot receive, because it
seeth him not, neither knoweth him: but ye know him; for he dwelleth
with you, and shall be in you.

I will not leave you comfortless: | will come to you.

Yet a little Whilc, and the world seeth me no more; but ye see me:
because ! live, ye shall live also.

At that dag ye shall know that 1 am in my Father, and ye in me, and lin
you.” -John 14:16-18

The fact that the SPirit was simplg Jesus in another form was made

clear in this passage bg the Phrases ‘ye know him,” “I will come to
ou,” and “l in you.” This is made clear to us throughout the New

9 Y g

Testament. For instance, Paul tells us in Galatians 4:6...
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“And because ye are sons, God hath sent forth the Spirit of his Son
into your hearts, crying, Abba, Father.”
-Galatians 46

So then, when was this Comforter — or the Holg Ghost, the SPirit of
Jesus — given? The Book of Acts records that the New Testament
church began on the Hebrew feast dag called Pentecost, which was
about gi&g dags after Christ’s death on the Passover.

As we mentioned earlier, Jesus had instructed the Aisciples towaitin
Jerusalem until theg received the Promise — the baptism of the Holy
Ghost — the basis of this New Covenant. In obedience to Christ’s
command, aPProximatclg one hundred twentg of His followers
returned to Jerusalem after His ascension to await the baptism of the
SPirit. Included in this number were the twelve APostles (with
Matthias replacing Judas Iscariot), Mary the mother of Jesus, the

brothers o1c Jesus, and a number o{: women (Acts 1).

Acts records that theg were gathercd togcther inan “uPPer room,”
on the Jewish feast dag of Pentecost. Acts 2 then states that while
these one hundred twenty believers were togcther in this upper room
awaiting the outPouring of the Holg Ghost, the Fo”owing then took

PlaCC...

“And suddenlg there came a sound from heaven as of a rushing
mightg wind, and it filled all the house where theg were sitting,
And there aPPcaer unto them cloven tongues like as of Fire, and it

sat upon each o1C them.
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And theu were all filled with the Holu Ghost, and began to spcak with
other tongues, as the Spirit gave them utterance.
~Acts 2:2-4

When the Holg Ghost entered into all of the one hundred twentg
believers, theg all began to Praise God in languages (tongues} that
were unknown to the sPcakcrs. The noise of this event caused Jews,
who had traveled to Jerusalem from numerous Foreign countries and
were stayingin the city cluring the feast dags) to become astounded
at what theg were seeing and hcaringl Many of the tongues bcing
sPol(en bg the one hundred twentg turned out to be Forcign
languages that were recognized bg these Foreign Jewish onlookers as
bcing their own native tongues! Theg marveled at this and were

astonished, and inquired what this was all about!

“And thcy were all amazcd, and were in doubt, saging one to anothcr,
What meaneth this?

Others mocking said, These men are full of new wine.

But Peter, stan&ing up with the eleven, lifted up his voice, and said
unto them, Ye men of Judaea, and all ye that dwell at Jerusalcm, be
this known unto you, and hearken to my words:

For these are not drunken, as ye suppose, seeing it is but the third
hour of the dag.

But this is that which was slpo|<en bu the Prophct Joel;

And it shall come to pass in the last dags, saith God, | will pour out of

my SPirit upon all flesh: and your sons and your daughters shall
Prophesg, and your young men shall see visions, and your old men

sha” dream drcams:
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And on my servants and on my handmaidens 1 will pour out in those

days of my Spirit; and theg shall Prophcsg:

And it shall come to pass, that whosoever shall call on the name of the
Lord shall be saved.”
—Acts 2:12-18, 21

In response to the astonishment of the Jews, Peter stood up and
declared this to be the fulfillment of the Old Testament Prophecg of
the New Covenant Spirit outpouring from Joel 2:28-32 (“And it shall
come to pass afterward that 1 will pour out my SPirit on all flesh...”)
Peter then went on to Preach to the crowd of Jews that were
gatherc& about Jesus, and how He had been crucified for them in
order to usher in this New Covenant oPPortunitg. So, the answer to
the question of when the New Covenant (and the church} began IS
the Day of Pentecost, as described here in Acts 2. Prior to this initial

outpouring of the SPirit) the New Covenant was not available.

Later, Paul in his ePistles, hammered away at this distinction of the
church as having the SPirit inﬁ“ing. He describes the unique scaling of
the church by the Holg Spirit - ca“ing it the down Pagment of our

eternal redem Ption.

“In whom ye also trusted, after that ye heard the word of truth, the
gospel of your salvation: in whom also after that ye believed, ye were
sealed with that holu Spirit of promise,

Which is the earnest of our inheritance (meaning the down Pagment)

until the redcmptlon of the purchascd possesaon (mearung until
Christ comes back to gct us) unto the Pralse of his glorg
-EPI"ICSIBHS 4:1-14

70



So, what is unique about the New Covenant in its current embodiment
— or the church? At the heart of it, it’s the Sgirit! The church erjogs
the sealing and indwe”ing role of the Holg Ghost. Although the SPirit
was very active throughout the Old Testament, and the SPirit will also
be very active after the rapture in the Tribulation, the churchis
unique in receving this sealing/indwe“ing presence of the Holg Ghost
in our hearts. And this New Covenant exl:)erience of the SPirit will also

be Pourcd out on those alive during the Millennial Kingdom.

We recognize that the church shares the same bcginning Point as the
New Covenant — when the SPirit was Poured out on Pentecost. Since
we now understand when the Bible says the Church Age began) let’s
now examine when the Bible says it will end. As mentioned several
times throughout this stuclg, the terminal event of the Church Age on
earth is the rapture.

First, let’s begin 139 deﬁning the actual English word “raPture.” The
word raPturc in English means a state or cxPericnce of being carried

away. In other words, it means to be carried away in sPirit orin bodg.

The Biblical aPPIication of this word refers to the raPturc of the
church — meaning the literal carrging away of the church from earth
to heaven bg God. The raPture of the church is the event in which

God “snatches awag” a“ believcrs From the earth in or&cr to make way
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for His righteousjudgment to be Poured out on the earth during the
Tribulation Pcrio& — or Daniel’s 70th Week.

Rapturc is a term not found in the English Bible, but is a term that we
use to refer to this supematural, instantaneous “catching away” of
the church described in ScriPturC. You may ask, “if the word rapture
is not found in the English Bible, then where do we get this term?”

The English word “raPturc” comes from the Latin “raPicmur,” which is
the word Jerome used to translate the Greek word “harpazo”
(Strong’s #G726 — meaning, “to Pluck up, to seize, to catch away”) in
I Thessalonians 417 and other passages.

(Jerome translated the Greek Bible into Latin — called the Latin
Vulgatc. The original New Testament manuscripts were written in

Greek, but later translated into Latin, English, and other Ianguages}.

S0, in other words, the English word “ral:)ture” simPlg comes from the
Latin translation “raPiemur” of the Koine Greek word “harl:)azo”
found in1 Thessalonians 4 and other Places. Almost all modern Bibles
translate this word as “caught up”. Let’s take a look at this passage,
as it’s one of the foundational passages for understan&ing this

concept of the rapture of the church.
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“But | would not have youto be ignorant, brethrcn, Concerning them
which are asleep, that Ye sorrow not, even as others which have no
hope.

For if we believe that Jesus died and rose again, even so them also
which slecp in Jesus will God bring with him.

For this we say unto you by the word of the Lord, that we which are
alive and remain unto the coming of the Lord shall not prevent them
which are asleeP.

For the Lord himself shall descend from heaven with a shout, with the
voice of the archangcl, and with the trump of God: and the dead in
Christ shall rise first:

Then we which are alive and remain shall be caught up (Greek,
harPazo) together with them in the clouds, to meet the Lord in the air:
and so shall we ever be with the Lord.

Wherefore comfort one another with these words.”

-1 Thessalonians 4:15-18

Elsewhere, this term harpazo is used to describe how the SPirit
caught up Philip near Gaza and brought him to Caesarea (Acts 8:39),
and to describe Paul’s exPerience of bcing caught up into the third
heaven (2 Cor. 12:2-4). Thus, there can be no doubt that the word is
used in 1 Thessalonians 4:17 to indicate the actual Phgsical deParture
of People from earth to heaven.

It is also at this raPture event that we will be instantlg changecl into a

“gloriﬁed” (likclg inter-dimensional) bodg and caught up to the Lord.

We see this in 1 Corinthians, as Paul exPounds upon this mystery...
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“Now this | say, brethren, that flesh and blood cannot inherit the
kingdom of God; neither doth Corruption inherit incorruP’cion.

BCHOH, | shew you a mystery; We shall not all sleep, but we shall all be
changed,

In a moment, in the twinkling of an eye, at the last trump: for the
trumpet shall sound, and the dead shall be raised incorruPtible, and
we shall be changed.

For this corruptible must put on incorruption, and this mortal must

Put on immortalitu.

So when this corruPtible shall have put on incorruPtion, and this
mortal shall have Put on immortalitg, then shall be brougnt to pass the
saying that is written, Death is swallowed up in victory.”

-1 Corinthians 15:50-54

We can see how these two passages (1 Thessalonians 4 and 1
Corinthians 15) mesh together, giving us the clear understanding that
God will resurrect all believers who have died, give them glorhcie&
bodies, and take them from the earth along with all living believers,
who will also be given gloriricd bodies at that time.

Many Christians believe the rapture and the Second Coming of Christ
are the same event. We believe that this is a grave error that is in many
ways linked to the failure to recognize the distinction between Israel
and the church — and that it will ultimatelg lead to a failure to
understand the Bible. These two revelations — the distinction
between Israel and the cnurcn, as well as the Pretribulational raPture
— are two beliefs that when combinc&, allow one to Prol:)erlg
understand the larger story of the Bible and God’s timeline for
escnatologg.
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While we can’t get too sidetracked with this toPic right now, we should
recognize that the rapture is to be distinguished from the Second
Coming. We will discuss this toPic in more detail toward the end of this
studg. But let’s continue. ..

The rapture of the churchis a glorious event we should all be longing
for. We will Fina”g be free from sin. We will be in God’s presence
forever. The raPture is the next event to take Place on the horizon for
the church — it is our “blessed hoPe,” and what we yearn for (Titus
2:12-1%).

A proper unclerstanding of the rapture IS important to this studg
because it helps to reveal the distinction between Israel and the
church. As mentioned earlier, you cannot understand Daniel’s 70
Weeks as a wholc, or God’s purposes for Daniel’s 7Oth Week (the
Tribulation), if you believe the church will be on earth &uring this time
Period. As we will demonstrate later on, a proper understan&ing of
Daniel’s 70 Weeks will make clear that all 70 weeks Pertain to Israel
sPcciﬁcany — and not the church. In Fact, we will actua”g find that
thcg are mutua”g exclusive. By Puttingthe church on Earth during
the final 70th Week, you’re committing the error of intermingling God’s
program for the church with God’s program for Israel — which leads

to confusion and error in Bible interprctation.

This is made even more clear when undcrstanding God’s purpose for
the Tribulation, which we will see is to drive Israel, through trials,
toward the recognition of her true Messiah, Christ. We will find that a

recondition for His Second Coming involves Israel’s re entance, her
P 2 P
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recognition of Christ as Messiah, and her Petitioning His return. The
purpose of the Tribulation has nothing at all to do with the church. In
fact, as we learn from Scripture, the Tribulation and the church are
adversative or antithetical — theg cannot mix. For cxamplej the
Tribulation is the wrath of God, and the church is described as being
exempt from the wrath of God (1 Thess. 5:9). We will discuss this more

in a later section.

So, undcrstanding the timing of the rapture as taking Place Prior to
the 70t Week is a vital part of unclerstanding the distinction and
mutual exclusivitg of Israel and the church. When God’s attention
turns back on Israel during the 70’Ch Week, the church must alreadg
have been removed from the Picturc. This will all be discussed in
greater detail later in this studg. Our purpose here was simplg to
understand the subject of the rapture, as it serves as the terminal
bookend, or the ending Point of the Church Age on earth.

In the Previous subsections, we’ve indulged inan in~depth exl:)loration
of the New Covenant instituted via the church. We’ve examined the
bcginning of the New Covenant and the church (which share a
bcginning Point), and we’ve examined the removal of the church from
the world scene at the raPturc (the end of the Church Age). But what
comes after this, in relation to the New Covenant? How will the New

Covenant Factor into the times that Fo”ow the raPture?

As we begin to explore these questions, let’s start with a review of an
& P 9

asPect o1c thc New Covenant that we’ve alreadg mentioned a number
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of times. That is, we should keep in mind that the New Covenant is not
synonymous with the church. Altl’]OUgl’] we are currentlg in the Church
Age rigtit now — a time characterized by the gving of the New
Covenant — we cannot say that the New Covenant will end when the
churchis raPtured from Earth. The Bible describes it as an eternal
and everlasting covenant. So then how does this relate to future time
Periods that follow the rapture, such as the Tribulation and the
Millennial Kingdom?

We will gjve our answer first, and then give the explanation. In short,

the answer is the SPirit outpouring will Iikelg not be available during
the Tribulation. Altnougti the SPirit will absolutelg be at work drawing
People’s hearts, we cannot say it will be ti”ing individuals in the way
that it does currentlg in the Church Age. However, the SPirit
outpouring will absolutelg be available to”owing the Tribulation,
during the Millennium, as this is one of the most consistent Propnetic

themes in the Old Testament PFOPI"ICtS. Let’s look into this deePer. ..

In the Old Testament Propnetic passages that spoke of the New
Covenant, we have seen clearlg that these Promises were made to
Israel (ttie northern and southern kingdoms). For instance, in the

Jeremiah 1 passage, this is clear...

“Behold, the days come, saith the Lord, that I will make a new
covenant with the house of lsrael, and with the house of Judah:”

~Jeremiah 31:3]

S0, aswe've already mentioned, these Promises of the SPirit

outpouring were made to Israel, and their ultimate fulfillments will take
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Place in the Millennium, as that is the clear context. For instance,
consider Jeremiah 51:54, onlg several verses go”owing the passage we

just read. ..

“And thcg shall teach no more every man his neighbour, and every
man his brother, saging Know the Lord: for theu shall all know me,
from the least of them unto the greatest of thcm, saith the Lord: for|
will gorgivc their inic]uitg) and | will remember their sin no more.”
~Jeremiah 31:34

This ProPhecg was Part oxc what Paul was re{:erring to as he taught
the church at Rome about the future Plans of God for lsrael) in

Romans 11...

“For | would not, brethren, that ye should be ignorant of this mystery,

lest ye should be wise in your own conceits; that blindness in part is

happene& to lsrael, until the fulness of the Gentiles be come in.

And so all Israel shall be saved: as it is written, There shall come out

of Sion the Deliverer, and shall turn away ungodliness from Jacob:

»

For this is my covenant unto thcm, when | shall take away their sins.
~-Romans 11:125-27

So, Paul cmphasizcs that after the “fulness of the Gentiles be come
in,” God will again turn His attention back on Israel, and a_“ Israel will
eventua”g be saved. Let’s think about this. When was this Prophecg
ever fulfilled? When did all of 1srael know the Lord, from the least to
the greatest? This obviously has never haPPened, but will haPPen at
the end of the Great Tribulation, when the remnant of Jews repcnt
and turn to Jesus as Messiah. The New Covenant SPirit will be Poured
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out on them soon after, in the Millennium, as Jesus sets up His earthlg
reign in Jerusalem Fo”owing His Second Coming to rescue this
remnant. Duringthis Millennial context, all of 1srael will know God —
from the least to the greatest. Although there are numerous
Prophetic passages that describe this in the Old Testament, let’sjust
look at the Fo”owing passage from Zechariah (we will examine more in

a later section).

“And 1 will pour upon the house of David, and upon the inhabitants of
Jerusalem, the g{ﬂc of grace and of supplications: and theg shall
look upon me whom thcg have Picrced, and theg shall mourn for him,
as one mourneth for his onlg son, and shall be in bitterness for him, as
one that is in bitterness for his firstborn.

In that dag shall there be a great mourning in Jerusalem, as the
mourning of Hadadrimmon in the va“cg of Mcgid&on.

And the land shall mourn, every Familg apart; the Familg of the house
of David apart, and their wives apart; the Familg of the house of
Nathan apart, and their wives apart;

The Family of the house of Levi apart, and their wives apart; the Family
of Shimei apart, and their wives apart;

All the families that remain, every Familg apart, and their wives apart.
In that dag there shall be a fountain oPcned to the house of David
and to the inhabitants of Jerusalem for sin and for uncleanness.”
-Zechariah 12:10-13:1

This is a clear Prophecg discussing the future sPiritual return of Israel
to their true Messiah, Christ, at the end of the Tribulation, and their
subsequent restoration during the Millennial Kingdom. So, we need to

recognize that Israel will receive the blessings of the New Covenant in
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the Millennium. The reference to a “fountain” in this passage is a
consistent theme in both the Old and New Testaments, alwags
regcrring to the New Covenant SPirit outl:)ouring. For instance, the

Lord is called the “fountain of living waters” in Jeremiah. ..

“‘O Lord, the hope of lsrael, all that forsake thee shall be ashamcd,
and theg that depart from me shall be written in the earth, because

thcg have forsaken the Lord, the fountain of living waters.”
~Jeremiah 17:13

In other Places, this is called “living water” and also the “wells of
salvation.” For instance, we see this in Isaiah, dcscribing Israel

receiving this “living water” of the SPirit in the Millennial context ...

“Therefore with 10y shall ye draw water out of the wells of salvation.

And in that dag ;ha” ye say, Praise the Lord, call upon his name,
declare his doings among the Pcople) make mention that his name is
exalted.

Sing unto the Lord; for he hath done excellent things: this is known in
all the earth.

Cry out and shout, thou inhabitant of Zion: for greatis the Holg One
of 1srael in the midst of thee.”

~Isaiah 12:3-6

In this passage, we see the reference to “Withjog, Arawing water out
of the wells of salvation” — Pointing to the New Covenant Spirit
outpouring to be administered upon the Jewish remnant and the

believers in the Millennium. We can see in this excerpt, the many
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references to “salvation.” In Fact, the Hebrew word for “salvation”
here is 9cshuah (Strong’s #H3444)  which is Jesus’ name in Hebrew.
One of the more obvious clues that this chaPter s remcerring to the
Millennium though, is in the last verse, which states that God is
dwe”ing in the midst of them at that future time — which can mean onlg

one time — the future Millennial Kingdom.

Yet another Prophetic reference to living water being Pourcd out

during the Millennium is found in Zechariah 14 ..

“And it shall be in that dag, that Iiving waters shall goout from

Jerusalem; half of them toward the former sea, and half of them
toward the hinder sea: in summer and in winter shall it be.
And the Lord shall be king over all the earth: in that cﬂag shall there be

one Lord, and his name one.” ~-Zechariah 14:8-9

These idioms regerring to fountains, wells, and living water were very
Wc”—-rccognized by the Jews of Jesus’ dag. Theg would have been
extremclg familiar with these common Figures of spccch as rcFerring to
the future outPouring of the SPirit by the Messiah. Jesus, during His
earthlg ministry, spoke of this coming outPouring, linking it to the
events at Pentecost that would soon take Place Fo”owing His death,
resurrection, and ascension. For instance, Jesus once encountered a
woman who had come to draw water from a well. He told her about
this coming outpouring of the SPirit) continuing the theme of

fountains of living water as rePresenting the Spiri’c. ..

“Whosoever drinketh of this water shall thirst again:

81



But whosoever drinketh of the water that | shall give him shall never
thirst; but the water that 1 shall give him shall be in him a well of water
springing up into cverlasting life.”

~John 4:13-14

Then during the Feast of Tabernacles, Jesus stood up and
Proclaime& the Fo”owing. .

“In the last dag, that great d89 of the Feast, Jesus stood and criecl,

saging, lganu man thirst, let him come unto me, and drink.

He that believeth on me, as the scripture hath said, out of his belly
shall flow rivers of living water.”

(But this slpake he of the Spirit, which thcu that believe on him should

receive: for the Holy Ghost was not 9ct given; because that Jesus was

not yet glorhcied.) »
-John 7:37-39

John Plainlg identifies this Promise of coming living water as a
reference to the imPending SPirit outl:)ouring that would take Place in
Acts 2 on Pentecost. So, we can see the consistent use of this idiom
throughout the Bible, hell:)ing us recognize its Old Testament
Prophetic usages as clcarlg rcxcerring to the Millennial outPouring to
come for Israel. But it also clearlg refers (in our more immediate
context) to the SPirit outPouring on Pentecost, as clearlg introduced
139 Jesus. Much more can be said about this, including an incredible
mystery of an ancient Jewish ritual on the Feast of Tabernacles
(which represents the Millennium), called the “Pouring of water,”
which is a Picture of the Holg SPirit aPProaching Jerusalem cluring the
King&om and being Poured out upon the PCOPIC. To learn more
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about this, Plcase consult the companion studg, entitled,

So, Jesus Pointed to Himself (and His SPirit, which He would pour
out) as the source of the “Iiving water” that would sustain their
sPiritual lives. This outPouring of living water referred to the
regreshing power of the Holy SPirit — the basis of the New Covenant
— that would become an indwe”ing source of life for those who would
receive Him. And as we can clearly see, this is a consistent theme
spol(en of throughout the Old Testament Prophcts, looking forward
to the outpouring of the SPirit on Israel (and then all nations) in the

Millennium.

But then what about during the Tribulation? will the SPirit outpouring
be available then? As mentioned earlier, we conclude that it will not.
Certainlg, the Spirit will be at work during the Tribulation,just as it
alwags has, yet the SPirit baptism or inFi“ing in the individual appears
to be absent during this time. Let’s unPack this a bit...

Regarding the Tribulation, we see some indication from 2
Thessalonians 2.7, that the one restraining the world from sin, i.e., the
Holy SPiri’c, will be “taken out of the way” Prior to the Tribulation and
revcaling of the Antichrist. Although we can’t Fu”g delve into it here, it
seems obvious that this “Restrainer” refers to the Holy SPirit in His
indwe”ing ministry within the hearts of Christians in a way unique to
the Church Age.

In other wor&s, the idea is that when the raPture takes Place and the

church is removed, this “restraining Presence” will be removed,
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a“owing the onset of the Tribulation and the man of sin — the
Antichrist. So, this would be one very Probablc Piece of Scriptural
evidence that the SPirit will not have an indwc“ing presence during the
Tribulation, Fo”owing the rapture.

Like we said, this doesn’t mean that the Holy SPirit will not be at work
during the Tribulation. We know that it will. For example, the Book of
Revelation mentions a large Jewish revival that will take Place during
the Tribulation as a result of the 144,000 Jewish evangelists. It would
also seem clear that many other non-Jews will come to faith as well. In
addition, in Revelation 11, Two Witnesses will Per{:orm acts that will
require the involvement of God’s SPirit. So, we understand the Holg
SPirit will still be active during this time, and yet ina way
Fundamenta”g different than at Present &uring the Church Age.

I:urthcrmore, the Tribulation Perio& seems to revert back to Old
Testament conditions in several ways. One obvious way is that in the
Old Testament Pcriod, saints were never Permanentlg indwelt with the
SPirit baptism, although a number of instances exist where select
individuals were SPirit~cmPowercd for sPechcic tasks. It would seem
that People are saved in the Tribulation in very much the same way
thcg were saved Prior to the church. Saved Tribulation saints and
saved Old Testament saints would seem to be in a similar groul:)ing, as
the Tribulation is more accuratelg termed “Daniel’s 70th Week” and is
a continuation of the 70 Weeks Prophecg, which Daniel 9:24 tells us is
atime Period sPechCicallg designated for the Jews and Jerusalem. We
will discuss this in great detail later in this studg, and itis a

foundational concePt in recognizing the distinction between Israel

and the church.
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But our Point here is that if the Tribulation is a continuation of
Israel’s 70 Weeks, it must be mutua”g exclusive in reference to the
church and the New Covenant, or the SPirit outpouring. PeoPlc
during this time can be “saved”just like in Previous ages, but theg will
not be part of the church, and theg will not be “obeging the Gospel”
as we do in the context of the church. Theg will not be indwelt !:)3 the

SPirit as individuals in the church are now.

So, the overarching Point here is, let’s be sensitive to the fact that the
church is not PerFectlg synonymous with the New Covenant in the
overall panorama of God’s Plan. The churchis a unique entitg within

the New Covenant, and is the current recipient of the New Covenant.

But the Promise was origina”g made to Israel, and part of God’s
agenda (based on the Old Testament Prol:)hecies) IS clearlg to bless
Israel on the basis of the New Covenant in the Millennium. And
Furthcrmore, the New Covenant will be the eterna”g cnduring and final
covenant even past the Millennium into the Eternal State. All who will

be saved will be saved on the basis of this ultimate and final covenant.
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As we have been asserting throughout this studg, Israel is not the
church, and the church is not Israel. Some have come to the mistaken
conclusion that in the New Testament, the church is referred to as
Israel. This is not the case at all. In the 75 mentions of Israel in the New
Testament, the term is alwags used to refer to either the nation of
Israel as a whole, or (rarelg) to the believing remnant within the nation
— in other words, Hebrew believers in Jesus. It is never used of the
churchin general or of Gentile believers. It is never used of a mixed

Jew/Gentile audience, whether believers or unbelievers.

As we have alreaclg seen earlier in this studg, the APostle Paul, in 1st
Corinthians 10:32, offers a vital axiom that anchors our understan&ing
of the distinction the Bible draws between Israel, the Gentiles, and
the church.

“Give none offence, neither to the Jews, nor to the Gentiles, nor to
the church of God:” =1 Corinthians 10:32

We clearlg see three groups differentiated here 139 Paul - in Pcr{:ect
alignment with the greater backclrop of the covenants communicated
in Scripturc, which we have reviewed. This entire 10th Chaptcr of1
Corinthians reinforces this cxPlicit distinction that many Christians,

unFortunatelg, choose to ignore.

In this section, we will first draw attention to the Biblical Portragal that

Israel and the church each have distinct origins, purposes, and
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destinies. In this studg, we wish to not onlg emPhasize the differences
between the two, but also emphasize the unique and special way that
Christ views His bride, the church.

We will do this in two parts — first, we will contrast Israel and the
church. Secondlg, we will contrast the Old and New Covenants. We
have alreadg seen that the Old Covenant is the earthlg, Phgsical
covenant gjven to Israel, while the New Covenant is the sPiritual,
heavenlg covenant first received bg the church. we will further
examine the distinctions between these two covenants in order to

further sharpcn our understan&ing of the distinction between Israel
and the church.

So, first let’s examine the Biblical Points of contrast between Israel
and the church. You will notice that the characteristics and
expcctations of Israel are alwags Phgsical and earthlg, while the
characteristics and exl:)ectations of the church are sPiritual and
heavenlg. As we will explorc further in the section that follows this
one, be sensitive to the idea that Israel is a Phgsical sgmbol —ora
type — of the institution founded upon better Promises — the church.
In many of our comparisons, you will be able to detect this. Let’s

bcgin...

e Israel: Israclis a sPechCic nation chosen !:)3 God and sustained
139 covenant Promises (Deut. 7:6-9) . Not all individuals in this

chosen nation are saved (Rom. 9:6; 11:28).

The Church: The churchis a called-out assemblg of believers
out of every nation, who have been baPtized into the bodg of
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Christ (1Cor.12:13). Everg true member of the bodg of Christis
saved (we don’t mean every member of a Particular local
church). There are multitudes of Pro{:essing believers who will

not be savcd.

Isracl: Israel traces its origin as a Peoplc to Abraham, Isaac and
Jacob (Jacob, later renamed lsracl) being the father of the
twelve tribcs), and its origin as a nation to the Exodus from
Egljpt and the giving of the Mosaic Law at Mt. Sinai (Ex.19).

The Church: The church traces its origin to the dag of

Pentecost (Acts 2) when believers were first Place& into the

bodg of Christ by obedience to the gospel Plan of salvation.

Israel: God’s program for Israel centered in Jerusalem (Mt.
2%:37) and will again center in Jerusalem during the Tribulation
(Mt. 24:15-20) and duringthc Millennium (Isa. 2:1-5).

The Church: God’s program for His church bcgan in Jerusalcm,
but extended to the uttermost Parts of the earth (Luke 2447,
Acts 1:8). The church is identified with the risen Christ, not with
any earthlg city. However, in the ultimate eternal sense, the New
Jerusalem — a spiritual Jerusalem not made with human hands —

is the church’s ultimate dwe“ing Place (Rev. 21).

Israel: The hoPc and expectancg of Israel was earthlg, centering
on the establishment of the Kingdom of the Messiah foretold
139 the Prophets (Jer. 2%:5-8; Isa. 2:1-5; 11:1-16)..
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The Church: The hoPe and expectancg of the church is

heavenlg, centering on the glorious aPPcaring of Christ at the
rapture to take His Pcople to heaven (John 14:1-3; Phil. 3:20-21;
Col. 3:1-4; 1 Thess. 4:13-18).

L4 lsracl: GOClJS PUFPOSC ancl Program ‘FOF lsrael was revealed in tl"lC

Old Testament Scripturcs.

The Church: God’s purpose and program for the church was
hidden in the Old Testament, and was revealed through the
New Testament aPostles and Prophets bg the SPirit (EPh 3.5).
Paul considered it his high Privilege to reveal the mystery of the

church.

e Israel: Israel’s historg involved animal sacriFices) which acted as
a shadow of what was to come in the death of Jesus Christ, the

ultimate spotless amb.

The Church: The church’s historg does not involve animal
sacrifices. Rather, the OT Practice of animal sacrifices to atone
for sins is fulfilled in Jesus Christ. The Messiah’s sacrifice is

commemorated by means of the Lord’s Suppcr (1 Cor. 11:23-29).
e Israel: Israel’s historg involves a Phgsical Temple for WOFS!"!iP.
The Church: In the church, God manifests His glorg in His

believers, both individua”g and co“ectivelg, dcsignating them
(their bodies) as His temple (1 Cor. 3:16; 6:19-20; EPh 2:21-
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22). Thisis accomplished !:)3 the indwe“ing presence of the Holg
Ghost.

Israel: Israel’s history involves a Levitical (o{: the Tribe of Levi)
Priesthood limited to the sons of Aaron, and excluded most
Israelites (Ex. 29; Deut. 10:8).

The Church: Whereas Israel ha_d a Priesthood, the church isa
Priesthood (1 Pet. 2:5).

Israel: Male Jews were circumcised as a sgmbol of the
Abrahamic Covenant. Believing Jews were also Figurativclg
circumcised in the heart Jer. 4:4).

The Church: In the church, true believers enjog an internal
circumcision of the heart, not made with hands (Col. 2:11; Phil.
3:3; Gal. 6:15-16). Phgsical circumcision is not rcquircd.

Israel: Israel was under the Law of Moses as a rule of life.

The Church: The church is under a “better” covenant (He]:). 8).

Israel: Unbelieving Jews were Phgsical children of Abraham and
sPiritual children of the devil (John 8:37-44).

The Church: Every believer in Christ (everg true member of the

church, whether Jew or Gentile) is a Figurativc “child of
Abraham” and a child of God (Rom. 4:11-12; Gal. 3:326-29). This

statement does not mean that Church Age believers are litcral
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Jews or Israelites, but rather that theg sPiritua”g embodg what
it trulg means to be a “child of Abraham” (Rom. 9:6-8).

lsr_acl: Israel was to observe the Sabbath Day in accordance
with OT law (Exodus 20:8). Sabbath observance will also
aPParentlg take Place in the Tribulation (Mt. 24:20) and in the
Millennium (Ezek. 46:1,3).

The Church: Though the Sabbath Day was the “rest” Israel was
instructed to observe, the fulfillment of what that rest was
intended to be is manifested in the exPerience of the believer
bcing filled with the Holy Ghost (Isa. 28:11-12) . Rather than
setting aside a certain dag and observing Mosaic Law, the
church “rests” in God on a cﬂailg basis (Col. 2:16).

Israel: Believing Jews Prior to Pentecost, believing Jews cluring
the Tribulation, and bclieving Jews during the Kingdom reign of

Christ are not members of the bodg of Christ (the church).

The Church: Bclieving Jews and Gentiles from Pentecost to the

raPture who have obcged the gospcl are members of the bodg
of Christ (the church).

Israel: Israel’s Place of worship centered in Jerusalem (Dan.
6:10; John 4:20) and this will also be true in the Tribulation
(Dan. 9:27) and in the Millennium (Isa. 2:1-5).
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The Church: The church’s Place of worship is “Where two or
three are gatherc& together in Mg Name” (Mt. 18:20; John 4:21-
24). Christ is in the midst of His churches (Rev. 1:13, 20).

e Israel: Israel is likened to the wife of Jehovah/\/ahweh, often an

unfaithful wife or a whore (Hosea).

The Church: The church is the beloved bride of Christ (2 Cor.
11:2; Rev. 19:7-8) to be one dag Prcsented as a blameless and

sPotless virgin (EPH 5:27).

Although there are Probablg many more coml:)arative Points that can
be made, these that we have examined Provide the foundational

distinctives that make Israel and the church uniquc.

Let’s now Point out a list of contrasts between the Old Covenant (of
which Israel was the recil:)ient) and the New Covenant (of which the
church was the first reciPient) . This will further sharpen our
Perccption of the distinction between Israel and the church — and
help us understand whg Scripturc describes the New Covenant as a

better covenant built upon better Promises. ..

e The Old Covenant came bﬂ Moses, while the New Covenant
came }39 Jesus Christ (John 1:17).

e The Old Covenant is a covenant of Letter, while the New

Covenant is a covenant of the Sgirit (2 Cor. 3:6).
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The Old Covenant leads to death, while the New Covenant gives
@ 2 Cor.%:6).

The Old Covenant was ended by Jesus Christ (Romans 10:4),
while the New Covenant was established by Jesus Christ (Heb.
8:6).

The Old Covenant enslaves (Gal. 5:0), while the New Covenant
makes free (John 8:32, 36).

The Old Covenant leaves man im;:_xanﬁect, while the New
Covenant leaves man Eenfect (Heb. 7:19).

The Old Covenant exposes sin (Gal. %:19), while the New

Covenant covers sin (Rom. 4:1-8).

The Old Covenant cannot give life 2 Cor.3:7), while the New
Covenant gives life (Gal. 6:8,2 Cor. 3:6)

The Old Covenant was abolished, while the New Covenant is in
effect and everlasting (EPh 2:15).

The Old Covenant brings acurse (Gal. %:10), while the New

Covenant redeems from the curse (Gal. 3:1%).

The Old Covenant is a shadow (Col. 2:14-17), while the New
Covenant is the realitg (Heb. 10:1-18).
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The Old Covenant is a covered glorg, while the New Covenant is
glorg uncovered (2 Cor. %:7-18).

The Old Covenant had many high Priests (Heb. 7:23), while the
New Covenant has onlg one High Priest (Uesus Christ) (Heb.
7.24-28).

The Old Covenant had earthlg High Priests (Heb. 5:1-4), while
the New Covenant has a hcavcnlg High Priest (Heb. 9:24,10:12).

The Old Covenant had an carthlg Tabernacle/TemPle (Heb.
9:2), while the New Covenant has a heavenlg
Tabernacle/TemPle (Heb. 8:2).

In the Old Covenant, the Pries’choocl was of the Order of
Aaron, while in the New Covenant, the Priesthood is of the
Order of Melchizedek (Heb. 7:11, 21).

In the Old Covenant, priest and High Priests were sinners (Heb.
5:1-4), while in the New Covenant, the High Priest Christ has no

The Old Covenant was fulfilled (Mat. 5:17-18), while the New
Covenant is pcrpetua“u active (Heb. 8:6,10:9).

In the Old Covenant, the Law was written on stone tablets, while

in the New Covenant, God’s Law is written on pcople’s hearts

(Jeremiah 31:3%).
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e Inthe Old Covenant, Moses and the prophets were mediators
(Ex. 20:18-19, Gal. 3:19), while in the New Covenant, Jesus Christ
is the onlg Mediator (1 Tim. 2:5, Heb. 9:15).

e The Old Covenant needed blood oﬂérings for sin (Lev. 17:1D,
while in the New Covenant, Jesus’s blood alone was the one

Per{:cct sin ogcring (Heb. 9:12).

e Inthe Old Covenant, the Tabcrnacle/TemPlc was made with
hands (Heb. 9:1-2), while in the New Covenant the
Tabernacle/TemPle is one made without hands (Heb. 9:11).

e The Old Covenant remembers sin (Heb. 10:3), while the New
Covenant does not remember sin (Heb. 8:12,10:17).

e The Old Covenant was cxclusivelg for Israel (Deut. 4:7-8), while
the New Covenant is for all nations (Mt. 28:19-20).

So, we can see that Israel and the church each have a laundrg list of
distinctions. We have now also seen that the covenants given to each
— the Old to Israel and the New to the church — reflect these
distinctions. Evergthing about the Old Covenant served as an
earthlg, Phgsical Picture, or symbol of its ultimate sPiritual fulfillment
in the New Covenant. Evcrything about the Old Covenant was inferior
and temporary, while everything about the New Covenant is sul:)erior
and everlasting. In the next section, we will build upon this foundation,

dclving into the toPic of tgpologlj.
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In the Bible, a “tgpe” may be defined as “a Figure or ensamplc
(meaninga Pattern or model) o1c something Future and more or less

Prophetic, called the ‘antitype.”

Wick Broomall, in “Baker Dictionary of Theologlj,” defines it as

follows...

“A tgpc is a shadow cast on the pages of Old Testament historg by a
truth whose full embodiment or antitgpe is found in the New

Testament revelation.”

Tgpologg helps us to Perceive the unity of the ScriPtures, especial|9
the unity and continuity between the Testaments (or Covenants). In
other words, the subject of Prophe’cic tgpologlj in the Bible turns out

to be a strong evidence of the intcgration of the Bible, which is one

factor that demonstrates its authorship from outside of time. Before
moving on, let’s quicklg define what we mean bg “the integration of
the Bible.”

The Bible being integratcd means that it contains various parts or
asPects that are linked or coordinated by a common author. The fact
that the Bible is rca”y a series of 66 different books written bg over
40 men who mostlg didn’t know each other, over the course of

around 1,500 years indicates that if itis trulg integrated, then the true
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origjn of this book’s insPiration is of necessity, from outside of our

time domain.

In other words, if we do conclude that there is evidence of its
integration, then that requires a common author — but because it was
written over the course of 1,500 years t)y different Peopie who mainig
weren’t in contact with each other, then it Provabig cannot come from
man. It must be from a Being outside the constraints of time
aitogettier, who has the at)iiitg to insPire man and interact in human
tiistorg. if we find this Proposition regarding integration to prove true,
it has Protound impiications on the way we view this collection of
books we call the Bible.

Let’s put it one last way to ensure this is understood. Imagjne your
favorite novel or storgbooi(...imagine you one day found out that the
ctiapters were written bﬂ different PeoPie who mostlg didn’t know
each other and weren’t alive at the same time, over a Period of 1,500
9ears...9et, the storgiine was tiawiess, or, to use our term, integrated.
Obviousig, this is iml:)ossible - esl:)eciailg when the earlier ctiaPters
Predict how the later ctiaPters would turn out with amazing Precision
—and its Predictions actua“y aiign with the record of human tiistorg.
This Points to a common Author outside of time who was guiding and
insPiring the human writers to compose this unified story. This is what

we mean t)g integration. Let’s continue...

An understanding of ProPt]etic tgl:)es is essential to an understanding
of the Bible. Mang of the Prominent characters in the Old Testament
function in certain ways as types that anticiPate the then-future

Jesus Christ, who is the antitgpe. But Jesus is not the onig subject of
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tgpological Prophccy. There are many other anticipatorg types
embedded in ScriPture, involving individuals, groups, events,
institutions, objccts, animals, et al., all acting as types of certain
concePts or truths that would later become central themes in the

Biblical narrative.

One of the most obvious Prophctic sukjects of tgpologg in Scripture
is the contrast between Phgsical and earthly Israel under the Old
Covenant (the tgpe) and the sPiritual and heavenlg church under the
New Covenant (the antitype). You might even say the Old Testament
vs. the New Testament. In this section, we will examine the Scril:)tural
basis for this, which is extensive. In order to do this, we will examine
the handful of Greek words that are used in the New Testament to
convey the concePt of tgpologg, and see what thcy have to say about
the relationship between the Old and New Covenants.

The Greek languagc — the language in which the New Testament was
written — is very useful to us in examining this concept of Israel being
a Prophetic type of the church. For those not familiar with the
concept of tgpologg, the easiest synonym may be a “Prototgpe,”
which is rea”g what we mean when we use the word “tgpe” in the
Biblical Prophetic sense. The Greek Ianguage has a number of words
that all convey this concept of Israel bcing a Prototgpe of the church
in Scripturc. These words — as we will see — all communicate a similar
meaning, such as: type, shadow, pattern, example, Parable, a“cgorg,

Figure, model, comParison, likeness, similitude, etc.
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° “TuPos”:

This first example we will look at is the word “tul:)os” (Strong’s
#5179b) the Greek word from which we get the English word
tgpc - mcaning an anticipatorg Pattern or sgmbol.

Although this word is variouslg used in the New Testament, we
see it used in our Prescnt context in Romans 5:14, where Paul
declares that Adam “is a Figure (tuPos, or tﬂPC> of him that was

to come”, i.e., Christ.

“Nevertheless death reigned from Adam to Moses, even over
them that had not sinned after the similitude of Adam’s

transgression, who is the Figure (tupos) of him that was to come

(meaning Christ)
~-Romans 5:14

So, we are clearlg told that Adam was a tgpe, ora Prototgpe, of
Christ. This is shown also in 1 Corinthians 15:45-47. ..

“And so it is written, The first man Adam was made a living soul;

the last Adam was made a qUICkenlng splrxt

Howbeit that was not first Wl’]lC!"l IS splrltual but that which is
naturalj and afterward that which is splrltual.

The first man is of the earth, earthu; the second man is the Lord
from heaven.” -1 Corinthians 15:45-47
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As we have alreaclg mentioned, the Old Covenant (or lsrael)
was the Phgsical, eartHg sgm]:)ol or type of the ultimate antitgpc
— the sPiritual, heavenlg, New Covenant church. It’s imPortant
to get what Paul is rea”g saying here. Adam, was more than just
a direct type of Christ — Adamwas a sgmbol of the “first,” while
Christis a sgmbol of the “second,” or the last, or the ultimate.
Israel was the First, the church was the second, or the Iast, or
the ultimate. Adam was the original Figure rcPresenting the Old
Testament, while Christ is the ultimate Figure rePrescnting the
New Testament. So, this is also contrast between the Old and
New Covenants and reflects the contrast between Israel and the

church. Let’s continue. ..

There is another passage — also in1 Corinthians — that

continues to reveal this truth that Israel is a tgpc of the

Cl"lUT'Cl’]..‘

“Now all these things haPPcnccl unto them (meaning Israel) for
examgles: and theg are written 1Cor our (meaning the church’s}
admonition....”

-1 Corinthians 10:11

The word translated “examples” comes from “tuPos.” To
understand that this passage is clcarlg contrasting Israel and
the church, we need to see the full context bg looked reading

Verses 1-11...
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“Moreover, brethren, I would not that ye should be ignorant,
how that all our fathers were under the cloud, and all Passecﬂ
through the s€ea;

And were all bal:)tized unto Moses in the cloud and in the sea;
And did all eat the same spiritual meat;

And did all drink the same spiritual drink: for theg drank of that
sPiritual Rock that followed them: and that Rock was Christ.
But with many of them God was not well Plcased: for theg were
overthrown in the wilderness.

Now these things were our examplcs, to the intent we should not
lust after evil things, as theg also lusted.

Neither be ye idolaters, as were some of them; as it is written,
The People sat down to eat and drink, and rose up to Plag.
Neither let us commit fornication, as some of them committed,
and fell in one d39 three and twentg thousand.

Neither let us tempt Christ, as some of them also temptecﬂ, and
were destroge& of serpcnts.

Neither murmur ye, as some of them also murmured) and were
dcstroyed of the destroger.

Now a” these things haPPench unto them gor cxamples (tuPos):

and theg are written for our admonition, upon whom the ends of

the world are come.” -1 Corinthians 10:1-11

So, Paul clcarlg Prescnts the Old Testament events of national
Israel’s failures as having relevance for the New Covenant
church, and then summarizes his statements in Verse 11,
dcclaring them to be a “tuPos,” or an example, forus (the

church). But it gets even clearer as we continue. ..
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o “Skia”:

The second word we will look at is “skia” (Strong’s
#4639), rendered “shadow” in Colossians 2:17. This word,
according to Thayer’s Lexicon, can mean “an image cast

139 an okﬁect and rcprescnting the form of that okﬁect.”

In other wor&s, the shadow would be like the tyPe and the
objcct casting the shadow is the antitgpe. This is exactlg

how it is used in Colossians 2:17...

“Which are a shadow (skia) of things to come; but the
bodg is of Christ.”

-Colossians 2:17

To understand what is the shadow (skia, or the tgpc) and
what is the okject (the antitgpe), let’s examine the Point
Paul is making by looking at Verses 11-17 of this chaPter in

order to see what he is rchrring to...

“In whom also ye are circumcised with the circumcision made
without hands, in Putting off the bodg of the sins of the flesh
139 the circumcision of Christ:

Buried with him in baPtism, wherein also ye are risen with him
through the faith of the opcration of God, who hath raised him
from the dead.

And you, being dead in your sins and the uncircumcision of

your flesh, hath he quickcncd togcther with him, having gorgivcn
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you all trespasses;

Blotting out the handwriting of ordinances that was against us,
which was contrary to us, and took it out of the way, nailing it to
his cross;

And having sPoiled Principalities and powers, he made a shew
of them openly, triumphing over them in it.

Let no man thercgorejudge you in meat, or in drink, orin
respect of an holgdag, or of the new moon, or of the sabbath
days:

Which are a shadow of things to come; but the bodg is of
Christ.” -Colossians 2:11-17

First, Paul contrasts the Old Covenant sgm]:)ol of circumcision
with the New Covenant ritual of baPtism. We know that
circumcision onlg has Phgsical benefits and effects, while the

New Testament is clear that bal:)tism has sPiritual effects.

Next, he discusses how the “ordinances” of the Old Covenant
Law were “nailed to the cross” bg Christ. Thager’s Lexicon says
the word “ordinances” (Strong’s #GI1378) is used in other Places
in the New Testament to describe the rules and requirements of
the Old Covenant Law of Moses.

Paul then focuses on the dietarg restrictions and ritual holy
dags (including new moons and sabbaths) that were required
observances under the Old Covenant. But he indicates that
members of the New Covenant are not obligate& to observe
these requircments. He instead describes them as beinga

shadow (skia) of things to come in New Covenant times.
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So, theg were earthly and Phgsical, but rcPresented (or were
intended to teach about) a sPiritual fulfillment in the New
Covenant (“but the bodg is of Christ”).

“Hupodeigma”:

The third word we will look at is the term “hupodcigma”
(Strong’s #G5262), which is translated “example,” and is used in
corjunction with “shadow” in Hebrews 8:5 (cf. Hebrews 9:23).

This word also means a Figurc, an example) or a model.

In Hebrews 8:5, we actua”g see three of the terms we have
examined, all in the same verse, and all conveying a similar

concept. ..

“Who serve unto the example (hupodeigma) and shadow (skia)

of heavcnlg things, as Moses was admonished of God when he
was about to make the tabernacle: 1Cor, See, saith he, that thou
make all things accor&ing to the pattern (tupos) shewed to thee

in the mount.” -Hebrews 8:5

Again, to gu”g recognize the context of this passage, and to
prove that it’s &escribing Israel under the Old Covenant as
beinga type looking towards the church under the New
Covenant, we need to read more of this chapter. In Fact,
because it so clearlg argues this Point, we will read the entire

thing...
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“Now of the things which we have spoken this is the sum: We
have such an high Priest (talking about Christ), who is set on
the right hand of the throne of the Majestg in the heavens;

A minister of the sanctuary, and of the true tabernacle, which
the Lord Pitchcd, and not man.

For every high Priest is ordained to offer giFts and sacrifices:

wherefore it is of necessity that this man have somewhat also to
offer.

For if he were on earth, he should not be a Priest, seeing that
there are Pricsts that offer gi{;ts according to the law:

Who serve unto the cxample (hupodeigma) and shadow (skia)

of heavenly things, as Moses was admonished of God when he
was about to make the tabernacle: 1Cor, See, saith he, that thou
make all things accor&ing to the pattern (tupos) shewed to thee

in the mount.

But now hath he obtained a more excellent ministry, bu how

much also he is the mediator of a better covenant, which was

established upon better Promises.

For if that first covenant had been faultless, then should no
Place have been sought for the second.

For Finding fault with them, he saith, Behold, the &ags come,
saith the Lord, when I will make a new covenant with the house
of 1srael and with the house of Judah:

Not according to the covenant that | made with their fathers in
the cﬂau when | took them bu the hand to lead them out of the
land of Egglpt; because they continued not in my covenant, and
J regarded them not, saith the Lord.

For this is the covenant that | will make with the house of Israel
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after those Aags, saith the Lord; 1 will put my laws into their
mind, and write them in their hearts: and I will be to them a God,
and theg shall be to me a People:

And theg shall not teach every man his neighbour, and every
man his brother, saying, Know the Lord: for all shall know me,
from the least to the greatest.

For I will be merciful to their unrighteousness, and their sins and
their iniqui’cies will I remember no more.

Inthat he saith, A new covenant, he hath made the first old. Now
that which dccageth and waxeth old is ready to vanish away.”
-Hebrews 8

Ok, so there’s a lot here to discuss, but let’sjust summarize

several keg Points...

First, he bcgins }39 ta”dng about the ultimate High Priest —
Jesus Christ. We need to recognize that the Old Covenant was
based upon an eartHg Priesthood that had a High Priest. There
was a Tabernacle in which theg PerFormch the Priestlg
sacrifices and rituals according to the commandments of the
Old Covenant Law. So, the message Paul is conveying here, is
that clearly, the earthlg, natural, Old Covenant ritual was a
Picturc of somcthing sPiritual and heavenly. if there was any
qucstion that this was the context, he removes all doubt in what
follows. After gving us that Picturc, he then — starting in Verse
6 — launches into the contrast between the Old and New
Covenants, declaring that the Old was gaulty. He says that this
High Priest, Christ, came to establish a New Covenant that is
better, being founded upon better Promises.
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Note: We need to recognizc that one of the purposes for the
manifestation of the Son of God (God in human form) was to be
the arbiter, or mediator, of this New Covenant. Since He was
both Fu”g man and gu”g God, He was unic]uc in being able to

PerForm this mission. Let’s continue. ..

Paul then quotes the passage we have rcPeatcdlg mentioned —
Jeremiah 31:3%% — one of the Old Testament Prophecies of the
coming of a New Covenant. Fina“g, in the last verse, he finishes
139 saying that the coming of a New Covenant is what made the
Prcvious one Old. He also goes as far as to say that the Old
Covenant is no more — it is decaging and vanishing away, with
the introduction of the New and better Covenant.

So, again, we see the Greek words in the New Testament clearly
dcscribing the tgpologg of Israel, or the Old Covenant and the
antitgpe, the church, or the New Covenant.

“Parabole”

The fourth word we need to look at is “Parabole” (Strong’s
#GH850 — compare to our English word “Parablc”) . This word is
found in Hebrews 9:9, where certain elements of the Tabernacle

are described as “a Figurc (parabole) for the time then Present”

(cF. 1:19) . This word means a coml:)arison, likeness, similitu&e, or

a Parablc.
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“Which was a Figure (Parabole) for the time then present (the
Old Covenant), in which were offered both gipcs and sacrifices,
that could not make him that did the service Pergcct, as
Pertaining to the conscience;”

-Hebrews 9:9

Hebrews Chapter 9 continues the writer’s dissertation
regarding the contrast between the Old and New Covenants
that Wcjust read in Hebrews 8. Again, because it is so relevant

to our toPic herc, we rea”g need to look at this whole chapter. .

“Then vcrilg the first covenant had also ordinances of divine

service, and a WOF!C”L) sanctuary.

For there was a tabernacle made; the first, wherein was the
cancﬂestick, and the table, and the shewbread; which is called
the sanctuarg.

And after the second vell, the tabernacle which is called the
Holiest of all;

Which had the goch censer, and the ark of the covenant
overlaid round about with gold, wherein was the golden pot that
had manna, and Aaron’s rod that bu&de&, and the tables of the
covenant;

And over it the cherubims of glory shadowing the mercyseat; of
which we cannot now speak Particularlg.

Now when these things were thus ordained, the Priests went
alwags into the first tabernacle, accomPIishing the service of
God.

But into the second went the high Priest alone once every year,

not without blood, which he offered for himself, and for the
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errors of the Peoplc:
The Holy Ghost this signi%ing, that the way into the holiest of

all was not yet made mani{:est, while as the first tabernacle was

yet 5tanding~

Which was a 1C12UFC for the time then present in which were
offered both gncts and sacrlﬁces that could not make him that

did the service Peﬁcectj as Pcrtammg to the conscience;

Which stood onlg in meats and drinks, and divers washings, and

carnal ordinances, imposed on them until the time of

reformation.

But Christ bcing come an high Priest of good things to come, bg

a greater and more pcr{:ect tabernaclc, not made with hands,

that is to say, not of this building;

Neither bg the blood of goats and calves, but bg his own blood
he entered in once into the holg Place, having obtained eternal
redemp’cion for us.

For if the blood of bulls and of goats, and the ashes of an
heifer sPrinkling the unclean, sanctifieth to the Purhcging of the
flesh:

How much more shall the blood of Christ, who through the
eternal SPirit offered himself without spot to God, purge your
conscience from dead works to serve the Iiving God?

And for this cause he is the mediator of the new testament, that
139 means of death, for the rcdemPtion of the transgressions

that were under the first testament, theg which are called might
receive the Promise of eternal inheritance.

For where a testament IS, there must also of necessity be the
death of the testator.

For a testament is of force after men are dead: otherwise it is of
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no strcngth at all while the testator liveth.

Whercul:)on neither the first testament was dedicated without
blood.
For thn Moses had spol(en every Precept to a“ thc Pcople

according to the la_w, he took the blood of calves and of goats,
with water, and scarlet wool, and hgssop, and sPrinHe& both
the book, and all the People,

Saying, This is the blood of the testament which God hath
erjoined unto you.

Moreover he sl:)rinkle& with blood both the tabernacle, and all
the vessels of the ministry.

And almost all things are bg the law Purged with blood; and
without shcdding of blood is no remission.

It was therefore necessary that the patterns of things in the
heavens should be Purhcied with these; but the heavenly things

themselves with better sacrifices than these.

For Christ is not entered into the holu places made with hands,

which are the gigurcs of the true; but into heaven itsehc, now to

appear in the presence of God for us:
Nor 9ct that he should offer himself oxcten as the hlgh Prlest
entereth into the holg Place every year with blood of others,

For then must he often have suffered since the foundation of
the world: but now once in the end of the world hath he
appeared to put away sin bg the sacrifice of himself.

And as it is aPPointed unto men once to die, but after this the
judgment:

So, Christ was once offered to bear the sins of many; and unto
them that look for him shall he appear the second time without

sin unto salvation.” ~Hebrews 9
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This was a Iong passage, but necessary to read in order to
understand this concept. S0, we see again that in this chapter}
the Physical, earthlg rituals, sgmbols, and ordinances of the
Old Covenant are contrasted with the sPirituaI, heavenlg New
Covenant antitgpes thcy rePrescntcd.

“Antitupos”:

Fina”g, we will note the use of the word “antitupos” (Strong’s
#G499 — compare to our English word “antitgPe”), rendered
“Figurcs” in Hebrews 9:24, and “like Figure” in1 Peter 3:21. This
word, as used in the New Testament, denotes that which
corresponds to the tgpc (as we've alrcadg mentioned). The

antitgpe is the ultimate realitg which fulfills the Prophetic tHPC~

We see (as wejust read) in Hebrews 9:24, this word for
“Figures,” sPeaking of the way the Tabernacle and related
objccts in the old Covenant were aPParentlg created a{:tcr thc

Pattcm ofa genuine hcavcnlg version.

“For Christ is not entered into the holg Placcs made with hands,
which are the gigurcs (antitupos) of the true; but into heaven
itself, now to appear in the presence of God for us:”

~Hebrews 9:24

So)just as the High Priest would enter the Holg of Holies once
a yearon Yom KiPPur — the Dag o1c Atonement — with thc bloocl
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of a sacrigice, Christ aPParcntly completed this ritual bg
bringing His own Pcr{:ect blood to the hcavcnlg Tabernacle
after His death on the cross. This “heavenlg” version, which
received the Pcr{:ect blood of Christ, would inaugurate the New
Covenant, indicating how evergthing about this covenant would
be sPirituaI and heavenlg. Although the carthlg “Parable” took

lace yearl , the ultimate antitype was done once for all time.
place yeany vy

We see this term again in1 Peter3:21...

“The like {:igure (antitupos) whereunto even baptism doth also
now save us (not the Putting away of the filth of the flesh, but
the answer of a good conscience toward God,) bg the
resurrection of Jesus Christ:”

-1 Peter %:21

To geta good idea of the context here, we onlg need to read a
Portion of the Previous verse. S0, let’s back up and reread this

wholc excerPt. ..

«...when once the longsugering of God waited in the dags of
Noah, while the ark was a Prcparing, wherein Few, that is, eight
souls were saved bg water.

The like FXQUFC (antltupos) whereunto even baptlsm doth also

now save us (not the Puttmg away of the filth OF the Hesh but
the answer of a good conscience toward Go&,) bg the
resurrection of Jesus Christ:”

-1 Peter 3:20b-2
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So, in this passage, Peter tells us that the Flood of Noah’s cﬂag
acted as a type of New Covenant baptism (the antitgpe). Peter
Is saying thatjust as the water carried Noah and his Familg to
salvation in the ar|<) baptism is crucial for our salvation 139
Washing our sins away (cf. Acts 2:38, Acts 22:16, Mark 16:16, and
Galatians 3:.27). To take it even Further, baptism is one of the
keg elements that brings you into the sagctg of the “ark” known
as the church!

So, we have looked at a number of the Greek words that all convey
the reality that the New Testament writers convey to us — that lsracl,
under the earthlg and Phgsical Old Covenant served as a Prophctic
tgpc of the church under the heavenlg and sPiritual New Covenant. In
the next subsection, we will drive this Point home even more

conclusivelg.

it you still remain skcptical of what we discussed in the Prcvious
subsection, we will drive it home conclusivelg in this section, as we will
delve even dccper into the topic of Israel as a tgpc of the church. we
have alreadg unmistakablg seen that the New Testament writers
Portraged Israel as being the earthlg, Phgsical, or “Heshly” rccipients
of the Old Covenant (a covenant full of carthlg, Phgsical symbols
that Pointed towards greater spiritual fulfillments). We have also seen
that theg Portragcd the church as the sPirituaI rccipicnts of the New
Covenant (which was that greater sPirituaI fulfillment). This will
become abundantlg clear, as we investigate some incredible examl:)les

of the Prophetic intcgration of Scril:)ture. Let’s bcgin. ..
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You may recall that one of the terms linked to the word “tgpe” is the
word “Pattcrn.” To the Jewish mind, Prophecg s notjust Prediction
and fulfillment, but also involves tgpologg and Prophctic Patterning
or Preﬁguring.

Well, it turns out that there is a recurring pattern in the Old
Testament where the younger son receives the blessing from the
father that should, 139 right, have gone to the firstborn son. In Old
Testament societg, the firstborn son was the one who norma”g
received a double inheritance, and was the one who would inherit his

father’s role as head of the Familg.

But we continua”g see God reversing this order in the stories of the
Patriarchs and Fo“owing. What mystery is concealed here? Is this all
just an accident? We should know 139 now that no’ching in Scripturc s

accidental. Instead, there is pattern being formed that is meant to
convey tousa Prophetic message. We will attempt to uncover what
this Prophctic mystery means — but first, let’s examine some of these

examples of the younger son usurping the firstborn in ScriPture.
The Fo”owing are some examplcs:
e Cainand Abel (Genesis 4:1-8)
Although Cain was the firstborn, God had rcgar& for his

younger brother Abel’s sacrificial oxq:ering. This Promptcd Cain
to murder Abel.
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e Ishmael and Isaac (Genesis 17:18-21)

After receiving the Prophe’cic word that Abraham’s barren wife
Sarah would bear a son during old age, Abraham wavered in his
faith and decided to take matters into his own hands bﬂ
imPregnating his concubine Hagar. This Produced Ishmael,
Abraham’s first-born son. But God’s message was clear that
Sarah would bear a son — Isaac — who would be the one to

inherit God’s covenant Promise.

e EsauandJacob (Genesis 25-27, Romans 9:10-13, Hebrews 12:15-
17)

Isaac’s barren wife Rebekah became pregnant with twins — Esau
(the elder) and Jacob (the younger). God Prophesied to
Rebekah that the elder (Esau) would serve the younger
(Jacob). Though this was already spoken, in later years
Rebekah would decide to take matters into her own hands and

help her favored son Jacob conspire to take the birthright away
from Esau — which he did.

o Joseph and Reuben (Genesis 49:1-4, 1 Chronicles 5:1-2)
Reuben was the firstborn son of Jacob, but lost the blcssing
for sleeping with his sterother. Although Joscph’s brother

Judah Prevailed over his brothers, Scril:)ture is clear that
Joseph received the birthright.
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e Ephraim and Manasseh (Genesis 48:8-20)
P

As an old man, Joseph’s father Jacob was rcadg to imPart his
blessings onto Joseph’s sons Ephraim and Manasseh.
Although Joseph wanted Jacob to bless his eldest son
Manasseh with the blessing of the firstborn, Jacob Purposelg
switched hands and blessed the younger son.

e Perez and Zerah (Genesis 38:27-30)

Perez and Zerah were twins, but during their birth, Zerah stuck
his hand out of the womb first, Prompting the midwife to tie a
scarlet thread on his wrist to mark him as the firstborn. But he
then Pu”ecl his hand back inside the womb and his twin brother

Perez came out and got the blcssing.
e David and his brothers (1 Samuel 16:1-13; Psalm 89:20-29)

When the Prophet Samuel came to Jesse’s house to find and
anoint the second king of 1srael, he Passed over all of David’s
elder brothers and instead anointed David. Psalm 89 says that
God made David His firstborn. This has a unique twist as well, in
that David was also the second king of Israel, and he - not
Saul) who was the first king — received the Davidic Covenant of
an evcrlasting throne through Jesus Christ the Messiah.

S0, we continua”g witness this counter-cultural theme of the younger

receiving Promincncc over the older, or the second having

Prominence over the {:irst. Thcre are many more examples that also
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can be Pointed out. Itis clear that this is a deliberate theme in
ScriPture. The question then, is, what are we to make of it? What does

it mean?

I:ortunately, the APostle Paul comes to our rescue and hclps
intchret this for us. He takes one of the above examplcsj and
explains to the church at Galatia that this concept of the younger
surPassing the elder is actua”g a type, or a”egorg, of 1srael and the
church. 1srael is obviously the elder, or the first, and the church is the
younger, or the second. Let’s take a look at this passage, found in
Galatians ...

“Tell me, you who desire to be under the law, do you not listen to the

law? For it is written that Abraham had two soNs, one bu a slave

woman ancl one bu a Free woman. But the son o1C the slave was born

according to the Hesh, while the son of the free woman was born

through promise. Now this may be interpreted a“egorica“u: these

women are two covenants. One is from Mount Sinai, bearing children

for slaverg; sheis Hagar. Now Hagar is Mount Sinai in Arabia; she

corresponds to the present Jerusalem, for she is in slaveru with her

children. But the Jerusalem above is gree, and she is our mother. For

it is written,
“Rejoice, O barren one who does not bear;

break forth and cry aloud, you who are not in labor!
For the children of the desolate one will be more

than those of the one who has a husband.”

Now you, brothers like Isaac, are children of promlse E)utjust as at

that time he who was born accordmg to the Hesh pcrsccuted him who

was born accordmg to the Spirit, so also it is now. But what does the
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ScriPture say? “Cast out the slave woman and her son, for the son of
the slave woman shall not inherit with the son of the free woman.” So,
brothers, we are not children of the slave but of the free woman.”
-Galatians 4:21-28 (ESV)

Let’s break down what Paul is trging to convey in this passage...

First, he addresses those who wish to put Christians back under the
Law. His Point is to make them realize the Old Covenant is inFerior,
and that as members of the church) we have the blessings of the
sul:)erior New Covenant. In other Words, Whg settle for the type when
you can have the antitgl:)e? Whg settle for the shadow when you can
have the actual okjcct that’s casting the shadow?

Paul then describes the two sons of Abraham — the elder, bcing
lshmacl) who came from Abraham’s Eggptian servant Hagar, and the
younger, being Isaac, who came from Abraham’s wife Sarah (here
called a “free woman”). He contrasts the two sons bﬂ saging Ishmael
was a son born after the “flesh” — a reference to things carthlg and
Phgsical. Meanwhile, he says Isaac was a son born through Promisc —
regcrring to God’s Prol:)hetic word to Sarah that she would
miraculouslg give birth, despi’te being barren and an old woman.
Nothing about this was earthlg or Phgsical. This was supcmatural, or
you might say, heavenlg or spiritual. This was the Promised son whom
God said would inherit the Abrahamic Covenant and become a

Progenitor of the Messianic lineagc.

Next, Paul actua“g states that these two women (Hagar and Sarah)
are a“egories (or tgpes) rePresenting the Old and New Covenants!
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He ironica”g says that Hagar (an Egljptian slave) represents the Old
Covenant given to Israel at Mt. Sinai after the Israclites escaPe&
Egljptian slaverg. He said Hagar corresl:)onds to the eartnlg city of
Jerusalem, which is in bondage under the Law. Meanwhile, he says
that Sarah (ironica”g, the actual mother of Israel), as a free woman,
rePresents the New Covenant, corresponding to the neavenlg New
Jerusalem (the Jerusalem from above). Later in Revelation, we are
told that Fo”owing the Millennial reign of Christ on earth, this city —
the New Jerusalem — will descend from heaven (Revelation 21:2-4) . It
is described as being the eternal home of the bride of Christ, the
church (cf. Hebrews 12:22, and 13:14), making ita Perrect idiom for the

New Covenant.

Paul also contrasts the children of each woman. The children of
Hagar, he ironica“g equates to the children of the Old Covenant -
the nation Israell Meanwhile, he declares that “we” (the church, in
which he included himself) are children of the “free woman” Sarah. In
other Words, the church are children of the New Covenant. He says
this desPite the fact that Sarah is actua”y the mother of Isaac, the
Progenitor of the Pngsical tribes of Israel!

This aligns Perrectlg with the multitude of other New Testament
writings that we've examined which describe the church as being the
“true ‘descendants’ of Abraham,” in a spiritual sense — or in other
Words, tneg follow Abraham’s Pattern in that they oPerate on the
sPiritual basis of true faith. So, if Sarah — the mother of Pngsical
Israel — is an a”egorg for being the mother of the New Covenant, then
we should understand that Israel (ner actual chiHren) acts as a tgpe
of the church (the actual children of the New Covenant).
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Let’s summarize. ..
e Hagar= the Old Covenant, and her children = Israel
e Sarah = the New Covenant, and her children = the church

...and Paul declares this to be a type, or an a“egorg ~ giving us
ScriPtural confirmation of what we’ve been asserting — that Israel

(Sarah’s actual descendants) is a type of the church!

S0, we must take notice of the Pervasivc nature of the episodcs in
ScriPture where the younger son (represcnting the church, which
came about long after Israel) inherits the Promise instead of the
firstborn (rePrcsenting lsrael, which Prcceded the churchand as a
nation, rejected their Messiah). It is incredible to recognize that this
Plan of God was embedded in Scripture going all the way back to the
first brothers in historg — a demonstration of the ProFound
integration of Scril:)ture and the goreknowledge of this Plan in God’s

mind.
As we transition to the next subsection, we will switch gears a bit and

bcgin to examine the erroneous doctrine called chlaccment

Theology, its origins, and its implications.
2y & P
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In one of our Previous sections, we covered a number of distinctions
that Scripture presents, tﬂgnligt]ting the unique origjns, purposes,
and destinies of both Israel and the cnurcn, as well as the contrasts
between the Old and New Covenants. We will now discuss the belief
that is based upon the neglect of these distinctions — the belief called
Replacement Tt)eologﬂ. In this section, we will first g0 in~deptn to
debunk this erroneous belief from the clear testimony of ScriPture.
We will then exPlore some of the devastating historical ramifications

that have arisen from embracing this belief.

By not understanding these distinctions, many false doctrines have
crept into so-called Cnristianitg, some (like we said) naving
devastating rePercussions. We will find that these false doctrines are
often a result of — and/or fueled by — anti-Semitism (tne hatred ot,

or discrimination against the Jews).

RePIacement Tneology is the belief that God’s Plans for Israel have
ceased and that the church is Israel’s rePIacement. Adherents of this
belief tgPicang end up sPiritualizing or a”egorizing God’s Promises to
Israel and somehow connecting them to the church. We will find that it
IS imPossit)Ie to interPret the Bible litera“g and at the same time be a
RePIacement tneologian. Replacement Tneologg s always a
downstream result of an a“egorical interPretation of the Bible, in
which Propt]etic statements are not taken at face value. The a”egorist
“spiritualizes” them, ignoring the context, and inserts a meaning of his

own cnoosing. This Hawed hermeneutical foundation ota”egorism
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acts as tl1e trameworl< througn wl1icl1 beliefs SUCl’] as Replacement

Tneologg are able to surface and thrive.

So, wng does understanding the error of Replacement Theologg
matter? First and foremost, simplg because it’s unbiblical, and
therefore, wrong. but additionallg, we should recognize that a belief
in this doctrine will absolutelg ensure that one will never understand
the Bible as a whole. It is impossible to understand God’s purposes
and God’s future plans as expressed in the proplietic corpus of
Scripture while embracing this belief. Belief in Replacement Tneologg

will result in inevitable confusion and false doctrine.

But there is an even darker outcome of eml)racing Replacement
Tneologg — this being the horrible scourge of anti-Semitism, which
l)istorg readilg demonstrates — and which we will point out in detail in
the latter half of this section. But before delving into that, we will first
begin by simplg lool<ing into Scripture and spend some time retuting
this false doctrine of Replacement Theologg. As you will see, this is
not a difficult task. You simplg need to be capable of reading the text
and accepting the plain and obvious message. That's all. 1t reallg IS
that easy. with that said, let’s ljegin. .

Like we have alreadg mentioned thus tar, Replacement Tneologg can
easilg be debunked solelg based on the fact that it’s built upon an
illegitimate method of Bible interpretation — allegorism. The Bible
itself provicles us with the guicle for sound Bible interpretation. Itis
simplg this: since all Bible propnecg in the past was fulfilled literally)
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we should have the expcctation that all future Prophccies that are
still awaiting fulfillment will also be fulfilled litera“g. And likewise, we
should have that expectation rcgarding Israel’s future in God’s
program — since the great mz?joritg of Bible Prophccy has Israel as the
focus. But let’s take some time to understand what the Bible has to
say regarding this toPic of whether or not Israel has been rCPlaced in
God’s program...

First, as we have alreadg seen in earlier passages, the Bible
repcatedlg and overtlg denounces this idea of the church “replacing”
Israel in God’s program. We've alreadg gone over a number of these
clear passages in earlier sections, and so we do not need to repeat
them here. I:urthcr, we have noted that God’s Promises and
covenants rcgarding Israel are unconditional and evcrlasting. The
entirety of the Prophctic corpus of Scripture, all of the direct
Promiscs of God throughout the Old Testament, as well as the direct
words of the New Testament writers all clearlg declare that God’s
Promiscs to Israel will still be fulfilled. 1f you take the Bible litera“g and
understand its words in the Plain, normal sense, this is an incscapablc
conclusion. The best Place to bcgin our deeper exploration of this
toPic is the Apostle Paul’s ePistle to the Romans, in which he clcarlg

answers this issue.

In the first cight chapters of Romans, Paul begins 139 laging down a
discourse on a number of mz?jor doctrines — inclu&ing the doctrines of
iustification, sanctification, and glorhcication. But then he takes a
break from the teaching of his doctrine and bcginning with ChaPter 9,
he Parenthetica”g inserts three chaPters Aiscussing the condition of

the Jews, or national Israel. In these three chaptcrs, Paul helPs us
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understand where and how the nation of Israel fits into the future

Plans and PUFPOSC Oic GOd

In CiiaPter 9, he deals Primarilg with Israel’s Past (as God’s chosen
and Privileged People). In Chaptcr 10, he deals Primarilg with

Israel’s present (as a nation which has refused to submit to Christ’s
gospeb. And in Chap’cer 11, he deals Primarilg with Israel’s future (as a
nation which he says somedag will be saved and will erjog the
fulfillment of the New Covenant Promises as a nation). As I’'m sure you
can alrcacﬂg see, f Romans 11 rea”g does say what wejust claimed,
thcnjust based on that chap’cer alone, Replacemcnt Thcology IS
completelg demolished. S0, let’s begiri bg investigating this chaptcr.‘.

In Romans 11, Paul bcgins 139 setting the context of this chapter as
bcing spcciiicang about the Jewish Pcople — the nation of Israel —
and what will become of them in the future. The questiori he was
answering was cssentia”g, “if the Gentiles have received the New
Covenant Promise after the Jews as a nation had rcjcctcd it, then
what future relevance does Israel still have? Does Israel still have a

future in God’s program?”
prog

Paul tells us the answer in this chap’cer, completelg obliterating the
false doctrine of “Replacement Thcology.” He begins the chaPter bg
asking the basic ques’tion wcjust asked. He then Promptlg answers
it. ..

“I say then, Hath God cast away his peoplc? God forbid. For 1 also am
an Israelite, of the seed of Abraham, of the tribe of Berjamin.
God hath not cast away his pcople which he foreknew.”
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-Romans 11:1-2a

Paul makes it clear that God is not finished with the Jewish Pcople -
He still has a uniquc Plan for them. Before continuing with Chaptcr 1,
we need to first pause in order to frame our context. In order to
understand the relevance of this question for Paul’s 1t centurg
audicnce, we need to trg to Put ourselves in the shoes of those who
lived at that time and to try to understand this question theg were
having regarding the Problem of “what is now the purpose of Israel?”

lLet’s recognize four keg facts that will helP us understand this issue
thcg were having. ..

e Fact #1 — The Israelites are God’s chosen People (Deut. 7:6-9;
Romans 11:28).

e Fact#2 — God Promiscd His chosen People that theg would
erjog a glorious Kingciom under their Messiah (Dan. 7:13-14;
Isaiah 2:1-5; 9:6-7; 11:1-9; Jer. 23:5-8; 31:31-37; 3%:14-16; Luke 1:32~
).

o [act#b— The nation Israel (at least the great majority of the
nation, as well as their Ieadership) rcjectecﬂ their Messiah when
He came to earth (John 1:11; Matthew 12:22-24; Matthew 21:3%~
46;27:22, 23, 25; John 19:15; Acts 22:22; 1 Th.2:14-15).

e Fact #4 — When the church first bcgan it was made up entirelg
of Jewish believers, but gradua“g this changcd. As the years
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went bg, the church was comPrised of more and more Gentilcs,

and less and less Jews.

Are you beginning to see the Problcm? Toalst century Christian
without access to a full New Testament, Facts #1 and #2 seem to be
contradicted by Facts #» and #4. What has happened to the Promisc
of Israel’s glorious earthlg Messianic King&om? What has haPPenCd
to all of the Promises that God had given to Israel in the Old
Testament? God’s Program gor thc Present (thc church) involves
Primarilg the Gentiles and not the Jews. Whg is this so? Has God cast
away His People? Is God through with the nation of Israel? Does the

nation have any future in God’s program atall?

To the Jewish mind, based on the Old Testament, theg always
connected the King (or the Messiah) with the earthlg Kingdom (or the
Messianic Kingdom) . Sothen, the question to Paul was also, “if Jesus
is the King, then where is the Kingdom? And whg aren’t the Old
Testament Promiscs of the Kingdom being fulfilled?” God has given
us Romans Chapters 9-11 (and esPcciaug Chapter 11) to answer these

qucstions.

Before we continue to examine Chapter 1, let’s also recognize that
these issues are very relevant to our dag as well. As we've discussed,
there are a number of Christian denominations and individual
believers who dcng that the nation of Israel has any hoPe of a future
Kingclom on earth under their Messiah, as is clearlg Predictcd in
hundreds of Old Testament Prophecies.
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Some teach that the church has inherited the Promises that were
made to Israel. Others teach that the King&om Promises made to
Israel are being fulfilled here and now through Christ “sPirituallg
reigning” in the hearts of His believers. Many completelg ignore or
a“egorize away the hundreds of sPcciFic King&om Promises and
Prcdictions that have clearlg not yet been fulfilled. Did God rea”g
mean what He said about the Kingdom and the coming Mcssiah, or
not? Romans Chap’cer Iis thus, a vita”g imPortant chapter for rightlg
understan&ing the current and future Place of national Israel in God’s

Program.

Note: These same questions also frame the context which Jesus
addresses in His Olivet Discourse on the future Prophetic end-times
dcsting of lsracl) recorded most Famouslg in Matthew 24 But let’s

continue here with Romans 11....

So, we started out bg unmistakablg seeing that in Verses 1 and 2, Paul
makes it clear that God is not finished with the Jewish People — He
still has a uniquc Plan for them. DroPPing down to Verse 7, he then

continues...

“What then? Israel hath not obtained that which he seeketh For; but
the election hath obtained it, and the rest were blinded.
(According as it is written, God hath given them the spirit of slumber,

eyes that thcu should not see, and ears that theu should not hcar;)
unto this dag.” -Romans 11:7-8
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Here, Paul refers to Jesus’ Pronunciation of the curse of blindness
upon the unbelieving Jewish PCOPIC, recorded in Luke 19. Jesus

said. ..

“Uf thou hadst known, even thou, at least in this tng clag, the tnings
which bclong unto thg Pcacel but now tneu are hid from thine eyes.”
-Luke19:42

But Paul tells us in the passage wcjust read that this curse of
blindness was not a novel idea — but “accor&ing as it is written”. In
other words, this had already been Propnesicd long before, in
multiple Places in the Old Testament. Paul was essentia”g quoting the
Fo”owing two Propnetic Old Testament passages...

“For the Lord hath Poured out upon you the sl:)irit of deep sleeP, and
hath closed your eyes: the ProPnets and your rulers, the seers hath
he covered.” -Isaiah 29:10

“Yet the Lord hath not given you an heart to Pcrceive, and eyes to

see, and ears to near, unto this dag.” -Deuteronomy 29:4

Continuing in his discourse in Romans 11, Paul then goes on to
describe how the Gentiles were gra{;ted into the Promise of salvation
after Israel had fallen away tnrough unbelief. As we continue on with
this cnapter, there is an important question we must address, as Paul
bcgins to give us understanding on how the church relates to the
sPiritual Promises God had origina”g given to Israel. The qucs’cion s,

“Is it true that in a sense, the church is the spiritual version or
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fulfillment of 1srael, in that theg have received that which the Old
Covenant Pointc& towards?”

»

The answer is a clear, “absolutelg. ScriPture is clear that the essence
of bcinga true “son of Abraham” is not achievedjus’c bg beinga literal
descendant of Abraham, but rather, is achieved through genuine
faith in God. Romans 11 discusses this concept of the church
(comprised of mostlg Gentiles) being “gra{;teci in” to the sPiritual
Promiscs of 1srael. This is a somewhat Iengthg passage, but necessary
to read through in order to understand this concept. Let’s Pick up

with Verse 17...

“And if some of the branches (unbclicving Israel) be broken off, and
thou, bcinga wild olive tree (the Gentile church), wert gra&cd in
among them, and with them Partakest of the root and fatness of the
olive tree (the sPirituaI Promises of God through Israel);

Boast not against the branches. But if thou boast, thou bearest not
the root, but the root thee.

Thou wilt say then, The branches were broken off, that | might be
graFtcd in.

We”; because of unbelief theg were broken og, and thou standest bg
faith. Be not highmincled, but fear:

For if God sPared not the natural branches, take heed lest he also
spare not thee.

Behold therefore the gooclness and sevcritg of God: on them which
fell, severity; but toward thee, goodness, if thou continue in his
goodness: otherwise thou also shalt be cut off.

And theu also, if theu abide not still in unbelie{:, shall be gra&ed in: for
God is able to graFt them in again.
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For if thou wert cut out of the olive tree which is wild bu nature, and

wert grapced contrary to nature into a good olive tree: how much more
shall these, which be the natural brariches, be grapced into their own

olive tree? ~-Romans 11:17-24

Paul starts out 139 te”irig us that the natural branches, or “unbelieving
Israel” have been broken off the tree, and the Gentile church has
been graﬁied into their sPiritual Promises of salvation through the
New Covenant. This has the effect and purpose of making the Jews
“tealous” and so to draw them to faith in Christ, in order that theg
might again be “gra&cd back in” to receive their original Promised
inheritance. The “natural branches” (or Israel) are still distinct from
the “wild branches” (or the church), so that God’s covenants with His
Peoplc will still be litcra”g fulfilled. And to this Point, let’s keep in mind
that the church does not receive the unconditional Promiscs made
sPccigicany to Israel as a nation (the Abrahamic Covenant, the Land
Covenant, the Davidic Covenant, etc.) — the church receives the
sPiritual Promises of New Covenant salvation. Let’s not be confused

on that Point.

But Paul also tells us that our attitude toward Israel should not be
hostile. He tells us not to “boast against the branches” - meaning
don’t be antagonistic towards the natural branches, orlsrael. He says
that if God is able to graFt in the Gentile believers, or the wild,
unnatural branches, how much more is He able to then, at alater

Point, graict back in the natural branches?

Continuing on starting with Verse 25, Paul then hits us with some
incredible passages, describing this whole su!:ject as a mystery —
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sometning Previouslg hidden or not understood, but sometning God
was now using him to reveal. And he then tells us not to be ignorant of
this mystery — that this will in fact naPPenl Israel, the natural
branches, will be grapcecl back in! He even tells us when this will
haPPen — after “the fulness of the Gentiles be come in.” And he tells
us that “all Israel will be saved,” a deliverance that obviouslg has not

96’5 taken Place. |et’s see this as we continue reading in Romans
11:25. ..

“For | would not, brcthren, that ye should be ignorant of this mystery,

lest ye should be wise in your own conceits; that blindness in part is

happene& to lsrael, until the fulness of the Gentiles be come in.

And so all Israel shall be saved: as it is written, There shall come out

of Sion the Deliverer, and shall turn away ungodliness from Jacob:
For this is my covenant unto them, when I shall take away their sins.

As concerning the gospcl, tneu are enemies for your sakes: but as

toucning the elec’cion, tneu are beloved for the father’s sakes.

For the gi{;ts and ca”ing of God are without repentance.”
~-Romans 11:125-29

In this passage, Paul quoted yet another Old Testament Prophccg —
this one found in Isaiah — that also describes Israel being delivered
after their transgression. Paul was quoting Isaiah 59:20. This passage
(along with Verse 21), also depicts God’s unencling covenant Promise

to lsrael. ..

“And the Redeemer shall come to Zion, and unto them that turn from

transgression in Jacob, saith the Lord.
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As for me, this is my covenant with them, saith the Lord; My sPirit that
IS upon thee, and my words which I have put in thg mouth, shall not
Cl_Cfﬂt out of thg mouth, nor out of the mouth of thy see&, nor out of
the mouth of thg seed’s seed, saith the Lord, from henceforth and
for ever.” -Isaiah 59:20-21

So, Paul is quoting an Old Testament passage that records God
sPeaking of His everlasting unconditional Promises to Israel. In Verse
29, Paul had said that the giFts and ca”ing of God are without
repentance. This means that God cannot repent, or change His mind
regarding this. It is fixed. In other words, Israel did not and cannot

lose her place in God’s plan Heis te“mg us that God does have a

future plan for Israell He is te“mg us that their national blindness is

emporary, and when it is removed, theu Wl“ be saved as a nation!
temporary

Like we said, Paul even tells us when their blindness will end. The

answer is found in the unique Phrase, “the fulness of the Gentiles” in

Verse 25 (“blindness in Part s haPPened to lsrael, until the fulness of

the Gentiles be come in”). Remember, Paul declared that this was a

mysterg that he was revealing. This mgsterg is a foundational keg to
being able to recognize the distinction between Israel and the church

— since the church was an unknown entitg in Old Testament

PFOPhCCg.

The |<e9 word in this passage is “until.” It is an interesting stucig to
track down all of the “untils” in ScriPture. You will find that many of
them are kegs or markers of some kind. In other words, theg act as
boundary conditions that say, “this won’t haPPen until that.” These
boundary conditions help us sharplg isolate and define certain
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events, groups, times, and subjccts in Scripture. hcgou look closclg
here, you see that the term “fulness of the Gentiles” is a strategjic

label for the end of the Church Age, and it’sjuxtaposed with the

removal O‘F tl’]C Hindness From lsrael.

But let’s backtrack For a moment and understand whg Jesus
Pronounced corPoratc blindness upon the Jewish nation. The answer
s given to us two verses after Jesus’ declaration of blindness in Luke

19:42, which we read earlier — “because thou knewest not the time of

thy visitation.” In other words, theg didn’t receive their Messiah when
He came. Theg rejected Him at His coming,. But let’s take a moment to

set the stage in order to Fu“g recognize what was haPPening here. ..

The setting was Jerusalem in 35 A.D. It was the week that would end
with Jesus’ crucifixion. Jesus was aPProaching the city while bcing
showered with a chorus of “hosannas” from the frenzied Jewish
onlookers (a Messianic exclamation meaning, “save now”). Theg
threw Palm branches down before Him as He aPProachcd ridinga
donkcg. Theg sang the Prophetic Messianic song from Psalm 118,
which anticipa’ced the Messianic King entering Jerusalem. This was
that time!

What time cxactlg? The time Prophesicd of in Daniel 9:25 — the
culminating dag of Daniel’s 69-Week “countdown to the Messiah,” the
Prophecg given 139 the angel Gabriel to Daniel half a millennium
earlier. This was “the dag” also spoken of in Psalm 118:24-26 and
anticiPated in detail in Zechariah 9:9.
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This culminating dag — known to Christians as the Triumphal Entry —
was supposed to be a clag of greatjog, and so Far, it had been. But
something was about to Change. Jesus Christ, as He was bcing hailed
as a Messianic King entering Jerusalem on that dag, su&denlg bcgan

to weep. Let’s read Luke’s rccording of this event...

“And when he was come near, he beheld the citg, and wePt over it,
Saying, i thou hadst known, even thou, at least in this thu day, the

things which belong unto thu Peacel but now theu are hid from thine
eyes.

For the dags shall come upon thee} that thine enemies shall cast a
trench about thee, and compass thee round, and kecp thee inon
every side,

And shall lay thee even with the ground) and thg children within thee;
and theg shall not leave in thee one stone upon another; because
thou knewest not the time of thu visitation.”

-Luke 19:41-44

So, we see the answer to our question of Why Jesus Pronounced
corporate blindness upon Israel — because theg knew not the time of
their Messianic visitation. And Jesus wept over this. He had offered
them the Promises of the Messianic Kingdom (which had been
Promiscd in Prophctic detall throughout the Old Testament), but
thcg would not receive Him as their King Messiah. All of their
ScriPtures and Prophets were given to lead them to the accel:)tance
of Him as Messiah, but as a nation, thcg blew it. He wept because
thcg blew i, despitc the fact that He had gone to such lcngths ahead
of time to prepare them ahead to receive Him. Although many were

hailing Him on this day, Jesus knew thatjust afew dags later, these
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same onlookers would be Part of the mob shouting “cruchcg Him!” The
leadership of the nation had alreadg turned on Jesus, going as far as
to attribute His miracles to Satan — and the Populace would soon

follow.

Because of that, Jesus said, “the things which belong unto thg
Peace” are hidden from you. He announced corporate blindness
upon the Jewish nation sPcciﬁcany because thcy did not trulg
recognize this dag, and because theg rcjcctcd their Prophcsied
Messiah! In other words, as a nation, because of this rejection, God’s
program for Israel’s Kingclom would £go into Postponement and He
would instead introduce His interim program called the church. But
this Postponcment would be temPorarg — not Pcrmancnt. God’s 70~
Week Prol:)hetic time-clock for Israel was Paused on this dag in 3%
A.D. as the 69th Week was completed, and the church’s time-clock

would soon start on the Dag of Pentecost.

Going back to Paul’s discourse in Romans 11, we now can Fu”g
understand what he meant by “until the fulness of the Gentiles be
come in.” The fulness of the Gentiles refers to the Gentiles that are
gatherc& in to make up this interim program called the church, and
blindness in part will continue among Israel as a nation until the end of
this intervening Period called the Church Age that began on

Pentecost.

The Church Age ends with the Phgsical removal OF the CI"IUT‘C!’] grom
thc carth at the event Ca”ed the rapture — the suPernatural catching
away of the church to heaven. God cannot begin Primarilg dealing

with Israel as a nation again until the church is removed — until the
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“fulness of the Gentiles be come in.” Evergthing taking Placc right
now regarding Israel being in the land, etc., is preparatory for this

final week.

I:o”owing this, God’s program for 1srael will again resume and their
time-clock will bcgin as their 70t Week, or the Tribulation begins.
After the Tribulation, although the 70-Weeks will be complete, God’s
Plans for 1srael will still continue into the Millennial King&om, in which
He will fulfill all of His remaining Promises, as Israel will be the

centerpiece nation on earth during this Period.

So, the Old Testament Promises and unconditional covenants will still
be fulfilled for lsrael, but theg’re currentlg in a state of Postponemcnt
due to their unbelief and rcjection of Him as their Messiah. Like we
mentioned, God’s program for 1srael will restart in the Tribulation
after the church has been removed. Because of their unbelieﬁ they
will be thrust into the Aiscipline of the Tribulation, which God will use
to draw Israel to repentance, ultimatclg dcliveringa rightcous remnant

from this time of unpara“cled distress.

The details of this deliverance for national Israel are ProPhesied of in
passages such as Zechariah Chaptcrs 8-14 and Revelation Chaptcrs
7-19, which speak of end-times Israel at Christ’s return. A keg verse
dcscribing the coming to faith of the future remnant of Israel

is Zechariah 12:10, which we also examined in an earlier section...
“And 1 will pour upon the house of David, and upon the inhabitants of

Jerusalem, the sPirit of grace and of suPPlications: and thcg shall
look upon me whom thcg have Picrced, and theg shall mourn for him,
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as one mourneth for his onlg son, and shall be in bitterness for him, as
one that is in bitterness for his firstborn.”
~Zechariah 12:10

This occurs at the end of the 70t Week, or Tribulation Pcrio&
Prophesied of in Daniel 9:24-27 (which we will Fu“g detail in a later
section). Unclerstanding this is foundational as to Whg a literal
reading of the Bible forces one to the conclusion that the church has
not rCPlaced Israel. This isjust a small sampling of ScriPture that
clearlg tells us that Israel has a future in God’s Planl We have
examined numerous passages throughout this studg that all indicate
this; and we will continue to examine many more in later sections as

well.

With this in mind, let’s focus back on Romans 11. Before moving on,
let’s do one final review of this kcg passage — Romans 11:25-29 — while
keeping in mind the Prophetic understanclings wejust touched on...

Verse 25:

“For | would not, brethren, that ye should be ignorant of this mystery,

lest ye should be wise in your own conceits; that blindness in part is

happene& to lsrael, until the fulness of the Gentiles be come in.”

In other words, Israel rcjected her Messiah and her Kingdom~Program
was Placcd into a Perio& of Postponemcnt until God’s interim Plan —

thc Church Age —isended at the ral:)ture.

Verse 26:
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“And so all I1srael shall be saved: as it is written, There shall come out

of Sion the Delivercr, and shall turn away ungodliness from Jacob:”

In other words, after the Church Age is completc, God will again bcgin
to deal Primarilg with Israel. God will use the Tribulation to purge the
unbelief from Israel and draw them to rcpentance. He will then return
at the end of the Tribulation to save the righteous remnant that turns

and cries out to Him.

Verse 2/:

“For this is my covenant unto them, when I shall take away their sins.”

In other words, God will then bring the rightcous remnant of Israel
into the Messianic or Millennial Kingdom, in which thcg’” be spiritua“g
and Phgsica”g restored and all of God’s Promises will be fulfilled.

Verse 28:

“As concerning the gos el, they are enemies for your sakes: but as
S the gosp Y Y =g

touching the elec’cion, theu are beloved for the father’s sakes.”

In other words, while in their current state of sPiritual unbelief, the
Jews will be hostile towards the idea of Jesus bcing their Messiah.
But this state of unbelief does not revoke God’s love, His Promises,
and His covenants regarding Israel. He will fulfill all that He Promised
to their forefathers.
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Verse 29:

“For the gi&s and ca“ing of God are without repentance.”

In other words, God cannot and will not £0 back on His Promises to
Israel. Israel is still a distinct entity that God will deal with separately.

Israel as a nation still has a purpose and a Acsting in God’s Plagbook.

50, you can’t “get rid” of Israel (as Replacemcnt Thcologians attempt
to do), and at the same time take God’s Word scriouslg. Furthermore,
this passage helps us also understand the attitude the church or
individual Christians should have towards Israel — “as touching the
election, theg are beloved for the father’s sakes... the giFts and
ca“ing of God are without rcpentance.” Many Christians todag
espouse the idea that because Israel is in a state of spiritual rcbc“ion,
we as Christians should oppose Israel and oppose the Jews. But this
is not God’s attitude towards them at all, as we just read. And so, our
viewpoint towards Israel as Christians should fall in line with God’s

viewpoint towards them.

if Paul tells us that Israel is still beloved in God’s eyes and still has a
future in God’s Plan, then we should also embrace a love for Israel in
sPite of her unbelief. The mentality of the Christian towards Israel is
similar to that of a parent watching a rebellious child reap the
consequences of their bad decisions. The parent loves and Pities the
child, and roots for the child to getit right the next time, despite their
stumbles. That should be our attitude towards Israel. Israel gotit
wrong at the Messiah’s First Coming, and has been sugcring the

consequences ever since. But ScriPture tells us that she will get it
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right the second time, at the Messiah’s Second Coming, It should be a
joggul idea to us that Israel will Fina”g come to faith. If we know that’s
the heart of God, then it should give usjog to see His Plan come to

PBSS.

Of course, that doesn’t mean we have to suPPort evergthing Israel
does, or evergthing any Particular Jewish person might do. And of
course, we should do our best to sPreacl the gospel to them. But we
need to embrace a mentalitg that aligns with God’s thinking
concerning Israel — He yearns to gra{;t them back into His sl:)iritual
Promises, and He will. And furthermore, we should certainly
acknowlecﬂge and support Israel’s right to exist as a sovereign nation,
as we saw how their Present~day regathering IS unquestionablg

Prophetic.

As we will see further ahead, the anti-Semitic mentalitg that arises out
of a beliefin Replacement Theologg s completelg oPPosite of what
Paul expresses in Romans, and embracing this belief actua”g puts one
at odds with God.

Before going on in our examination of the consequences of
Replacement Theologg, let’s continue addressing our earlier Point in
which we were discussing how clear ScriPture is, that the essence of
beinga true child of Abraham is not achievedjust by beinga literal
descendant of Abraham. Instead, more iml:)ortantly, it is achieved
through genuine faith in God.

140



“Know ye therefore that they which are of faith, the same are th_e
children of Abraham.” -Galatians 3.7

Paul tells us here that in the context of the church, those who
through faith believe in Christ are the “children of Abraham.”

“Not as though the word of God hath taken none effect. For theg are
not all lsrael, which are of Israel:

Neithcr, because thcu are the seed of Abraham, are theu all children:
but, In Isaac shall thg seed be called.

That is, Theu which are the children of the Hesh, these are not the
children of God: but the children of the Promise are counted for the

seed.” -Romans 9:6-8

Here, Paul makes it clear that being a Phgsical descendant of
Abraham does not make one a child of God, but rather, the “children
of the Promise,” or those who have actua”g received and obcged the

Promiscs of God are considered the seed of Abraham.

“And if ye be Christs, then are ye Abraham’s seed, and heirs

according to the promise.” ~Galatians 3:.29

So, Paul tells us that the church is the true fulfillment of what it means
to be heirs of the Promises of God.

“For he is not a Jew, which is one outwarc”g; neither is that

circumcision, which is outward in the flesh:
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But he is a Jew, which is one inwardlu; and circumcision is that of the

heart, in the spirit, and not in the lctter; whose Praise is not of men,
but of God.” ~-Romans 2:28-29

Again, Paul tells us that the true essence of what it means to be a
child of the Promises of Abraham is inward, not genetic. This does
not mean we as Church-Age believers “become Israel” or that Israel is
no longcr a national identity with a future in God’s Plan. It simply
means cxactlg what we’ve been saging thus far — that those who have
come to faith in Christ have fulfilled what Israel was instituted to
receive — the sl:)iritual blessings of God.

“For we are the circumcision, which Worship God in the spirit, and
J i

rejoice in Christ Jesus, and have no confidence in the flesh.”

~l;hiliPPians 53

Again, Paul tells us that we — the church - are the true fulfillment of
what the circumcision was instituted to represent, or Point towards.

He makes it even clearer in the Fo”owing passage...

“Wherefore remcmber, that ye being in time past Gentiles in the ﬂesh,

who are called Uncircumcision bu that which is called the Circumcision
in the flesh made bu hands;
That at that time ye were without Christ, being aliens from the

commonwealth of lsrael, and strangers from the covenants of
Eromise, having no hope, and without God in the world:

But now in Christ Jesus ye who sometimes were far off are made nigh

bu the blood of Christ.
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Now therefore ye are no more strangers and Foreigners, but
fellowcitizens with the saints, and of the household of God;”
~F;Phesians 2:11-13, 19

So, the children of Promise are those who put their faith in Jesus, and
thcg are seen bg God as the true seed and heirs of Abraham.
Whether theg are Jewish or Gcntilc, God regards onlg those who have
renewed hearts as bcing citizens in the household of God.

S0, New Testament Christians are called the “seed of Abraham”
because he was the father of those who believe — the father of faith.
Abrahamwas, ina uniquc way, both Jew and Gentile. He was a Gentile
because there were no Jews at that time. Yet, the Jews are his
descendants through Isaac and Jacob. In the same way, Abraham is
both the father of Phgsical lsracl, known as the Jews, and father of
sPiritual descendants, that is, everyone who believes in Jesus as
Messiah, whether of Jewish or Gentile blood.

This makes Penﬁec’c sense based upon our exploration of the Old
Covenant as being an earthlg symbol Pointing towards the greater
sPiritual realitg of the New Covenant. If Israel is a type of the church,
which we Positivclg demonstrated earlier in our study, then it follows
that New Covenant believers are the ultimate sPiritual realitg of what
bcing an Israelite was intended to Point towards. This is clearly and

obviouslg Biblical.

But what is not Biblical is to say that the church is Israel in the sense

that national Israel is no longcr a unique entity in God’s plan, and no

longer has a purpose or future. It’s also not Biblical to say that God
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won’t fulfill His covenant Promises to Israel, and will instead somehow
aPPlH their fulfillments to the church. That is the erroneous view of
Replacement Theologﬂ.

The idea that God is finished with Israel turns out to be a Particularlg
dangerous belief, as in realitg, it impugns the character of God. In
other words, God has made unconditional eternal Promises to Israel,
which were never — and can never be — annulled. To assert otherwise
is to essentia”g call God a liar. It also introduces questions and
uncertainty regar&ing every other Promise God has made - including
His Promises to us. But God is not a liar, and His Promises are alwags
faithful and true. As we’ve seen in Romans 11, Paul continua“g
addressed this issue of God Fulﬁ“ing His Promises to national Israel,

and argued this exact Point in his ePistles.

Earlier, in Romans 3, he wrote concerning the similar question many
Hebrew Christians had at that time — the question of “if the Gentiles
are now gra{;ted into the Promises of God, what good are God’s
Promises to Abraham? what good was God’s choice of the nation
Israel?” We will see that Paul rePIies (in Verse 2) essentia”g saging,
“Great in every respect. First of all, that theg were entrusted with the
Word of God.”

That leads to a second question many had (in Verse 3) which

essentia“g was: ‘Does Jewish unbelief negate God’s Promises?” In
Verse 4, Paul resl:)on&s stronglg to the thought that God might be
unfaithful, essentia”g saying: “May it never be! Rather, let God be

found true, though every man be found a liar.” In other words, he
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agrees with us that Replacement Theologtj makes God out to be a

liar!
Let’s read through this passage...

“What aclvantage then hath the Jew? or what Proﬁt is there of
circumcision?

Much every way: chieﬂg, because that unto them were committed the
oracles of God.

For what if some did not believe? shall their unbelief make the faith of
God without effect?

God forbid: yea, let God be true, but every man a liar;

-Romans %:1-4

So, Paul exPlains that Israel’s unbelief would not nu”i{g His Promises
concerning them. This passage makes it clear that the notion that

God will not be faithful to His Promises made to Israel — desPite their
unbelief (which Replacement theologians advocate) —is to call God a

liar.

if the Bible is so clear on the distinction between Israel and the church
(as we’ve witnessed in the Previous subsection), then when) how, and
Whg did certain elements within so-called Christianity develoP the
belief of Replacement Theologg? As we mentioned earlier) itis a
documented fact of historg that beliefs such as RePIacement
Theologg developed as an outgrowth of anti-Semitism in the earlg

so-called church. It also can be said in the reverse — embracinga
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belief in RePlacement Theologg often leads to anti-Semitism. Let’s

examine this in more depth...

Note: For the remainder of this section, we do not need to continue
using the designation “so-called,” as you surelg can recognize that we
don’t consider what became the mainstream “church” in the first
several centuries (nor its denominational offshoots) to have any
similaritg to the actual church the Bible del:)icts in Acts and the

Epistles. Let’s continue...

In order to recognize the origjn of the mainstream church’s
acceptance of RePlacement Theologg, we must go all the way back to
the earlg centuries of Christian historg. Early on in church tﬂstorg,
there develoPecl two centers of Biblical interPretation: the Antiochian
school of thought and the Alexandrian school of thought.

The Antiochian school (centered in Antioch near the modern border
of Syria and Turkey) interpreted Bible Prophecg litera”y. The
Alexandrian school in Eggpt Aeveloped an a”egorical interPretation
of Bible Propt]ecg. 59 the 4th century, the Alexandrian school had
gained Preeminence as the dominant school of thougt]t in mainstream
Christendom — largelg due to the writings of the church father
Augustine 354-430 A.D.). He Penned the book “Citg of God,” giving
the a”egorical school of thougt]t aformal treatise. Augustine’s views
were accePtecJ bg the Catholic Church, leacﬂing to the widesl:)reacl
dominance of a”egorism over the next thousand years of church

t)istorg.
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In this book, he Portragecﬂ the events of his time within a framework
that we refer to as “Amillennialism.” Within Amillennialism, the clear
ScriPtural Prophecies and Promises given to Israel regar&inga literal
and Phgsical future earthly Kingdom reign of the Messiah are
“spiritualized” away and interpreted as the present “reign of Christ”
within the hearts of the Christians. In other words, through the
a“egorizing of ScriPture) Amillennialism denies a future 1,000-year

Millennial Kingdom, which ScriPture rePeatedlg Promises.

These views of a”egorism, Amillennialism, and Replacement Tt]eologg
£0 hand in hand. The scholars who introduced these aberrant views
were greatlg influenced by Greek Pt]ilosophg, such as Gnosticism,
which taught that the Phgsieal world was evil and only the sPirituaI
was caPable of good It was a short slide to then believe that the
Pertect Son of God could not rule a Phgsical Kingdom (despite the
Promises of ScriPture). In this view, His reign must instead be over the
immaterial hearts and souls of mankind. Evergttﬁng the Bible Plainly
says about future Propt]ecy was interPreted through this “spiritual”
lens. The city of Alexandria at the time was the hotbed of Gnosticism
and Greek Ptﬁlosophg, and soitis easy to see how these false beliefs
worked their way into the church.

Although on the surface it might seem to be an insigniticant change,
Amillennialism Protoundlg changed the church in the centuries after

Augustine. It altered the church’s view of Scril:)ture, as well as of
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Prophecg, and the negative imPact of Augustine’s doctrine continues
to this clag. Let’s brieﬂg try to backtrack in time in order to
understand the evolution of a“egorism and how it led to the Catholic
Church system that chased after temPoral earthlg power and set the
stage for the rampant anti-Semitism that was active throughout

church historg. ..

After centuries of Persecution at the hands of the Roman EmPire, a
monumental tuming Point within Christian histoxy occurred in 313 A.D.
The Roman emperor Constantine issued the Edict of Milan, making
Christianitg an aPProved religion in the Roman EmPirc.

This Edict bg Constantine led to Christianity eventua”g becoming the

official state rcligion) Prompting the forced “conversion” of pagans.

The Roman government’s sudden aPProval of — and involvement in
the Christian faith dramatica”g changcd the course of church historg.
Froma theological Pcrspectivc — and speciﬁca”g an eschatological
PersPective — the Edict of Milan signaled a monumental Paradigm
shift from the we”~groundcd literal interpretation (Premillennialism)
of the ancient church fathers, to the views of Amillennialism and
Postmillennialism that would dominate Christian thinking from the 4th
century A.D. to at least the middle Part of the !9““ century.
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This shift away from the earlg Premillennialism of the Apostolic
church gained strcngth with Augustine and his a“egorical aPProach
to Biblical Prophccg) as Popularized in his book “Citg of God.” Dr.
Grant Jexq:reg describes the transformation of the church after the
time of Augustine in this way...

“Consequentlg, as the Church formed Powcncul alliances with the
kings of Europc, it lost interest in the literal Prophccies about
Christ’s coming Kingdom ... and leaders of the medieval Church set
out to Change humanitg and to rule the world themselves and in

alliance with Christian rulers.”

S0, as the church took upon itself the role of introducing and
expanding God’s so-called kingdom on carth, it sought to exert its
power through human government. It began to rely on militarg might
to conquer and Forciblg convert People to Christianitg, rather than on
the Presentation of the GosPel. It was not coincidental that all these
factors led to the atrocities of the Medieval Period, and the continual
Persecution of the Jews as heretics and infidels who must be
converted or destrogccl. The Edict of Milan, combined with the
emergence of Amillennialism, contributed to this distortion of the
Gospel) as well as the entire purpose of the church. It was these
distortions that characterized the Catholic Church and its dominance
over the mz?joritg of Christian historg. Like we mentioned, these
distorted views also Provided the Pcmcect breeding ground for anti-
Semitism, as it Providcd away to delete Israel from the future

program of God.
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In his book “Israel and the Church: The Prodigal Heirs,” Chuck
Missler documents a samPling of the historg and writings of some of
the carlg church fathers, even Prior to the Edict of Milan and
Augus’cinc. The church fathers un{:ortunatclg, espoused bizarrelg
negative views towards Judaism. It’s astonishing to discover the

blatant anti-Semitism in the ear19 church.

Missler Points out that even very early on, this hatred of the Jews was
Prcsent. For example) lgnatius BO-17 A.D.) taught that those who
Partake of the Passover are Partal(ers with those who killed Jesus.

As we go through these examples, you will note this skewed mentalitg
to be a common pattern of thought, in which there exists this
continual theme of “the Jews killed Jesus.” This mistaken mcntalitg
completelg misses the Point of evcrgthing Jesus did. First, it was
alwags in God’s Plan and Foreknowledge to die for us. Revelation 15:8
calls Christ the “Lamb slain from the foundation of the world” -
indicating that it was alwags in His Plan to Peﬁcorm the redemptivc
work of the cross. Secondlg, the realitg is that it was not “the Jews”
that killed Jesus, but rather the sins of humanitg —of all of us — that
made the cross necessary. because of His love for us, Jesus
voluntarilg went to the cross, Iooking past all of the hurt and Pain it
included, because He saw into the future. He saw thejog set before

Him of havinga bride — a Pcople, called the church - holg, set apart,
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and filled with His SPirit. A group who would make the free-will choice

to follow Him out of love, despi’te the carthlg consequences.

“Looking unto Jesus the author and finisher of our faith; who for the
Jiou that was set before him endured the cross, dcsPiSing the shame,
and is set down at the right hand of the throne of God.”

-Hebrews 12:2

In this passage, the Phrase “despising the shame” means He thought
little of it, or disregarded it. He was the God of the universe being put
through the most Pain{:ullg excruciating and embarrassing death
Possible — but He looked past it to see us as Hisjoggul reward — and
Hejust ignored the Pain and shame.

S0, we can see how misplaced it is to “hate the Jews” for “killing
Jesus.” This is to comPlctely miss the Point of Christianitg, the New
Covenant, and the Bible. It’s to make Jesus some sort of victim. It’s to
implg that Jesus didrn’t fulfill His mission, which theg cvidentlg must
believe to have been His human survival. According to that view,
magbc Jesus’ true mission was to reach His golden years and erjog
His grancﬂki&s. Obviouslg not. Jesus’ mission was alwags to come to

Earth and die for the sins of His beloved image creature — mankind.
But getting back to our exploration of church historg, let’s Point out

a number O‘F other recognizable earlg Cl’]UFCI’] HgUFCS WI"IO Promoted

similar beliefs. ..
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Justin Martgr (100-165 A.D)isa well-known name in church
historgj and he too claimed that God’s covenants with Israel
were no longer valid. He argued that the Gentiles had replaced
the Jews.

Irenacus (130-202 A.D.) believed that the Jews were
disinherited from the grace of God.

Tertullian (155-240 A.D.) also blamed the Jews for Jesus’
dcath and argued that they had been rejectcd bﬂ God.

Origcn (263-%39 A.D.) also asserted that the Jews were

resPonsiblc for killing Jesus.

Eusebius (263-%39 A.D.) taught that the Promises of Scripturc
were meant For the Gentiles and the curses were meant For thc

Jews.

So, we can see that there was a long and unfortunate historg of
these mistaken beliefs that the church is the true Israel, the
Jews were no longer the chosen Pcople of God, and that theg
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no longcr had any Place in God’s Plan. As we mentioned earlier,
these beliefs were greatlg embraced and mainstreamed 139 the

Catholic Church, as we will see in the next several Points. .

Empcror Constantine (who had issued the Edict of Milan in 313
A.D.) created a law on October 18,229 A.D. making it i”egal to
convert to Judaism. Half a century later, laws issued bg
emperors Gratian, Valentinian I, and Theodosius I declared

things like. ..
“Those Christians who have insulted the dignitg of their own

religion and name and have contaminated themselves with the

Jewish disease will be Punishecﬂ for these shameful acts.”

Fueled by his hatred of the Jews, Constantine himself said. ..

“| et us then have nothing in common with the detestable

Jewish crowd.”

The Sgnod of Elvira in the earlg 4th century A.D. Prohibitcd
Christians from sharinga meal with a Jew, marrginga Jew, or

blessing aJew.
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e The Council of Nicea in 325 A.D. changcd the date of the
celebration of the Resurrection in order to Purposelg distance
the church from the Jewish calendar. Christ rose the first
Sunday after Passover — which is the Jewish Feast of First
Fruits, which would be the accurate time to commemorate His
resurrection. But this council made sure the observation of

Easter was we“ removed From this datc.

Concerning this, the theologian and church historian
Theodoret records a letter that Constantine wrote to the

bishops who couldr’t attend the Council of Nicea, saging. ..

“It was... declared imProPer to follow the custom of the Jews in
the celebration of this holg festival, because their hands are
imbued in crime, and their minds blinded with defilement.”

e The church under Constantine excommunicated any
Quartodecimans — who were men who wanted to memorialize
the crucifixion according to the correct calendar dag (in
connection to the 14th of Nisan, the date of Passover on the
Jewish calendar). Archbishop of Constantinople John
Chrgsostom (347-407 A.D)) condemned this suPPosed

association with the Jews, saying. ..
“But you dishonor him so much that you pay honor to those

who slew him on the cross, that you observe with them the

Fe”owship of the festivals, that you go to their Progane Places,

154



enter their unclean doors, and share in the tables of demons.
Forlam Persuaded to call the Fasting of the Jews a table of

demons because theg slew God.”

e Augustine (who we’ve alreadg discussed at length), asserted
that the Jews deserved death, but were destined to wander the

earth to witness the church’s victorg over the synagogue.

This mentality of Augustine — and many before him — was comPletelg
embraced bg the Roman Catholic Church, as it consolidated temporal
power as the mainstream church — believing it was theirjob to
Phgsica”g establish God’s Kingdom on earth through conquest and
forcible suPPression of oPPosition. Of course, the greatest of all

villains in their mind, were the Jews who had “killed Jesus.”

It was this anti-Semitic mentality that lead to the atrocities of the
Middle Ages and Fo”owing, as the church embraced a view of
a“egorical eschatologlj rather than literalism. All of the unconditional
Promises God made to Israel in the Old Testament (most of which will
be fulfilled in the Millennium), were denied bg the Roman church,
which instead advocated the beliefs of Replacement Theologlj.

But let’s trg to understand how the Prevalent anti-Semitism melded
with the state-run religious sgstem to Pro&uce this deviant view of
eschatologg and the future of Israel. As Rome took over the church,

it became no Ionger acceptable to Preach that Jesus would one clag
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return to rid the world of its evil rulers. The current “evil rulers” of
that era controlled the church leaders as part of its state-run religion,
Presenting an obvious conflict of interest for the church. This is one
reason for the rising Prominence of Augustine’s a“egorical,
Amillennial eschatological view that Christ’s rule would be sgm]:)olic —
in our hearts. And it was compatible with the Roman Church’s quest
for eartHg power, as theg assumed the role of establishing God’s
kingdom themselves since under their view, theg were not exPecting
Christ to actua“g return and do it Himself. It allowed them to remove
the Jews (Whom theg hated) from God’s Plans.

But by embracing these views, theg denied basica”g evergthing the
Bible says about God’s Prophetic Plans for the future, concerning
essentia“g everything — Israel, the church, the Kingdom, the earth,
and even the Eternal State. In this way, theg distorted the message of
the Word of God, which directlg led to the atrocities and murders
committed as a result of this lawed method of interPretation. But
further 9et, they cha“enged the character and integritg of God
Himself 139 the implication that He will not fulfill His word bg keeping

His unconditional Promises.

BeFore moving onto exPlore some oF the consequences OF these
false doctrines, let’s take a moment to clispel the erroneous belief
called Amillennialism — the denial of a future Phgsical Messianic

Kingclom on earth.

In order for God to keel:) His Promises to Israel and His covenant with
David (2 Samuel 7:8-16, 23:5; Psalm 89:3-4), there must be a literal,

156



Phgsical Kingdom on this earth. As mentioned throughout this studg,
to doubt this is to call into question God’s desire and/or abilitg to
keep His Promises — oPening up a host of other theological Problems.
For examplc, if God would renege on His unconditional Promises to
Israel after Proclaiming those Promises to be “evcrlasting,” how could
we be sure of anything He Promises, including His Promises of
salvation given to believers in Jesus? The onlg solution is to take Him
at His word and understand that His Promiscs will be litera”g fulfilled
-just as all Prophesics have been throughout Scripturc.

The Bible clearlg says that the Kingdom will be a Iiteral, Phgsical,
earthlg kingdom. The Fo”owing arejust five of the many reasons that

we can Point to in order to establish this view. ..

1. Christ’s feet will litera”g, actua“g, Phgsica”y touch the Mount of
Olives Prior to the establishment of His Kingdom (Zechariah
44, 9). We are told that the wicked People of earth will
Phgsica”g see Him coming, and will mourn (Revelation 1:7).
Christ’s return is literal, contrary to the beliefs of the

Amillennialists.

2. During the Kingdom, the Messiah Himself will Persona”g dwell
on earth and cxecutejustice andjudgmcnt on the earth
(Jcremiah 2%:5-8, Revelation 215 et al). This describes a
Phgsical Kingdom on earth ruled bg Christ who dwells among
man throughout this Period.
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3. The Kingdom is described as t)eing under heaven (Daniel 715~
14, 27). In other words, a Phgsical Kingdom on earth — not some

sort of a“egorized heavenlg reign in men’s hearts.

4. The Prol:)tiets foretold of dramatic eartti—-ctianges cﬂuring the
Kingclom Age (Acts 3:21; Isaiah 35:1-2, 11:6-9, 29:18, 65:20-~
22; Ezekiel 47:1-12; Amos 9:11-15) . This describes a Ptigsical
Kingclom on earth.

5. The ctironological order of events in Revelation indicates the
existence of an earttilg Kingdom Prior to the conclusion of
world tiistorg and the Eternal State (Revelation 20).

The Amillennial view comes from using one method of interPretation
for unfulfilled Proptiecg and another method for non~ProPt1etic
ScriPture and fulfilled Prol:)tiecg. Non~ProPt1etic ScriPture and
fulfilled Proptiecg are interpreted Iitera”g or norma”y. But, according
to the Amillennialist, unfulfilled Prophecg is to be interPreted
sPirituang, or non~|itera“9. Those who hold to Amillennialism believe
that a “spiritual” reading of unfulfilled Prophecg is the normal reading
of the texts. This is called a dual hermeneutic (hermeneutics meaning
the studg of the Principles of Biblical interpretation). In other words,
it’s an inconsistent method of interPretation. The Amillennialist
assumes that most of, or all unfulfilled Prophecg is written in
sgmbolic, tigurative, sPiritual language. Therefore, the Amillennialist
will assign different meanings to those parts of ScriPture instead of

the normal, contextual meanings of those words.
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One of the main Problems with interPrcting unfulfilled Prophecg in
this manner is that this allows for a wide range of meanings, and allows
you to concoct your own Private intchretation. It doesn’t hold you
accountable to the actual text. But God, the ultimate Author of all
ScriPture) did have a sPecitic meaning in mind when He insPircd the
human authors to write. By a”egorizing it, you’re ignoring and
changing what He intended to convey to us. You’re Puttinggour own

interpretation above the intended mcaning of Scripturc.

Like we’ve mentioned alreadg, the fact that fulfilled Prophecies were
fulfilled Iitera”g in the Bible is the best reason of all for assuming, that
9et~untulti“cd Prophecies will also be fulfilled literang in the future.
For examplc, the Prophccies concerning Christ’s First Coming were
all fulfilled litera”y. Therefore, Prophecies concerning Christ’s
Second Coming should also be exPected to be fulfilled Iitera”y.

For these reasons, an a”cgorical interpretation of unfulfilled
Propt)ecg should be rcjected and a literal/grammatical/historical, or
normal and Plain interpretation of unfulfilled Prophecg should be
adoptecl. Dr. David L. Cooper described this literal method of

interPretation in the to”owing way...

“When the Plain sense of Scripture makes common sense, seek no
other sSense; therefore take every word at its Primarg, ordinarg, usual,
literal meaning, unless the facts of the immediate context, studied in
the light of related passages and axiomatic and fundamental truths,

indicate clcarlg otherwise.”
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S0, we should take the text scriou519 139 a”owing it to interpret itself
through the Plain use of language. Amillennialism fails in that it uses
Faultg and inconsistent hermeneutics — Failing to take the Plain
meanings, and interprcting unfulfilled Prophecg digerentlg from
fulfilled Prophecg.

We should recognize that the earlg Christian view (in line with the
eschatological views of ancient Jews) was always Premillennialism.
These carlg Christians believed (as the Jews did) in a future literal
Millennium, or Messianic Kingdom. The carlg writings of the earlg

Christian aPologist Justin Martgr attest to this. ..

“l and others, who are right~mindcd Christians on all Points, are
assured that there will be a resurrection of the dcad, and a thousand
years in Jerusalem, which will then be built, adorned, and cnlargcd,

the Prophets Ezekiel and Isaiah and others declare.”

Justin, who was born in 100 A.D., records that the orthodox view at
his time was that which we todag would call Premillennialism. Although
Justin himselggot caught up in the deccp’cion that the church
replaccs lsrael, he does record the fact that at his time, the common
view of eschatologg had not yet been Poisoncci bg it. But like we said,
as time Passed, the a”cgorism/Amillennialism of Augustine was
embraced bg the mainstream and became a systematic intchrctivc
method that suPPorted the anti-Semitic views of RePlacement
Theologg.
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And so, we see in summary that the a”egorical view of the Scriptures
is a form of anti-Semitism in which church leaders have tried to riP the
Promiscs of God away from Israel. We've seen that carlg Christian
leaders have a Iong historg of advocating that the “Jews killed Jesus,”
and that “the church has rcplacccl lsrael,” etc. We have alreadg seen
the results of this in some of the anti-Semitic edicts of the church
councils that we’ve looked at. Throughout the Medieval era, the Jews
were viewed as a cursed race, becoming fodder for robbcrg, murder,

abuse, and every kind of hatred and humiliation.

The Roman Popes were at the center of this anti-Semitism, as a result

of the Amillennial worldview. For example...
P

e On November1, 1478, Popc Sixtus IV issued that Papal bull
“Exegjt Sincere Devotionis Affectus” at the request of King
Ferdinand and Queen Isabella of SPain, granting them the right
to establish an organizedjudicial interrogation system to root
out Jews suspcctcd of remaining faithful to Judaism (which was
outlawcd). Mang Jews were burned at the stake bg order of the
Spanish lnquisition.

In1492, King Ferdinand decided that all SPanish Jews should be
banned from SPain. APProximatelg 150,000 Jews were forced

to leave Spain.
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Similar Persecutions, pogroms, evictions, and abuses were levelled at
the Jewish communities throughout EuroPe and the Middle East
throughout Christian historg. This example of the SPanish lnquisition
isjust one of a seeminglg endless list — most of which were committed
139 so-called Christians and the so-called church, all under the
banner of Christ. lggou doubt this, do a simPIe online search of the
historg of anti-Semitism. You will be amazed at the abuse and
Persecution the Jews have had to put up with throughout Christian
historg. Infact, the way so-called Christians have treated Israel
throughout historg makes the Muslim treatment of Israel look
Friendlg.

With this in mind, it’s easy to understand the Jews’ animosity towards
Christianitg after dealing with this kind of treatment for 2,000 years.
But this treatment was not limited to the Roman Catholic Church.

An unfortunate realitg is that while much gooci was done during the
Protestant Reformation to attempt to reform the church back to its
Biblical roots, the Reformers failed in many key areas. Relevant to
our studg here, is their failure to re-examine the long—-held a”egorical
method of interl:)retation and Amillennial eschatologg, which went
hand-in-hand with Replacement Theologg. The main leaders of the
Protestant Reformation — men such as Martin Luther and John Calvin
— while doing much good, were also, un{:ortunatelg, some of the most

vehement anti-Semites in historg.

In 1543, Luther Published “On the Jews and Their Lies,” in which he

revealed his deeP anti-Semitism. ..
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He said that the Jews are a “base, whoring Peol:)le, that is, no
Peoplc of God, and their boast of lineagc, circumcision, and law

must be accounted as filth.”

He said theg are full of the “devil’s feces ... which thcy wallow in

like swine.”

He said the synagogue was a “defiled bride, yes, an incorrigiblc

whore and an evil slut .7

He argued that their synagogues and schools be set on fire,
their prayer books destrogecﬂ) rabbis forbidden to Preach,

homcs razed, and PFOPCI’ty 8]’1(:[ moneg COﬂFl,SCEﬂtCCl.

He said they should be shown no mercy or kindness, afforded
no legal Protection, and these “Poisonous envenomed worms”

SI"IOUlCl ]Z)C dra{:ted into FOFCCC! labor or CXPC”Cd ‘FOF 8” time.

He also seemed to advocate their murder, writing ¢ [wle are at

fault in not slaging them.”
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Accorcling to Heiko Oberman. ..

“the basis of Luther’s anti-Judaism was the conviction that ever since
Christ’s appearance on earth) the Jews have had no more future as

Jews.”

In other wor&s, from this quote, we can clearlg see how the root of
Luther’s anti-Semitism was Replacement Tneologlj — the view that
Israel no longer has a future in God’s Plan. Un{:ortunatelg, this did not
end in the centuries surrounding the Middle Ages and the
Reformation. Instead, it set the foundation for the anti-Semitism that
fueled the Nazi Persecutions of the Jews in the 1900’s. In his book
“The Rise and Fall of the Third Reich,” william L. Shirer wrote. ..

“It is difficult to understand the behavior of most German Protestants
in the first Nazi years unless one is aware of two tnings: their nistorg
and the influence of Martin Luther. The great founder of
Protestantism was both a Passionate anti-Semite and a ferocious
believer in absolute obedience to Political authoritg. He wanted
Germany rid of the Jews. Luther’s advice was Iitera”9 followed four

centuries later by Hitler, Goering and Himmler.”

So, it was the failure of the Reformers such as Martin Luther to re-
examine tne escnatologg oF tne Medieval Cnurcn that lead to tne
silent Pulpits in Nazi-era Germang and the atrocities of the Holocaust

that followed. Chuck Missler summarizes it well...
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“When we rePlace Israel with the Church and reject Christ’s literal
millennial reign, we can trace a Patn from Augustine to Auschwitz.
Replacement Tneology speciticallg denies Israel’s role in God’s
program, clirectly contradicting a long list of Scriptures that God has
laid out in both the Old and New Testaments.”

So, we should recognize that there are real-life consequences of the
belief in RePlacement Tneologg and the failure to recognize the
distinction between Israel and the church.

As we have seen, itis imPossible for one to read the Bible literallg and
Plainlg, and still come to the conclusion that the church has rePlaced
Israel in God’s Plan. ltgou come to this conclusion, it is onlg tnrougn
embracinga flawed system of Bible interPretation in which you
allegorize away the Plain and obvious meanings of what the Bible
says. You end up inserting and exaltinggour own Personal
interPretations instead of allowing the text to sPeal< for itself. The
outworl<ings of this kind of skewed system of interPretation are
deeplg flawed views such as Replacement Tneologg, which often end
in anti-Semitism, which Places oneself contrary to the mind of God
and makes it imPossilDle to accurately understand the Bible. Itis Wl]g
we can tirmlg state that RePlacement Tneologg Is a dangerous error

that’s based on an inaccurate understancling of the Bible.

So, since we have tirmlg asserted that Israel does have a future in
God’s Plan) then what is it? Altnougl] we have alreadg brietlg
mentioned it througnout this studg, we will now transition our focus

into a cleeper studg of this toPic.
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In the next section, we will indulge inan exploration of the Prophe’cic
future of the nation of Israel, according to God’s timeline as laid out
in Scripturc. We will find that without the foundational axiom of
understan&ing the distinction between Israel and the church, along
with the recognition that God deals with them mutua”9 exclusivelg,

one cannot accurately Perceivc God’s timeline of eschatologg.
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anougtiout this studg, we have examined this concept of the
distinction between Israel and the church from a number of different
angles. We have seen the distinction tnrougti understanding the
covenants God made. We have seen the distinction ttirougti
recognizing, the unique origjns, purposes, and destinies of each. We
have seen the ScriPturaI evidence that declares their distinction. And
we have seen the witness of their distinction tnrougti ProPnetic
tgpologg. We have also examined the origjn of the major oPPosing
viewPoint (Replacement Tneologg), and how it arose from a flawed
a“egorical hermeneutic that eventua”g was embraced 139 the Roman
Church, untortunatelg becoming the dominant view tnrougtiout the
tiistorg of Cnristianitg. And we’ve seen how this flawed hermeneutic
has manifested in church-backed anti-Semitism and all of its

consequences, Ieading from Augustine to Auschwitz.

In this final section, we will now bring our understanding of this toPic
to comPIetion t)g indulging inan exploration of the ProPnetic timeline
of escnatologg. The content we will discuss now will allow us to zoom
out our ViewPoint in order to gaina Perspective of the panorama of
God’s Plan for human nistorg — both past and future, as it is all
alread9 laid out in Scril:)ture. As we exPlore this toPic, you may be
astonished to find out that understanding the distinction between
Israel and the church actua”y turns out to be a necessary keg that
unlocks a new realm of claritg for understanding Biblical ProPnecg
and the Plan of God as revealed in the Bible. What we have discussed

in Past sections should have alreadg unlocked newfound clarity for
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understan&ing much of God’s purposes and Plans in Scripturc. This
section will do the same for your Perccption of eschatologg and

God’s future Prophctic timeline.

As we bcgin, we need to review one necessary concePt that we
mentioned at the bcginning of the studg as one of our two main
Prcmises. UP until this Point, we mainlg have discussed the first
Prcmise — the idea that Israel and the church are distinct and that the
churchis not a rCPIacement for Israel. But in this section — much more
so than any of the Previous sections — we will highlight our second
Prcmisc. Our second Premise was that Scril:)ture appears to
communicate that Israel and the church are not onlg distinct, but are
actua“g mutua”y exclusive in God’s timeline. What we mean is that
each has its own Prophetic timeclock in God’s program, and He

alwags deals with them mutua”g exclusivelg.

As we mentioned at the beginning of this studg, a Pcmcect analogg to
this is a chess clock. If you’ve never seen or used a chess clock, it’s a
single device that has two separate clocks side bg side. In a formal
chess match, each Plager’s turn to move their Pieces is limited bg time.
So, there’s a button above each of the two clocks, and when one is
Pushed to begin counting down the time for one Player, the other
Plager’s clock automatica”g stops — and vice versa. In other words,
the two clocks are mutua“g exclusive — when one is running, the other
IS stoPPed, and when the running clock stops, the stopped clock
begins. This is exactlg how it appears God deals with Israel and the
church — and it is also a foundational keg that is essential to
accuratelg understand Biblical Prophecg as well as God’s overall

timeline and Plan.
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We also noted in the very beginning of this studg that the 70 Weeks
Proptiecg found in Daniel 9:24-27 turns out to be foundational for
tielPing to establish this Perspective. Infact, this Propnecg acts as
the framework, the scattolding) or the outline for all future Proptietic
ScriPture. In other words, it Provides a Proptietic temPlate for later
escnatological revelations, such as Jesus’ Olivet Discourse in
Matthew 24, Paul’s “Day of the Lord” teacning in 2 Thessalonians 2,
and the apocalgptic cnal:)ters in Revelation, mostlg 6-19. We find that
all of it can be understood when overlaid onto the esctiatological

framework Provided bu this 70 Weeks Propnecg found in Daniel 9.

Furthermore, with all of that in mind, we can then look back into the
Old Testament corpus of esctiatological Proptiecg and easilg
understand how ttieg align with the timeline laid out here in Daniel and
exPounded upon elsewhere. But in order for it to all fall into Place
and be consistent with the rest of the Bible, this concept of the
distinction between Israel and the church - along with their mutual

exclusivitg in God’s timeframe — is necessary to comPrenend.

Because a level of understanding concerning the 70 Weeks ProPtiecg
is needed as a Prerequisite for understanding the content discussed

in this section, an introductorg review is in order. Let’s begin...

The context of this Proptiecg in Daniel 9 concerns Daniel while he
was in Babglon during the Bat)glonian Exile of the Jews. Daniel

understood from Jeremiah’s prophecies that the exile would last for
prop
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/0 years (Daniel 9:2, Jeremiah 25:11, 29:10). He recognized that their
restoration depen&ed on national repentance (Jeremiah 29:10-14), so

Daniel Persona”g interceded for Israel in prayer.

He Praged sPeciFicang for the restoration of Jerusalem and the
TemPlc, as theg had been destrogcd 139 the Babglonians (Danicl 9:3~
19). Daniel aPParent19 exPected the immediate and coml:)lete
fulfillment of 1srael’s restoration with the conclusion of the /O-year
captivitg. However, the future of the Jews and Jerusalem was shown
to him bﬂ the angel Gabriel (who gave him the 70 Weeks Prophecg},
revcaling that Israel’s restoration would be Progressive and onlg
ultimatelg fulfilled at the time of the end (see also Daniel 12). Through
this Prophccy) God decreed that He would comple’ce His Messianic
redemp’cion of the Jews and Jerusalem over the course of a 70~wee‘<
Period (which as we Now unclerstand, includes both advents of
Christ).

This ProPhecg in Daniel 9 describes seventy “sevens” (or weeks) of
years — in other Words, 490 years that would be designated for the
Jews and Jerusalem in order to comple’ce SiX key oky’ectives related to
this full Messianic re&eml:)tion (essentia“g, to wrap up this age of
human historg and introduce the Messianic King&om).

Let’s begin 139 reading this passage in Daniel 9, beginning with Verse
24 and ending with the last verse of this chapter — Verse 27. We have
added some Parenthctical inserts in order to help you understand
what each part of this Prophecg Is saying within the context of our
toPic here. We will then go over each verse in more detail to make sure

it's clear. Let’s begin. ..
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“Seventy weeks are determined upon thu People and upon thu holu
city (meaning the Jews and Jerusalem), to finish the transgression,
and to make an end of sins, and to make reconciliation for iniquitg,
and to bring in everlasting righteousness, and to seal up the vision

and Prophecg, and to anoint the most Holg

Know therefore and understand, that from the going forth of the
commandment to restore and to build Jerusalem unto the Messiah the

Prince shall be seven weeks, and threescore and two weeks

the street shall be built again, and the wall, even in troublous times.

And aFter threescore and two weeks

shall Messiah be cut off
, but not for himself: and the
People of the Prince that shall come shall destrog the citg and the
sanctuary; and the end thereof shall be with a Hood, and unto the

end of the war desolations are determined

And he shall confirm
the covenant with many for one week

. and in the midst of the week he shall cause the sacrifice and
the oblation to cease, and for the overspreading of abominations he
shall make it desolate, even until the consummation, and that
determined shall be Poured upon the desolate.”
-Daniel 9:24-27
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So, let’s now begin a vcrsc-bywerse examination of this Prophecg te)

we can go into more detail...
-Verse 24

“Seventg weeks are determined upon thg PCOPIC and upon thg holg
city, to finish the transgression, and to make an end of sins, and to
make reconciliation for iniquity, and to bring in everlasting
righteousness, and to seal up the vision and Prophccg, and to anoint
the most Holg.” -Daniel 9:24

Verse 24 makes it clear to us that 70 weeks of years (7O x 7, or 490
9ears) are &esignatcd bg God for the future of the Jews and
Jerusalem in order to complete a number of keg okﬁectives. Itis
crucial to first recognize that this 70 Week Prophecg Is sPechCica”g
stated to be intended very sPeciﬁca“g for the Jews and Jerusalem —
not the Gentiles, nor the church. This is one of the foundational
Points we need to recognize, esl:)eciallg for the purposes of this
studg, in which our goal is to shed Iight on how this Prophecg acts as
the backbone for all future Prophecg — and also that it EXPresses the
mutual exclusivitg of 1srael and the church. Stay sensitive to the idea
that while the 70 Week timeclock is ticking, Israel (the Jews and
Jerusalem) are in focus. But when the clock stops, the church
becomes the focus. You will see this more clearlg as we progress, but
just understand that the purpose of our examination of this Prophecg

is to ultimatelg recognizc this simplc Point.

So, Verse 24 tells us that the 70 Weeks are determined for the Jews

and Jerusalem in order to accomplish six key obiectives. It is critical to
P g ob]
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recognize that a“ OF these o!:v’ectives have not 96’: been Fu”y

comple’ced. The six objectivcs are as follows:

e tofinishthe transgressions

e tomake anend of sins

e to make reconciliation for iniquitg

e to bring in cverlasting righteousness

e toseal up the vision and Prophecg

e to anoint the Most Holg Place (the Holg of Holies)

Since these okﬁectives were not explicitly defined for us, it leaves the
intchreter tofind a Plausible explanation of what theg Point toward.
We believe it is clear that theg Point towards the culmination of the
major Biblical themes of this age ~judgmcnt of sin, atonement,

Forgiveness, and sPirituaI restoration.

When we look at these themes while using the backdrop of old and
New Testament Prophecg, it becomes clear that althougk some may
have been fulfilled - or have bcgun being fulfilled — it is clear that in
the ultimate sense, these events will be brought to Complete fulfillment
when Israel is brought to spiritual restoration and revival at the time of
the Second Coming of Christ and the inauguration of the future
Millennial Kingdom.

For instance, the fulfillment of at very minimum, the last three

objcctivcs, clcarlg awaits the future time of the end. Let’s examine

thcse. ..
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e The Phrase “to bring in cverlasting righteousness” refers to the
Millennial restoration or “age of righteousness” (see Isaiah 1:26,
11:2-5, 32:16-18; Jeremiah 23:5-6. 3%:15-18).

e This future restoration will also Iikclg “seal up the Prophetic
vision,” as it brings to fulfillment all that it sPeaks of.

o The final objective — “to anoint the most holg” — looks toward a
future dedication of the Temple’s Holg of Holies, sPeciFicang,
the Millennial Temple. The Old Testament tells us all about this
in detail. When the Messiah returns in glory) He will build the
Millennial Tcmplc (see Ezekiel Chapters 40-48), fill it with the
divine presence (Ezekiel 43:1-7) , and consecrate it for use
throughout the Messianic Age (Isaiah 56:6-7, 60:7; Jeremiah
3%.18; Ezekiel 43:11,18-27, 441128, 45:13-46:15; Zechariah 1416~
21).

As we continue into the go”owing verses of this 70 Weeks Prophccg,
we will see that Daniel describes the Messiah’s mission to Israel,
bcginning with a countdown that led to His Triumphal Entry and soon
after crucifixion as Israel’s Savior, and culminating with His reign as
Israel’s King — events that take Place during Christ’s First and
Second Comings.

So, the ultimate restoration of Israel is yet future. We iclenthcg the
expcctcA time of coml:)letion to be the end of the Tribulation, which is
what we term the 70th Week -ju5t Prior to the beginning of the
Millennial Kingdom. All of these six okﬁectives will seem to have been
achieved 139 that time.
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So thcn, because theg have not 961: been gu”y achieved at this
Prcsent time, it means that the 70 Week Prophecg has not Het been
comple’ced. Instead, we will find that it has been Paused. We will

discuss this in more detail shortlg.
-Verse 25:

“Know therefore and understand} that from the going forth of the
commandment to restore and to build Jerusalem unto the Messiah the
Prince shall be seven Weeks, and threescore and two weeks: the

street shall be built again, and the wall, even in troublous times.”
-Daniel 9:25

As we Pointed out earlicr, we have a total of 70 weeks of years, or
490 years. However, Verse 25 focuses on the first 69 weeks of years,
separating them from the 70t It breaks them down into a first 7
weeks oggears followed immcdiatclg bg 62 weeks of years (or
threescore and two weeks} , totaling 69. It tells us that these 69 weeks
o{:gears would be a countdown that begins with a commandment to
restore and rebuild Jerusalem, and culminates with the appearance of
the Messiah to Israel. It’s a countdown to the arrival of the Messiah,

or what Christians would call the “First Coming.”

In the comPanion s’cudg entitled

, we conclusivelg
Proved in great detail that this 69 week countdown began during the
Hebrew month of Nisan in 444 B.C. with the decree of Artaxerxes
(NCH | and 2), and ended on March §Oth of 35 A.D. at the Triumphal
Entry of Jesus into Jerusalem. Several dags Fo“owing His Triumphal
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Entry, He was then crucified on April 3rd _ 4 kcy element which we will
see anticipated in the next verse (Verse 26). So, we should recognize
that the 69 Weeks have concluded Iong ago. ltgou have any doubts
about this, or would like to understand the evidence for 9ourse|t, feel

tree to consult thc atoremcntioned stuclg.
-Verse 26:

“And after threescore and two weeks shall Messiah be cut ott, but
not for himself: and the People of the Prince that shall come shall
dcstroy the citg and the sanctuarg; and the end thereof shall be with
a tlood, and unto the end of the war desolations are determined.”
-Daniel 9:26

Verse 26 discusses the events that occur after the completion of the
69 Weeks, which we said terminated on March §Oth of 3 AD. — the
dag of the Triumphal Entrg, the dag Jesus rode the donkcg into
Jerusalem. So, as stated earlicr, we should recognize that the 69

WCC‘(S l"IBVC COﬂCIUClCCl lOﬂg 8gO.

50, this verse discusses the events that would follow the termination
of the 69th week. It says that after the 69 total weeks, the Messiah
would then be “cut oxq:,” and that Jerusalem and the TcmPlc would be
dcstroyed t)g a Prince who would come. These events haPPcncd
exactlg as this Prophecg Predicts.

First, as we have shown in the comPanion studg wejust mentioned,

several dags to”owing the Triumphal Entry, Jesus (the Messiah) was
cut off. The Triumphal Entrg took Place on Mondag, en&ing the 69

176



Weeks, and then Jesus was crucified on Fridag of that same week — in
% A.D.

Let’s bricﬂg discuss this term “cut off” so there is no confusion. The
Hebrew term for “cut off” here, is “karath” (Strong’s #H%772). This
word litera“g means to be “cut OH:, cut down, or cut asunder,” and is

oﬁten used to mean that one Would bc executed or ki”ed.

lnterestinglg, this word also is used to imply the “cutting of a
covenant,” in which two People would litcra”g cutoff a Piece of animal
flesh and pass between the Pieces while making VOWS — as we
discussed was done during the making of the Old Covenant with

Israel.

Is there any word that better summarizes the work of Christ on the
cross? He was “cut off” and rejected bg His Peoplc, the Jews, and
was then executed. But this act of laying down His life was the
cornerstone upon which the New Covenant was based uPonl So,
there should be no confusion regarding this exl:)ression “cut off.” 1t
means the Messiah would be executed after the conclusion of the
sixty-nine weeks — which, as we have shown in our companion studg,
Christ was (four dags — as we count — go“owing His Triumphal
Entry).

Second, Verse 26 then Prcdicts that Jerusalem and the TemPlc would

be clestrogcd 139 a Prince who would come. This was fulfilled Preciselg

as spokcn in this Verse, as the city and the sanctuary were indeed
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dcstroyed bg a Prince who would come about thirt9~scven years later
in 70 A.D. Our knowledgc of the historg of this time is we”-Prcservecﬂ
and well-known. History records in detail the actions of the Roman
Prince and general, Titus \/esPasian) who led the assault on Jerusalem
and the Temple, destroging them in 70 A.D.

-Note: For more information on this, feel free to consult our

companion study entitled,

During the Jewish rebellion against Rome in the late 60’s A.D., Titus’
father Vespasian, also Formerlg a general, had now become the
emperor of Rome. He put Titus in charge of carrying out the assault
on Jerusalem, which he accomplished in 70 A.D. — resulting in the

massacre and destruction OF Jerusalem and thc Temple.

So, Titus Vesl:)asian hadjust become a Prince) since his father had
iust become the emperor — cxactlg as the Prophetic text requirecl.
And like the Prophccg states, the end came for Jerusalem in its
destruction in 70 A.D., and Fo“owing that, war continued with its
desolations, as historg has confirmed. The entire countrysicle was
levelled, as recorded in the writings of Josephus, and beginning at
that time, the Jewish Pcople would begin to be sent into a worldwide

Diaspora.
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So, the fulfillments of this Prophe’tic verse are very clear. But before
moving on, we need to pause and take note of something crucial. This
crucial Point will help us recognize how this 70 Week Prophecg reveals
the mutual cxclusivitg of 1srael and the church. It is simplg this — we
can clearlg infer that the 70 Week Prophecg was Put on pause after
the complction of the 69th Week. At that time (like we said, at the
Triumphal Entrg in% A.D.), Israel’s timeclock stoPPed and the
church’s timeclock would shortlg begin. How did we arrive at this

conclusion? Let’s examine this. ..

We've seen that Verse 26 describes events that were said to occur
after the 691 Week. Should we then believe that the 70t week
immediatelg followed the 69th, meaning that the 70 Weeks have also

long been concluded?

The answer is no, and we will discuss whg not. Instead, it’s obvious
that the 70 Weeks were Paused at the complction of the 69th Week
and a gap was inserted between the 69t and 70th. We know this for
many reasons, but maybe most obviouslg, like we alreacﬂy mentioned,
because the six objectives that the 70 Weeks were said to accomPlish
(that we went over in Verse 24) have not 96‘5 all been completclg
fulfilled. 1n other words, since almost 2,000 years have Passed since
the 69“‘ Week ended in 3% A.D. (and yet, the six events remain
unFulFi”ed) we know the full 490 years could not 961: have occurred.
This leaves a future final week — the 70t week.

But we need to recognize how the mutual exclusivitg of Israel and the
church Plag into this scenario. If the 70t Week didn’t yet occur, but
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the 69 Weeks have occurred, then the Prophetic timeclock for this
Propt)ecg must have stoPPed when the 69 Weeks were fulfilled in bb)
A.D.

We will find that this is indeed the case, as we clearly witness God’s
“chess-clock” in action. So, Israel’s timeclock stopped in% A.D. —
which we notice is the same year that the church’s timeclock started
(at the establishment of the church on the Dag of Pentecost, 50 clags
to”owing the death of Christ). Like we mentioned earlier in our studg,
when Israel rejected the King and the Kingdom, God put His program

for 1srael into Postponement and introduced His program called the

churctm

So, the Picture here is that the first 69 Weeks for Israel have been
comPleted. Almost immediatelg after Israel’s timeclock stoPPed, the
church’s timeclock began. And here we are nearlg 2,000 years later,
still in this “gaP” Period, or this intercalation in-between the 69t and
70t Weeks. We call this gap the Church Age — the time in which God’s
interim program called the church (rather than Israel) is God’s

instrument to reach humanitg.

Ttn’ougt]out the mejoritg of this Period called the Church Age, which
s Primarilg dominated bﬂ a Gentile presence inthe churct], Israel has
been almost comPIetely out of the Picture — scattered throughout the
nations. For most of this time, Israel has not had a contro”ing
presence in Jerusalem, and Israel has not had a TemPIe. In tact, one
of the reasons we believe that the timeclock may be Preparing to
switch back toward Israel again soon, is because of the obvious way

in which God’s focus appears to be stﬁtting back towards Israel in the
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past century, with their return to the land, with 1srael’s reemergence
as a sovereign state, and with the Jews’ increasing control of
Jerusalem. Just as there was a Pcriod of roughlg 40 years Fo”owing
the Pausing of Israel’s timeclock and the comple’te destruction of the
city and sanctuary in 7O A.D., there may be a reversal of that taking
Place currentlg, as Israel’s presence back in the land seems to be in

Prcparation for this Prophetic 70th Week to begin.

This current Church Age Periocl will continue until the culminating
event of the Church Age —the raPture. At the raPture, the timeclock
for the church will Permancntlg stoP as the Church Agc believers are
sul:)ernatura”g removed from the earth. Either immediately or
sometime shortlg after this, the timeclock for 1srael will start up again
as their 70t Week (the Tribulation) begins.

You will see that it is imPossiHc to believe that the church goes
through the Tribulation if you understand the distinction between
Israel and the church, as well as the Principle of their mutual
exclusivitg in God’s 70 Week Prol:)hetic framework. As we mentioned
earlier, the 70 Weeks are designatcd sPeciFicallg for the Jews and
Jerusalem. The church was not around during the first 69 Weeks, and
will not (and cannot) be around &uring the final 70th Week either. The
church is an intercalation — or an interim program — in God’s 70 Week

calcndar For lsrael.
What we havejust discussed is the overarching understan&ing we are

attempting to get across here in this section. For a visual of what we

just discussed, Please refer to the Fo”owing charts:
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5o, again, the mz?jor Point here is that when Israel’s clock is running,
the church’s clock is off — and vice versa. This entire concept
anchors our awareness of the two main Prcmises of this stu&g —the
distinction between Israel and the church as two separate entities, as
well as the idea that God deals with them mutua”y cxclusivelg. Tncy
are two separate Plans of God in the earth, like two trains moving on
two different tracks. It is imPossible to Preciselg understand
ScriPture - especia“g escnatologg — without the benefit of these

insignts. Let’s now continue to Verse 27. ..

~Verse 27:

“And E shall confirm the covenant with many for one week: and in the

midst of the week he shall cause the sacrifice and the oblation to

cease, and for the oversPreading of abominations he shall make it
desolate, even until the consummation, and that determined shall be
Poured upon the desolate.”

-Daniel 9:27

Verse 27 seems to make an unusualjump to dcscribing the mysterious
70t Week, but gjves no description of how the events Fo”owing the 69
Weeks link into the 70th. Our understanding of the Prcvious verse is
clear that the 69 Weeks were comPIeted, and tells us of events that
would occur after their completion - {:orcing us to recognize a 2ap-
The sixt9~nine weeks concluded on March 50th, 5 A.D. at the
Triumpnal Entry. Then after that, Jesus the Messiah was “cut of P
four dags later. Then still even further after tnat, the citg and
sanctuary were destroged almost Fortg years later in 7O A.D. S0, any
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way you cut it, this passage mandates a gap of time Fo”owing the

sixty~nine weeks.

But when we look at Verse 27 and notice its description of the final
70t Week, the qucstion IS, m should we understand this final week
to occur? Did it occur in 70 A.D.? Or, is it yet future? The onlg Point
of continuity or Iinkagc with the Previous verse is the use of the
pronoun “he,” which would seem to refer back to the antecedent —

“Princc that shall come” in Verse 26.

We are told that a covenant will be confirmed (or, enforced), which
would appear to be the marker for the bcginning of the final 70th
Week — “And he shall confirm the covenant with many for one week”.
We are then told of a marker that would appear to designate the
middle of the 70t Week — “and in the midst of the week he shall cause
the sacrifice and the oblation to cease...” There is often much
confusion as to whether these events have alrcadg happenedj or if we

should understan& them to be Future events.

Like we mentioned, Part of the confusion here centers on the
identification of the pronoun “he,” which has been the toPic of much
debate. While some believe it refers to the Messiah mentioned in the
bcginning of the Previous verse, others believe it refers to the
“Princc” mentioned toward the end of the Previous verse. In normal
laws of reference in language, a pronoun refers back to the last
Prcceding person mentioned. This is one reason we take the Position
that the “he” refers to the antecedent — “the Prince that shall come.”
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Those who instead argue that “he” means the Messiah face a number
of difficulties. For cxample) if this is taken to mean Christ conFirming
the New Covenant (as some have suggested)) it immediately runs into
major Problems, as the New Covenant is obviouslg longer than seven
years in duration. Further, those who apply this to Christ often aPPlg
the first half of the final seven years to Jesus’ earthlg ministry.
However, doing that would overlap the 70th Week with the 69th Week,
which we showed in our comPanion studg to have been still in

progress until 35 A.D.

Further 9et, there are no notcworthy events to dcsignate as markers
that would conclude the 70th Week iFgou appliecl this to the years
Fo”owing 35 A.D. But the most Problcmatic issue Is Probablg the
great number of Para”el Prophctic passages that clearlg idcnti@ the
70t Week as a time Period that terminates with the Second Coming of
Christ — a Perio& often called the Tribulation. Since the Tribulation
and the Second Coming of Christ are clearlg and obviouslg Portraged
in Scripturc as future events, then this obviouslg rcquircs afuturist
intchretation of this Prophccg. This is the view that we of course

embracc.

S0, we have seen that the better interpretation of the pronoun “he” is
in reference to the “Prince that shall come.” The next obvious
qucstion becomes, “if it refers to the Prince, who we alrcadg
identified as Titus Vespasian, how can this Prophecg be yet future?”

lLet’s begin to explorc the answer to this qucstion.

Many interpreters (csPeciallg Preterists) have interpreted Verse 27 to
have alreadg been fulfilled in the 1t century A.D. with the destruction
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of Jerusalem in 70 A.D. Preterism is a Christian eschatological view
that interprets the Prophccies of the Bible as being events which have
alread9 happened.

This view holds that the Biblical Prophecies concerning the end-times
have alreadg been fulfilled in the past, mainly in the 1°t century. The
term Preterism comes from the Latin practer, meaning “Past.”
Preterism is dircctlg oPPosed to futurism, which sees the end-times
Prophecics as having a still-future fulfillment. Another tgpical aspect
of Preterism is the belief that Israel finds its continuation or
fulfillment in the Christian church Fo”owing the destruction of
Jerusalem in 70 A.D. . In other words, this view falls into the camp
of Replacemcnt Theology. So, most Preterists dor’t accept the basic
Prcmises of this studg — the distinction between Israel and the
church, their mutual exclusivity, and the idea that the church has not

replacecl Israel.

Preterists genera”g attribute complctc fulfillment to Daniel 9:27in the
actions of Titus Vesl:)asian and the destruction of Jerusalem in 70
A.D. Many Preterists have noted the similarities between the actions
of Titus and the content of Verse 27 — “he shall cause the sacrifice
and the oblation to cease, and for the oversl:)rcading of abominations
he shall make it desolate.” Titus put an end to sacrifice and ogering
139 Acstroying Jerusalem and the Temple. The Romans set up their
pagan emblems on the eastern Wing of the Temple and offered
sacrifices to them. The Jewish/Roman historian Joscphus, who was
there, records all of this in “The Wars of the Jews,” Book &, Chapter
6.
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At quicl< glance, and when isolating this passage from the rest of the
Biblical commentary on the 70th Week, this interpretation may appear
convincing, Yet, when we utilize a systematic, Precisc, literal rcading of
all of the Parallcl Biblical passages that also discuss the 70t week, we
find that this Preterist view is indefensible.

Earlier, we mentioned that numerous future end-times discourses in
the New Testament were given based upon this tcmPlate of Daniel
9:24-27. Jesus’ Olivet Discourse in Matthew 24, Paul’s teacliing on
the end-time “Day of the Lord” in 2 Thessalonians 2, and the
aPocalgptic Propliecics of Revelation 6-19 are all Prime examples.
These passages all act as Parallel or claritging Biblical commentary on
the events of the 70t weelk, cxpouncling upon this Particular verse —
Verse 27. And their Plain, literal readings necessitate a future context
of intchrctation ~ meaning the events that Verse 27 describes cannot
have found ultimate fulfillment in 70 A.D., or any other time up unti|
the Present. Further alicad) we will allude to some of these Parallcl
Propliecics) as well as other passages that clearlg dePict the 70tl’
Week as being a future end-times Period involving the desecrating
actions of the tigure often called the Antichrist. we will clcarlg see
that the onlg Biblicallg coherent way to understand the 70t Week is
tlirougli the futurist interl:)retation.

But let’s focus our attention on the question we Posccl earlier. “If the
pronoun ‘the’ in Verse 27 refers to the Prince, who we alreadg
identified as Titus Vespasian in Verse 26, then how can this Propliecg

be get future?” In order to further answer this question, we need to
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make note of several keg Peculiarities that we rcpeatedlg note in

Prophetic Scripture.

First, we shouldn’t be surPrised that between Verse 26 and Verse 27
exists a gap of time. The fact that the “he” canjump from remcerring to
Titus Vespasian in 70 A.D. in Verse 26 to the future Antichrist in the
Tribulation in Verse 27 should not startle us. It is somewhat common in
ScriPturC for a Prophccy to, in the course of a singlc line, or even in
the space ofa comma,JumP from one fulfillment event to anothcr,

bCiﬂg hundreds or even thousan&s oggears apar't.

In Fact, many of these are directlg due to the fact that the Church
Age was hidden to Old Testament Prophccy. In other words, the
Prophecics often discuss events fulfilled at Christ’s First Coming, but
then skip over the several thousands o{:gears we've exPericnce& SO
far in the Church Age, and then culminate with Tribulation, Second
Coming, or Millennial events. hcgou didn’t know there was a mystery
Church Age gap inserted there, you’d think theg were all continuous
and uninterruptccl Prol:)hecics.

A classic example of this which Jesus Christ Himself interl:)retecl for
us can be found in Luke 4:16-19. This passage records that at the
bcginning of His ministry, Jesus stood up in the synagogue when it
was His turn to rcad, and oPened to the book of the Prophct Isaiah.
He Proceedcd to read Isaiah 61:1-2, Proclaiming His mission at His
First Coming. He finishes with His mandate, “To Preach the
acccptable year of the Lord.” What you Probablg wouldn’t realize
without going back to Isaiah to read the original Prophccgj is that
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Jesus stoPPed reading right in the middle of the sentence! The rest

reads, “and the dag of vengeance of our God...”

Jesus stoPPed reading at the comma that Preceded “and the dag of
vengeance of our God...” He left that last segment out. Whg?
Because we now understand that after that comma, the Prophecg
jumped from the time of the Messiah’s First Coming to some several
thousand years or more into the future — Past the Present time we are
living in now — to the time of His Second Coming, The “day of
vengeance” was not part of His mission during His First Coming, but it
will be fulfilled at His Second Coming,

So, in the original Prophecg in Isaiah, we see that one comma
seParate& several thousand years of historg (to da’ce), but this £ap
would have been unknown and undetectable to the origirial readers.
Thisis exactlg what we see haPPening here in Daniel 9:26-27, as
thousands oFyears scparate the two verses — and 9et, from a casual

reading, theg seem to How togctiier.

Additionally, there are also many examples of multiple reference

Y Y P P

Prophecies in Scripturc, in which it's clear who or what the origirial

subiect is, but then at some point in the text, the prophecy clear]
) P prophecy Y

begins to transcend that subject and point to a future person or
g P P

sukject that will act as the ultimate fulfillment.

One cxample ofa multiple reference Prophecg is found in the Book
of Ezekiel (Ezekiel 28:12-19), which gives a dcscription of someone
called the King of Tyre. Although there was an actual historical
person who was the King of Tyre, the description the Bible gves of
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this person at some Point seems to go far bcyondjust dcscribing this
human leader. Though in context, Ezekiel was first speaking about
the historical King of Tyre, at some Point in the Prophecg, he
seemingly moved into the dateless past with a description of the
original fall of satan — the true power behind the carthly King of
Tgre.

This also seems to be haPPening here in Daniel 9:26-27. Verse 26
obviouslg refers to the actions of Titus Vesl:)asian, and yetwe
understand from the many other Para“el Prophetic passages in
ScriPture that the events of Verse 27 are 9ct future. And 50, even
though the pronoun “he” from Verse 26 is carried into Verse 27
without any obvious change in context in Daniel 9, we understand
from these other Para”cl supporting texts that the “he” in Verse 27
clearlg transcends Titus — and instead, refers to the coming
Antichrist in the eschatological 70t Week.

Furthermore, it is even Possible that the events of Verse 27 as a whole
dofind a tgpological near-term fulfillment in the events of 70 A.D. In
other words, Titus VesPasian and the events of 70 A.D. may be in
some ways a type of the Antichrist and his future actions. And as
usual with typologg, the type is not identical in all ways to the
antitgpe.

That is Pergcctlg compatible with the futurist interprctation, as
futurists recognize the routine usage of dual fulfillment Prophccics in
ScriPture) as wejust outlined. For instance, we find something similar
in Daniel 11:31, another Place in which the term abomination of

desolation is referenced, which futurist scholars understand to have
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both near-term and far-term fulfillments. This is the essence of
Propiietic tgpologg, and there is no limit to the number of types that
canoccur. ltis oFtcn a reoccurring Pattern tnat has tne PurPose omc

Prcriguring an ultimate future far-term fulfillment event.

In the near-term sense, this passage (Daniel 11:31) refers to the events
that took Piace in167 B.C.in which a Seleucid-Greek ruler named
Antiochus EPiPnanes erected an idol of Zeus in the Jewish Temple in
Jerusalem — and also sacrificed a Pig on the altar. This historical
abomination of desolation is the event that lead to the Maccabean
Revoit, in which the Greeks were expc”e& from Judca, and the
TemPic was then cleansed and rededicated. This historical event is

commemorated by the Jews each year at Hanukkah.

But in the far-term sense, this passage in Daniel 11 also appears to
transcend this near-term aPPlication and find ultimate fulfillment in
the actions of the Antichrist Auring the future 70th Week. This is made
clear for us in many ways, but maybe most obviousig in the
understanciing that the Daniel 11 narrative, which flows into Daniel 12,
ends with the Second Coming of Christ.

In other words, this Chaptcr in Daniel is yet another example of a
Prophecg that begins to transcend the local near-term aPPlication
and end with events that are clearlg in the future. And like Daniel
9:26-27, you will find that Daniel 11 also skips over several thousand
years of the Church Age, culminating in the Second Comingevent
described car19 in ChaPter 12. This concePt alone refutes the
Preterist view that “all of this has alrcadg happened.” i it alreadg
happene&, when did the Second Coming take Placc? Scripture s
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obvious that these 70t Week events end with the Second Coming of
Christ.

So, this Prophecg of an abomination of desolation that we see
described in Daniel 11:31 did describe an actual historical event that
has occurred in the Pas’c, 5et we also understand it to be a tgpe ora
shadow of an ultimate fulfillment yet to come. Like we said, this may
also be the case in Daniel 9:27 with the actions of Titus Vespasian in
70 A.D. But at most, theg only act as a shadow of somethingget
future that will occur in the 70th Week. And as is the case in many of
these instances, the near-term fulfillment doesn’t Pcr{:ectlg fit the

PFOPhCCg.

In other words, a shadow is hazg and indistinct. The actual okﬁect
casting the shadow is detailed and well-defined. Even if we ignore the
host of Para”el passages necessitating an end-times context, there
are a number of other reasons whg Daniel 9:27s ultimate fulfillment
could not have been found in the events of JOA.D. The most obvious
reason is that the abomination of desolation refers most sPeciFica”g
to the desecrating action of a Gentile outsider erecting a false god in
the Holg of Holies — and Titus did not do this. He did not even step
foot into the Teml:)le until it was alreadg on fire and about to be
dcstroyed. In Fact, historg records that Titus had actua”g ordered his
men to preserve the Temple. Yet, due to their anger against the Jews,
thcg disobeged the order of their general and set fire to the Tcmplc,
dcstroying it and Pi“aging it of its gold.
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The Jewish Encyclopcdia records this ancient historical account,

te”ing us the go”owing. ..

«...one of the Roman soldiers, weary of Fighting, threw a buming
Piece of wood into the TemPlc. In vain did Titus give orders to
extinguish the flames; his voice was drowned in the uproar. Titus
himself, imPe“cd bg curiosity, entered the Sanctuary, but the smoke
forced him to withdraw; and thus the destruction of the Temple of

Jerusalem became associated with his name.”

So, in some ways you can make the argument that the destruction of
Jerusalem and the Temple was a tﬂPC of an abomination of
desolation event, and yetit doesn’t comple’celg fit the bill rcgar&ing
everything the Bible tells us about the ultimate and final desolation.
Parallel Prophetic passages in the Bible tell us that the ultimate future
abomination of desolation will involve the Antichrist Phgsica”g
standing in the Holg of Holies claiming to be God. We will see this
further ahead in our stuclg. It is therefore imPossible to aPP19 the full
and ultimate fulfillment of Daniel 9:27 to Titus Vespasian and the
events of 70 A.D. At most, it can represcnt a Partial near-term
fulfillment or a type that will be ultimatelg fulfilled by the Antichrist in
the future end-times 70t Week — the Tribulation.

And so, although it can be congusing to read Daniel 9:26-27 in
isolation and without the benefit of other clarigging Para”el passages,
we should not allow this to cause us to misinterpret the text as
Preterists and others do. We do have other clarhcging passages that
clearlg detail this final week — some of which we mentioned earlier —

and we must not view Daniel 9 in isolation. We must take into account
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the entire corpus of Biblical commentarg on this subject before

Formulating our conclusion.

In the next subsection, we will look deeper into the events of this 70th
Week and the actions of the Antichrist during this Period. Overall, our
objcctive will be to further explorc God’s purposes for Israel during
this time Perio& — and to witness how this furthers our awareness of

the distinction and mutual exclusivitg of Israel and the church.

Let’s begin with a quick review of the last subsection as we transition
into a Accper exploration of it. Prcviouslg, we devoted some time to
understan&ing the identification of the pronoun “he” in Daniel 9:26
and 27. We concluded that this Figure refers to Titus VesPasian and
the destruction of Jerusalem in 70 A.D. We noted how espcciang in
Verse 27, the icﬂentitg of this Figure clearlg transcends Titus
Vespasian, and in a more ultimate sense, refers to the character many
know as the Antichrist — and his final act of desecration in the rebuilt

TemPlc in Jerusalem during the final 7Oth Week (or the Tribulation).

When we look at this while using the benefit of the other clari%ing
Para”el passages in Scripture, we can clcarlg see that the actions of
Titus may, at most, act as a mere shadow of this ultimate and final
Figure. And this abomination of desolation that this ultimate Figure
causes, is clcarlg in the context of a future end-times event that

occurs Prior to Christ’s Second Coming.

194



We are told that this future Antichrist character will confirm or
enforce a covenant with Israel. We don’t know exactlg what this
covenant, or treaty, s, but we know it marks the beginning of the final
week. It could be that he enforces the Land Covenant in
Deuteronomy that gves Israel the full right to the land. Or, it could
have something to do with the Temple) since we’re told that in the
middle of the week, he will cause the “sacrifice and the oblation to
cease.” This of course, implies that the Tcmplc will be standing,
mcaning that the Jews will be back in the land (this Part alreaclg is
bcing fulfilled, and has been for the last century with the Jews
returning to Israel). It imPIies that the Jews will have rebuilt the
TemPlc and have returned to the Levitical system of sacrifices (thcse
things have not yet been fulfilled) . However, this imPlication rcgarding
the Temple bcing rebuilt in the final 70th Week aligns the rest of
Prophetic Scripture, as Jesus, Paul, and John all allude to its

existence at that future time.

Verse 27 also tells us that “for the oversPreachng of abominations he
shall make it desolate, even unto the consummation, and that
determined shall be Poured upon the desolate.” We touched on this in
the last subsection, but let’s delve into it further here, but connecting
it with the words of Jesus, who described a future event that will

transpire in similar fashion. ..

Many Christians are surPrise& to find out that the New Testament
actua“g refers to the Jewish celebration of Hanukkah. This reference
is found in John 10:22 — called the “feast of dedication” in the winter,
which refers to Hanukkah. Scripturc seems to assume that its readers
should be familiar with this event. Whg? Because this rededication of
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the Temple was a pivotal event in “recent” Jewish history at the time
P P Y

thc New Testament was written.

Earlier, we referenced the abomination of desolation committed 139
Antiochus EPiPhanes (the Greek-Seleucid ruler) in167 B.C. Among
many of his other actions of Persecution toward the Jews, He most
Famouslg erected an idol to Zeus in the Holg of Holies and sacrificed

a Pig on the altar in the TemPIe.

As we also mentioned, the near-term fulfillment of this abomination of
desolation event was Prol:)hesied of bg Daniel in Daniel 11:31 several
hundred years before it took Place. Then, around 200 years after
the events of Antiochus’ desolation, Jesus makes reference to the
abomination of desolation in a Prophetic bricFing (which we call the

Olivet Discourse) gjiven to His disciples, as recorded in Matthew

25:15. ..

“When ye therefore shall see the abomination of desolation, spoken

of bu Daniel the Iprolphet, stand in the holy Place) (whoso reade’ch, let
him understand:)” ~-Matthew 2415

Jesus was re{:erring back to the events surrounding Antiochus’s
desecration of the Temple — which any Jew, especiang in His dag —
would have been intimatclg familiar with. Yet, Jesus spoke of itina
future eschatological context, a”owing us to understand that the
ultimate fulfillment is still to come. Jesus was answering the disciplcs’
qucstion of, “what shall be the sign of thg coming, and of the end of
the world?” in Verse 3. Daniel doesn’t onlg mention the abomination

of desolation in Daniel 11:31 and 9:27, but he also mentions it in Daniel
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12:11, in which it’s used as a marker for the end of the age. The context
of Daniel 12.is clcarlg the eschatological future Tribulation and
Second Coming.

So, there should be no confusion about the fact that Jesus’
discourse in Matthew 24 was Focusing on end-time events that will
occur cluring the 70th Week of Daniel, or the Tribulation. The actions
of Antiochus that occurred 200 years before Jesus made this
statement, were simplg the shadow, or type of the ultimate fulfillment,
or antityPe. Jesus was tc“ing his listeners that there will be an ultimate
abomination of desolation in the future 70t week, Pcrpetratecﬂ bg
the Antichrist. This intcrprctation also aligns with the other Para”el
passages describing this event and time — such as Daniel 7, 2

Thessalonians 2, and Revelation 13.

So, we understand from the words of Jesus that this future leader will
evi&cntly rePca’c (ultimatelg Ful{:i”ing) the “abomination of desolation”
event PerFormed bﬂ Antiochus in167/168 B.C. and Possibly iIn some
ways also foreshadowed bg Titus VesPasian in 70 A.D. But as we
discussed in the Previous subsection, the actions of Titus do not
Pechctlg fulfill what Jesus sPoke of, as for one thing, he did not
erect an idol inside the Holy of Holies in the Temple, or do angthing

even remotelg similar.

In Fact, this has not yet haPPened since Jesus Predicted it —which is
another reason we know the 70th Week has not 96’5 occurred. A
Roman emperor did once unsuccess{:u“g try — this was Caligula in 40
A.D., who instructed his general Petronius to erect his image in the

Holy of Holies. Petronius refused, knowing this would resultin a
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Jewish revolt. Before Petronius could be executed for his refusal,
Caligula died, lctting him off the hook. 1t would seem God would not
allow this to haPPen until the 70th week, as Predictcd 139 Daniel and

Jesus.

Let’s now look further into the timeline and events of this future

WCC‘(...

There are thirtg%:hree titles for the Antichrist in the Old Testament,
and thirteen in the New. For examplc, he’s called the “Beast” in
Revelation Chapters 11 and 13. In 2 Thessalonians 2, Paul calls him the
“Man of Sin” and the “Son of Perdition” in Verse 2; then in Verse 8, he
calls him the “Lawless One.” John calls him the Antichrist (or Pseudo~
christ) in1John 2.

Daniel 9:27 says that this Antichrist or Beast will confirm a covenant
for seven years, but in the middle of this week (or3 1, years into this
final 70th week), he will break the covenant, Putting a stop to the dailg
sacrifices and will commit the abomination of desolation. Revelation

15 gives us a clue as to what this abomination entails, as it explains that
the Beast will have an image of himself that all are rcquired to worship

— and that the imaginc will in some way become animated. ..

‘.. .saging to them that dwell on the earth, that theg should make an
imagc to the bcast which had the wound bg a sword and did live.
And he had power to glvc life unto the i image of the beast that the
1mage of the beast should both speak and cause that as many as
would not WOFS!’]!P the i image of the beast should be killed.”
~Revelation 15:14-15
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Daniel 11:31 seems to implg that this image will be Placed in the Tcmple,
similar to how Antiochus Epiphanes erected an idol of Zeus in the

TemPle...

“And arms shall stand on his Par't, and theg shall Eo“utc the
sanctuary of strength, and shall take away the dailg sacrifice, and

thcu shall place the abomination that maketh desolate.”
~Daniel 11:31

2 Thessalonians 2 tells us the Antichrist will also himself sit in the

TemPlc, as if he was God, rcquiring the world to Worship him...

“Let no man deceive you bﬂ any means: for that dag shall not come,

except there come a Fa”ing away first, and that man of sin be
revcalcd, the son of Perdition (the Antichrist);

Who oPPoseth and exalteth himself above all that is called God, or
that is Worshippeci; so that he as God sitteth in the tcmplc of God,
shewing himself that he is God.”

-2 Thessalonians 2:5-4

This aligns with the statement bg Jesus in Matthew 2415, saging that
the abomination of desolation would “stand in the Holg Place” in the

TemPlc.

Revelation 1%:5 says that this will goon for42 months) which is 31,

years. Since Daniel 9:27 says that this will hal:)l:)en in the “middle of
the wee|<,” and Revelation 155 says that the Beast will do this for a
Period of 42 months, itis easy to see that the total lcngth of time in
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this “week” is 84 months, or seven years. Also see Daniel 7:25, which
mentions “time, times, and half a time” (time =1 year; times = 2 years;

half atime =14 year; giving a total of 31, years).
What haPPcns during this3 1, year Pcriod?

- Daniel 7:25 describes it as the Period that Tribulation saints are
given into the Antichrist’s hands.

- Daniel 9:27 describes it as the Periocl between the breaking of
the Antichrist’s covenant with Israel and subsequent
abomination of desolation, and the establishment of Jesus’

King&om.

- Daniel 12:7 describes it as the duration of the worst “time of

trouble” for Israel.

- Revelation 11:2 describes it as the Period that the holg citg will be
tread undemcoot bﬂ Gentiles.

- Revelation 11:3 describes it as the Pcriod of ministrg for the Two

Withesses.

- Revelation 12:6 and 12:14 describes it as the Period that Israel
(or Perhaps onlg its repcntant remnant) is Prcserved bg God in

the wilderness.

- Revelation 1%:5 describes it as the duration of Antichrist’s

authoritg to rule, Persecute and blaspheme.
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So, taking all these togcthcr) we are obviouslg dcaling with the last
half of Daniel’s 70th Week — a time rePeatedlg described in Scripturc

with more detail than any other time in human historg.

In Matthew 24, Jesus tells us that this abomination of desolation that
occurs at this mid~Point of the 70th Week is a marker for the beginning
of the “Great Tribulation” — the name He gave to this final

314 year Period. He also tells the Jews living in Jerusalem at that time
that when theg see this event take Place, it will be their sign to
immediatelg flee, as it will initiate this time of unPara“cled distress for

Israel....

“When ye therefore shall see the abomination of desolation, spoken

of bu Daniel the prophct, stand in the holu place, (Wl’]OSO rcadeth, let
him understand:)
Then let them which be in Judaea flee into the mountains:

Let him which is on the housetop not come down to take any thing out

of his house:

Neither let him which is in the field return back to take his clothes.
And woe unto them that are with child, and to them that give suck in
those dagsl

But pray ye that your Hight be not in the winter, neither on the
sabbath dag:

For then shall be great tribulation, such as was not since the

bcginning of the world to this time, no, nor ever shall be.”
~Matthew 24-15-21
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So, let’s review. From the passages we've examined that all describe
this abomination of desolation, which the reader is commanded bg

Jesus to understand, we see that it includes the Fo”owing elements:

1. Itoccurs in the Jewish TemPle in Jerusalem (Daniel 1131, 2
Thessalonians 2:4) .

2. It marks the beginning of the Great Tribulation, or the latter3 1
years of the final 70th Week of Daniel — the worst Persecution
against the Jewish People in historu. (Daniel 9:27; Matthew
2415 and 21

3. It seems to involve the Antichrist setting up a statue or image of
himself so that he may be worshipped in Place of God (Daniel
11:31; 2 Thessalonians 2:4; Revelation 13:14-15).

4. The image is made to come to life (Revelation ?:14).

5. A worship system of this false god is thus inaugurated 2
Thessalonians 2:4; Revelation 13:14-15).

6. The Antichrist himself sits in the Temple claiming to be God and
demanding worship 2 Thessalonians 2:3-4).

7. The abomination results in the cessation of the regular sacrifice
(Daniel 9:27; 11:31; 12:11).

8. Atthe end of this time Period, the Antichrist who commits the
act will himself be cut off (Daniel 9:27).

202



We've conducted this introductorg review in order to give a basis of
understan&ing for how to understand the Prol:)hetic timeline or
framework of Daniel 9:24-27 as it relates to eschatologg and this

sukject of the distinction and mutual exclusivitg of Israel and the

church.

S0, now that we have a sufficient baseline of undcrstanding
concerning the major events and divisions of this final 70t Week of
time for Israel, in the next subsection, we will begin to examine what
Biblical Prophecg says about this time Pcriod within the context of
the nation of Israel. Doing this will continue to sharpen our
Perccptions regarding the mutual exclusivitg of 1srael and the church

in God’s program.

Throughout this studg, we have alluded to the fact that Scripture
shows us that Israel will be brought into this final week Fo“owing the
rapture of the church. We have also mentioned how this final week
has as one of its Primarg purposes, the okﬁective of using trouble and
trial to bring national Israel to repentance and faith in her true
Messiah. We have also mentioned that a remnant of national Israel will
turn to Christ at the end of this seven years of intense trouble, ca”ing
out to Him and Pctitioning His return — rcsulting in His Second
Coming to save them. Let’s now take a closer look at this and examine

some more of the Prophctic details that Scripturc Provides.
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This one Period of time is Probably the most Prophetica“g
anticiPated Pcriod of time in the Bible — no other Pcriod of time is
documented more thoroughly and extensivelg. In Revelation and
other parts of Daniel, this final 70th Week — or Tribulation - is
described in Precise detail. The characteristics of this time Pcrio& are
Wc||~|<nown, and are cxtensivelg alluded to throughout the Old
Testament Prophets and in the sayings of Jesus in the gospels.

We recognize that this Great Tribulation spoken of !:)3 Jesus in
Matthew 24 — will be a time of trouble unlike angthing else. Like we've
been saying, this is a Prophecg concerning the future of national
Israel, not the church. This will be a time of intense trouble for the
whole world, but mainlg focused on national Israel. These conccpts
that Jesus is sPeaking about should be easilg understood for any
student of the Old Testament. Jesus was in effect, c]uoting from the
Book of Daniel. Daniel 12:1 says...

“And at that time shall Michael stand up, the great Prince which
standeth for the children of thg Peoplc: and there shall be a time of

troublc, such as never was since there was a nation even to that same

time: and at that time thg Pcople shall be delivered, every one that
shall be found written in the book.”
-Daniel 12:1

So, Jesus is clear in Matthew 24 that the time that is coming is a time
of trouble that will be unPrecedcntecl. Undcrstanding Jewish historg,
that is a difficult truth to embrace, as the Jews have alreadg endured
some of the worst Persecution imaginable. One Jew out of every
three was said to have been killed during the Nazi Holocaust, but the
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“time of trouble” that is coming in the latter half of the 70t Week will

bC much WOrse.

The Old Testament Prophet Zechariah Prophesicd extensivelg about
this time Period. He Prophesied the {:o“owing regarding the Israel in
the context of the Tribulation. ..

“And it shall come to pass, that in all the land, saith the Lord, two
Parts therein shall be cut off and die; but the third shall be left
therein.

And 1 will bring the third part through the fire, and will refine them as
silver is refined, and will try them as gold is tried: thcy shall call on my

name, and | will hear them: 1 will say, It 1s my People: and they shall say,
The Lord is my God.”
-Zechariah 13:8-9

In the Holocaust, one out of every three was said to have been kille&,
but in this coming Great Tribulation, the Jews’ own ScriPtures, right
here in Zechariah, declare that it will be two out of every three. This is
an awful thing to even think about, and we do not as Christians take
any Pleasure in contcmplating this; but it clearly is what the Word of
God says. This time Period is referred to here by Zechariah as a
refiner’s fire, and is also widelg referred to in Bible Prophecg
(especiallg the Old Testament) as a time Period of God’s wrath or
indignation. For instance, Zcphaniah puts it this way...

“That dag isa dau of wrath, a day of trouble and &istrcss, a clag of

wasteness and &esolation, a dag of darkness and gloominess, a dag

of clouds and thick darlmess,”
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~Zephaniah 1:15
In Daniel’s al:)ocalgptic vision, he was told. ..
“He said, ‘Behold, 1 will make known to you what shall be at the latter

end of the indignation, for it refers to the aPPointed time of the end.”
-Daniel 8:19

It is also called a time of great trouble. For instance, Jeremiah refers
to it as the “time of Jacob’s trouble,” reFerring to the Jews co”ectivelg
as Jacob — their forefather.

“Alas! for that dag is great, so that none is like it: it is even the time of
Jacob’s troublc, but he shall be saved out of it.”
~Jeremiah 30:7

This description of the Great Tribulation as “the time of Jacob’s
trouble” is one of the Puzzle Pieces helPFUI in a“owing us to realize
that although this is a worldwide Tribulation, its Primarg focus is on
the Jews, or Israel — this being in line with the concept of Daniel’s 70
Weeks being clesignatcd speciﬂcang for the Jews and Jerusalem.

Jacob was the Patriarch of the twelve tribes of Israel, whose name
was later changc& to Israel (Gen. 32). So, this passage is clear in
te”ing us that this is a time of trouble that is especial|9 focused upon
Israel. This passage also tells us that this ultimate time of trouble will
be unlike any other Perio& of time in the long and unfortunate historg

of Jewish Persecution — “none s like it.” As we referred to earlier, this
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Period of time will untortunately, make the Holocaust look like a minor

event.

One of the most imPortant verses for understanding this Period s
found in Hosea, and i’]CiPS answer the question of “what is the
purpose of the Tribulation, as it concerns Israel?” You will see that
the answer to this question tielPs stiarl:)en our Perception of the
distinction between Israel and the church and how God deals with
them mutua”g exciusiveiy, a”owing us to recognize that the
Tribulation — the 70th Week — has absoiuteig nottiing to do with the
church.

“ will go and return to my Place, ti_” ttieg acknowiedge their ottence,
and seek my face: in their affliction ttieg will seek me earlg.”
-Hosea 5:15 *(Note that the word “eariy” in this passage actua”g

means “earnestiy.”)

This passage records God sPeaking in the first person, saging that
He will g0 and return to His Piace. First of all, this would make no
sense if God had never left His Piace (neaven) — He couldn’t go back
if He never left it. But this makes Pertect sense in iignt of the
Incarnation, where God came to earth in a bodg as a genuine human.
anougti the manifestation of the Son, Christ Jesus, God in flesh @

come to earth. And He will one dag return. When? This verse tells us!

He said He wouldn’t return “till” — or until ttieg acknowiedge their
offense (Wtiicti we will see was rejecting their Messiah) , and seek
God’s face. In other Words, He will not return until ttieg rePent,

acknowiecige Him as their true Messiah, and Petition His return.

207



So, this passage shows us that one of the main purposes of the
Tribulation (here described as “their aﬁqiction”) is to drive the Jews
to rePentance! It is unfortunate that it will take such extreme affliction

in order to accomplish that, yet their own Scriptures plainly say it.
P Y P prainiy say

Again, we can clcarlg see that the Tribulation — the 70th Week — has
absolutclg nothing to do with the church, but part of its entire
purpose directly concerns Israel. In Fact, a keg Point to make note of
is that the New Testament makes it very clear that the church is
actua“g antithetical to the Tribulation. Paul tells us in 1 Thessalonians
5:9 that God has not aPPointed the church to wrath. The Pouring out
of God’s wrath injudgmcnt upon a world that has completelg turned
against Him is what the Tribulation bg definition is (Revelation 6:16-
17), and is cxactlg the context of what this passage written by Paul is

referrin g to.

Jesus Himself declares this same concept in Revelation 3:10, te“ing us
that the church will be kel:)t from the time of God’s wrath altogether.
So, this is another way in which we see the mutual exclusivitg of Israel
and the church - theg cannot both be active during the Tribulation.
The Tribulation is for Israel, and is incomPatible with the church’s
existence on earth. The church must be removed Prior to Israel’s 70th
Week, or the /-year Tribulation. We will discuss this subjcct further in

the Fo”owing subsection.

Another keg Point to note is that the passage we were looking atin
Hosea also Aeclarcs that thc Jews’ repentance is actua”g a pre-~
condition for the Second Coming of Christ! God said He wouldn’t

return “till” — or until theg acknowledge their offense and seek His
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face. This is one of the keg differentiators between the rapture (or
sul:)ernatural removal) of the church and the Second Coming. The
raPture — when the church is removed from earth - has no
Prcconditions. We refer to this concept as the “Doctrine of
Imminence.” We find that the New Testament describes the rapture as

an imminent event.

In other words, it is a sign~lcss, sudden event that has no
Prcconditions. Yet, concerning the Second Coming, which is
described here in Hosea 5:15, we clcarlg see that Israel’s rePentancc
acts as a Precondition in order for it to take Place. if the church was
on earth cluring the 7Oth Week and the raPture is the same event as
the Second Coming, then this would violate the Doctrine of
Imminence. This anchors our Perccption that the church will be
removed m to the 70th Week — which we referto as a pre-
tribulational rapture (which again, we will discuss further in the next
subsection). So, we can continue to see the many ways in which,

according to Scril:)ture, Israel and the church are mutua”g exclusive.

But let’s get back to Hosea 5:15 and even more clearlg understand
what “offense” God was rc{:erring to in this passage. Remember, God
said He would onlg return when “theg acknowledge their ogensc,”
and seek His face. So, what offense is this? The answer is obvious to
even the most casual Bible reader. Jesus told us the answer in Luke

19:4%-44 as we discussed earlier in our study.

“And when he was come near, he beheld the citg, and wept over it,
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Saying, i thou hadst known, even thou, at least in this thu day, the

things which belong unto thu Peaccl but now theu are hid from thine
eyes.

For the dags shall come upon thee} that thine enemies shall cast a
trench about thee, and compass thee round, and kecp thee inon
every side,

And shall lay thee even with the ground) and thg children within thee;
and theg shall not leave in thee one stone upon another; because
thou knewest not the time of thu visitation.”

-Luke 19:41-44

So, their offense was not recognizing the time of their Messianic
visitation. And not recognizing Him as their Messiah — even after He
had givcn them the Daniel 9:25 Prophecg to trg to ensure theg’d be
readg for His arrival right on time! They were gjven the exact timeline,
and yet still somehow missed it! Because of this, Jesus Pronounced
corporate blindness upon lsrael) and the Past two thousand years
have illustrated this to be evident. The Jews as a wholc, still do not
recognize their Messiah — even after all this time. Jesus says
something similar in Matthew 25:57-29. ..

“‘O Jerusalem, Jcrusalem, thou that killest the Prophets, and stonest
them which are sent unto thee, how often would 1 have gathercd thg
children together, even as a hen gathereth her chickens under her
wings, and ye would not!

BCHOH, your house is left unto you desolate.

For| say unto you, Ye shall not see me hencmcorth, i“ge shall say,
Blessed is he that cometh in the name of the Lord.”

~Matthew 2%:37-39
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Here, Jesus’ love for His Pcople, the Jews, becomes tangible. His
gricmc and concern are obvious, as He expresses the tragedg of all
historg “and ye would not.” If thcy would have acccpted Him at His
First Coming, He would have “gathcred” them like a hen does her
chicks under His rule and given them their ultimate anticipation — the
Messianic Kingdom. But because of their rejection of Him, the
Kingclom went into postponement (not cance”ationl)) and God

instead introduced His interim Plan called the church.

But notice that in this passage, Jesus alludes to the Second Coming
inaway similar to the Hosea passage, saying “Ye shall not see me...till
ye shall say, Blessed is he that cometh in in the name of the Lord.”
This was a Messianic Phrase found in Psalm 118:26, with which the Jews
were to welcome the Messiah when He came. This is Para”el to what is
conveged in Hosea 5:15 — that Christ’s return is Predicated on their
recognition of Him as Messiah. Also, the reference to Israel’s “house
bcing left desolate” seems to be a reference to the &eparture of
God’s presence from the Temple, as God’s program Fu”g switched
from Israel over to the Church Age Fo”owing their rcjection of Him as
their Messiah. The New Testament tells us that instead, in the Church
Agc, our bodies are the “Temple” of the Holg Spirit ( Corinthians
6:19-20, et al.).

But all of these Prophecies reFerring to the 7Oth Week that we’ve read
in Daniel, Zechariah, Jeremiah, Hosea, and many more that we
haven’t read, all declare that through their time of Tribulation, therc

would come a pomt where the Jews would repent acknowledge Him,

and be saved‘ f)rmgmg natlonal lsracl to rePentancc in or&er to then
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come to rescue them from destruction is one of God’s main purposes

for this final “week” on His calendar for Israel. He will get Israel back!

Let’s review these Prophecies. (KCCP in mind, the go”owing arejust a
few we have looked at in this section. There are many, many more
Prophecics in the Bible that also communicate this same message of
Israel turning to God and bcing delivered at the end of the

Tribulation.) So, let’s review...

e The passage in Daniel (Daniel 12:1) declares that, “at that time

(the context being the end of the Tribulation) thg PCOPIC shall
be delivered.”

e The passage in Zechariah (Zechariah 13:8-9) declares that God
would save the remnant 1/5rCI of the Jewish nation out of the
coming time of trouble — “theg shall call on my name, and I will
hear them: I will say, Itis my People: and thcg shall say,

The Lord is my God.”

o The passage in Jeremiah (Ueremiah 30:7 — the “time of Jacob’s
trouble”) declares that “he (re{:erringto “Jaco]:))” or Israel)
shall be saved out of it.”

e The passage in Hosea (Hosea 5:15) declares, “f will £0 and
return to my Place, tl_” theg acknowlcdge their offence...” It
says that in their affliction (meaning the Tribulation), theg will
seek Him. The word “til”, or “until” clearlg implics that when theg
do acknowledge their ogense, He will return for them and save
them.
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Exploring this passage Furthcr, we can understand how clear
this is, as the next chaptcr — Hosea Chaptcr 6 — begins bg
saying the Fo”owing. .

“Come, and let us return unto the Lord: for he hath torn, and
he will heal us; he hath smitten, and he will bind us up.

After two dags will he revive us: in the third dag he will raise us
up, and we shall live in his sight.”

-Hosea 6:1-2

Itis also interesting that the Hosea passage says, “After two
dags will he revive us: in the third dag he will raise us up, and we
shall live in his sight.” In other Places in Scril:)ture, one clag s
used as an idiom for a thousand years (Psalm 90:4, 2 Peter
3.8). How long has it been since Jesus Proclaimcd corporate
blindness upon the Jews after thcg rejected their Messiah?
About 2,000 years — or “two dags.” Is the “third dag” an idiom
for the Millennium, when Christ will reign on earth and restore

Israel to godliness? This is very m«aly.

S0, we constantlg see this same theme in Biblical Prophecg —a

remnant of rebellious Israel will rCPent and turn to her true Messiah at

the end of the Tribulation, PromPting His return to restore them

Phgsica”g and sPirituallg, and then inaugurate His Millennial King&om.

This is Israel’s future in God’s Plan. Although Israel is currentlg ina
state of rebellion, God will get her back, but it will take the Tribulation
Period to do it. God is not finished with Israel! This can further be
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summarized in the Fo”owing passage from Isaiah 54, speaking of the

end-time restoration of Israel. ..

“For thg Maker is thine husband; the Lord of hosts is his name; and
thy Redeemer the Holg One of lsrael; The God of the whole earth
shall he be called.

For the Lord hath called thee as a woman forsaken and grieved in

sPirit, and a wife o{:gouth, when thou wast refused, saith thy God.

For a small moment have | forsaken thce; but with great mercies will |

gather thee.
In a little wrath 1 hid my face from thee for a moment; but with

everlasting kindness will 1 have mercy on thee, saith the Lord thu
Redeemer.” -Isaiah 54:5-8

We see from this entire panorama of historg which was given
Prophetica”y, hundreds oFgears before Christ’s First Coming, God
Prophetica”g laid out how he would for a time turn His attention away
from Israel after the nation’s rcjection of Him as Messiah (and His
attention would move to the church). But He makes clear that at the

end of it all, He would regather them in kindness and mercy.

Recall the earlier passage we looked at that records Jesus’ lament in
Matthew 2337 — cleclaring how He wanted to gather them as a nation
back then at His First Coming, but theg wouldn’t have Him. Theg
failed the test at His First Coming, VYet, hundreds of years earlier here
in Isaiah (and many other Places), He was alreadg declaring His
intention to ultimately regather them in the end, as through the
Tribulation, theg will receive Him at His Second Coming,
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Afew verses later, God says...

“For the mountains shall del:)art, and the hills be removed; but my

kindness shall not dcpart from thee, neither shall the covenant of my

peace be removed, saith the Lord that hath mercy on thee.”
~Isaiah 5410

S0, we see the same cverlasting nature of God’s unconditional
covenant Promises to Israel shown here. God tells Israel that the
mountains and hills will be removed from the earth before His
covenant with Israel could ever be removed. God then finishes out this
chapter 139 dcclaring the cverlasting Principle of His Preservation of

Israel. ..

“No weapon that is formed against thee shall prosper; and every
tongue that shall rise against thee inju&gment thou shalt condemn.
This is the heritage of the servants of the Lord, and their
righteousness is of me, saith the Lord.”

-Isaiah 5417

This concept is also amazinglg summarized Prophetica“g in
Dcuteronomg 4. In Verses 25-31, Israel’s future historg as anationis
detailed before theg even entered the Promised Land — Forcte“ing
their future apostacy, exile, scattering among the nations, sugering
during the Tribulation, and then ultimate spiri’cual restoration in

fulfillment of God’s covenant Promises.

“When you father children and children’s children, and have grown
old in the land, if you act corruptlg by makinga carved image in the

215



form of angthing, and by doing what is evil in the sight of

the Lord your Gocl, so as to Provoke him to anger,

| call heaven and earth to witness against you to&ag, that you will
s00n uttcrlg Pcrish from the land that you are going over the Jordan
to possess. You will not live Iong init, but will be uttcrlg clestrogcd.
And the Lord will scatter you among the Pcoples, and you will be left
few in number among the nations where the Lord will drive you.

And there you will serve gods of wood and stone, the work of human
han&s, that neither see, nor hear, nor eat, nor smell.

But from there you will seek the Lord your God and you will find him,
if you search after him with all your heart and with all your soul.
When youarein tribulation, and all these things come upon you in the
latter days, you will return to the Lord your God and obeg his voice.
For the Lord your God is a merciful God. He will not leave you or
dcstroy you or Forget the covenant with your fathers that he swore
to them.” -Deuteronomy 4:25-31 (ESV)

We are clearly told that theg will have to g0 through the Tribulation
due to their apostate condition, and yet God also Promises that He
will not leave them, nor destrog them, nor would He gorget (or g0
back on) the covenant He made with their forefathers Abraham,
Isaac, and Jacob. He says that they will return to God in the latter
dags, and realize the fulfillments of all of God’s covenants, which we
know from other passages will take Place Auring the Millennial
King&om.

This same panorama of historg is also clearlg Prophesied of in

Dcuteronomg 50 as Wc”, showing how Israel would be scattered

among the nations due to their disobedience, would be gathcred in
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repcntance and brought back to possess the land in faith in
fulfillment of God’s Promises.

This entire idea of God keeping his covenant Promises to Israel is one
of the msjor reasons for Christ’s Second Coming at the end of the
Tribulation. John, in his aPocalgptic vision in Revelation, describes

this event. ..

“And | saw heaven ol:)ened, and behold a white horse; and he that sat
upon him was called Faithful and True, and in righteousness he doth
judge and make war.”

-Revelation 19:11

Whg is Christ called “Faithful and True?” Because this is Him coming
back to save the Jewish remnant that had turned to Him, in order to
keep His covenants with Israel. He is Faithful and True to His
unconditional covenant Promises. Jesus in Matthew 24 had told us
that if He didn’t return, no flesh would be saved. In other words, if
this time Perio& of Tribulation was allowed to continue past its
allotted time, all People on earth — and ccrtainlg the Jewish remnant —
would be dcstroged (Matthew 24:22) . And if there is no Jewish
remnant remaining, then God couldn’t fulfill His covenant Promiscs to
Israel. So, in order to fulfill His Promises, His Second Comingis
necessary. This Faithful and True covcnant~‘<eeping God will return
as a Conquering King to save this remnant and then bring them into

the Millennial Kingdom, in which all of His Promiscs will be kePt.

So, we need to recognize that Daniel’s 70t Week has absolutely
nothing to do with the church, but cvergthing to do with God’s future
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Plan to save a rightcous remnant of national Israel, while also Pouring
outjudgment upon the wicked. This is the entire Point we've been
trging to i“uminate, and everything up to this Point in our review has

been to elucidate this Point.
So, let’s summarize. ..

We must remember that, according to Daniel, the 70 Weeks are
sPcciﬁcany &esignatcd for the Jews and Jerusalem — not the Gentiles
or the church. We see that when the first 69 Weeks for Israel were
active, the church was not on the scene. But the same year the 69
Weeks ended — » AD., — the church then began almost immediatelg
after on Pentecost. Israel’s clock stoPPecl and the church’s clock
bcgan. The church was God’s interim program that God inauguratecl
after national Israel rejected her Messiah. This is the time we are Iiving

in Presently — which we call the Church Age.

The raPture of the church, or sul:)ernatural removal of the church
from Earth, will be the event that stops the church’s clock -
Permanentlg. But as we've discussed here, when the 7Oth Week
begins, Israel’s clock will resume until its completion at the Second
Coming —~ which will take Place at the end of the 70t week.

Our in~del:>th exploration of this 70th Week and its purposes for Israel
should help sharpen our understan&ing o1C these Points. In the next

subsection, we will shift our focus towards demonstrating that the

church’s clock will stop prior to the beginning of the 7Oth Week — at
the Pretribulational raPture.
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So Far, we have discussed Daniel’s first 69 Weeks, which began with
Artaxerxes’ command to rebuild Jerusalem in 444 B.C. and ended
with the Triumpnal Entry in %5 A.D. When these weeks ended, God’s
interim program (tne church) almost immediatcly began (about 50
dags later on Pentecost) . We then discussed Daniel’s future 70th
Week, which will begin with the Antichrist conicirminga covenant. He
will then break the covenant at the midPoint. This week will then
conclude with the Second Coming of Christ.

We have shown how the first 69 Weeks and the 7OfCh Week are
dcsignated for 1srael, and have notning to do with the church. In fact,
we have alreadg alluded to several reasons that show the church and
the 7Oth Week to be comPlctc|9 incompatible. The church will be
raPtured Prior to the beginning of this final week — an event we term
the Pretribulational rapture. Undcrstan&ing this outline of
escnatologg nelPs us recognize how distinct and mutua“g exclusive

lsrael and ti’]C CI"IUT'Cl’] rea“g are in GOd’S Plaﬂ.

In this section, we will explore this idea of the Pretribulational rapture
of the cnurcn) and will offer a number of Biblical evidences that
corroborate it. The imPortance of understanding this goes hand in
hand with the recognition that Israel and the church are mutua“g
exclusive. Another way of Putting it is, since the 70 Weeks are
sPcciiicany designatcd as being for Israel, then the 70 Weeks and the
church are mutua“g exclusive. This itself is one of the reasons that
necessitate the Pretribulational removal of the church from earth in

order for God to begin Israel’s final week.
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There are many other Scriptural ProoFs fora Prctribulational
raPture. Although this subject is extensive enough to be a full series
of studies on its own, we will brieﬂg summarize five siml:)le Points of

evidence. Let’s begin ...

1. Believers cscaping the coming wrath is taught Plainlg in
ScriPturC. The coming time of wrath refers to the Tribulation.
This is shown most Plainlg in Revelation 6, as the Sixth Seal is
oPened. The People of earth cry out in fear...

“And said to the mountains and rocks, Fall on us, and hide us
from the face of him that sitteth on the throne, and from the
wrath of the Lamb:

For the great day of his wrath is come; and who shall be able to
stand?” -Revelation :16-17

There it is some debate over where the Sixth Seal takes Place
chronologica“g during the Tribulation. Some have suggcsted it
occurs at the beginning, while others suggest it occurs
somewhere closer to the midpoint or later. But regarc”ess of
where the Sixth Seal falls, for our discussion here, let’s just
understand that the Tribulation as a whole characterizes the
wrath of God. The wrath is most intcnselg Pourcd out in the
latter half of the Tribulation, which Jesus called the “Great
Tribulation” in Matthew 24 Yet, it should be understood that
the entire 70th Week — notjust the latter half — is the wrath of

God. Whg? Because Jesus is the one in heaven oPening the
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seals and releasing thesejudgments (Rcvelation 6 and

Fo”owing).

But here is what we’re rea“g getting at — the Bible clcarlg
teaches that believers escape before the time of God’s wrath,
or the Tribulation. In other words, the church is caught up in the
rapture @ the 70t Week. Consider the Fo”owing Points. ..

e In1Thessalonians 1:9~10, Paul tells the church that Jesus

delivered us from the wrath to come...

“And to wait for his Son from heaven, whom he raised

from the dead, even Jesus, which delivered us from the

wrath to come.” -1 Thessalonians 1:9-10

Notice that this says Jesus delivered us — past tense —
from the wrath to come — future tense. When we were
saved and we entered into the bodg of Christ or the
church, that salvation brought with it an exemption from
the coming time of wrath. It doesn’t say God will bring us
through the wrath in the future — it says He has alreadu

saved us from it altogcther.

e In1Thessalonians 5:9, Paul then says...

“For God hath not appointed us to wrath, but to obtain
salvation by our Lord Jesus Christ,”

-1 Thessalonians 5:9
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5o, we again find it clearlg taught that we are not
aPPointed to wrath. The Tribulation is God’s time of
wrath for those that dwell on the earth (as we will see even
more clearly in the Fo”owing Passage). if we are not
aPPointed to Wrath, then our being on earth cﬂuring the

coming time of wrath is irreconcilable.

In Revelation 3:10, the Lord Himself Promised to keeP us
from the time of the Tribulation altogether. Jesus,

sPcaking to the church at Philadelphia says...

“Because you have kept my word about Paticnt

en&urance)  will keep you from the hour of trial that is

coming on the whole world, to trg those who dwell on the
earth.” -Revelation 3:10

Notice that there’s no way to intchret this to mean God
will preserve us through the Tribulation. It spccigica”g
says God will keeP us from even the time of the
Tribulation. We wor’t be here for it. Of course, the
church - like anyone else — will endure normal tribulations
of life (Jowercase “t”), but the church is exempt from the
Tribulation (uppcrcase “T”) — the future sPeciFic Periocl
of time that is Daniel’s 70th Week.

In1 Thessalonians 418, after gving us the Promise of the
raPture in the Prcvious several Verses, Paul then follows

this up bg saging.‘.
“Wherefore comfort one another with these words.”
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-1 Thessalonians 418

We find that the rapture is to be a comfort to us. If the
raPture doesn’t take Place until the end of the
Tribulation, how could this present us with any comfort? It
would be like saying, “those o{:gou who endure through
the worst seven years of earth’s historg, who do not get
dccapitate& 139 the Antichrist, will get rapturccl at the end
of it. Be comforted by that.” Obviouslgj that is not even

close to being a comForting Promise.

And so, this Promise of the rapture beinga comfort
supports the earlier passages that describe our
exemPtion from this coming time of wrath — and that is
dcﬁnitelg a comfort. When we study the Tribulation, we
can be comforted by the teaching that we will be rescued
Prior to it.

2. The churchis conspicuouslg absent from the part of the Book
of Revelation that discusses the Tribulation (Chapters 5
through 19). However, @ the sukject matter of the book
bcgins to focus on the Tribulation, the word “church” is
Prominentlg mentioned 22 times (in Chapters 1-3). It’s not
mentioned again (in the context of being on earth during the
Tribulation) for the remainder of the book.

I:urthcrmore, Revelation 41 seems to be a tgpe or shadow of
the raPturc, where the APostlc Johnis “caught uP” to heaven
at the sound of a trumpet. The 24 elders, which many Biblical
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scholars consider to be a Picture of the glori{:ied churchin
heaven, are alrcadg Present in heaven in Chapter 4 before the

Tribulation begins on earth.

Johnis told he’ll be shown things that will take Place after this.
In other wor&s, he’s shown what takes Place after the ral:)ture.
What happens after this in the book is the Tribulation, and
that’s what John records. From hcavcn, John and the elders
are able to witness the Tribulation events occurring “below” on
earth. So, we continue to find that the concePt of the church on
earth is incomPatible with the Tribulation.

Some have mistal(enlg concluded that the various mentions of
“Tribulation saints” in these chapters of Revelation are
equivalcnt to the church. This is not the case. There will be
saints present during the Tribulation in the same way that there
were Old Testament saints Present before the church existed.

This does not refer in any way to the church.

One Point that helps clari{g this distinction is that Jesus told us
thc gatcs 01(: hell would not Prevail over the church (Matthcw
16:16-17) . Yet, in the Tribulation, Satan’s man of the hour — the
Antichrist — is said to Prevail over the saints and conquer them
(Daniel 7:21, Revelation 13:7).

There will be many who come to faith in Jesus Auring the
Tribulation, but thcg should not be confused with the church,
and Revelation never reFers to them as the church. The

references to the church abruptlg stoP at Chapter 3.

224



3. The Bible Presents the timing of the coming of the Lord at the
raPture as bcing unknown and unPrecﬂictch. Yet, the Second
Coming of Christ at the end of the Tribulation is one of the
most Preclictablc events in the Bible. In fact, the Bible gives us
the exact markers for the begirming of the Tribulation, the
miclPoint, and how to calculate the time injust about every unit

O1C measure CXCCPt nanoseconds.

Revelation 12:6 says the Jews will have to wait 1,260 dags for the
Lord to return. The 1,260 dags begin when the Antichrist stands
in the TemPlc and declares himself to be God (Matthew 2415~
21, 2 Thessalonians 2:4) . This event will take Place at the mid-
Point of the seven-year Tribulation (Daniel 9:27). The
Antichrist has authoritg to rule for 42 months, which is 1,260
dags (Revelation 13:4), or 3, years (Daniel 7:25), and will be
dcstroyed bg Jesus at His Second Coming (Revclation 19:20,2
Thessalonians 2:8). l{:gou start counting at the beginning or at
the midpoint, you should be able to calculate when to expect
the Second Coming,

S0, we find the descriptions of these two events as being
completelg contradictorg, which helps us understand them as

bcing two separate events, occurring at different times.

4. The Bible teaches us that one characteristic of the rapture is its
imminencg. The raPture iIs an imminent event — meaning it can
occur at any moment with no Prcconditions. There are no signs

or Wamings — it takes Place suddenlg. This logica”g requires
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that nothing has to happen before the raPturc can take Place.
if there were necessary Preconditions or events, it couldn’t be
trulg imminent. This is whg Scripturc constantly tells us to wait
and watch for the rapture, and gives us the imPression that it

can haPPen at any moment.

This characteristic of imminency demands that the rapture take
Place Prior to the Tribulation. If on the other hand, the rapture
couldn’t occur until the middle or end of the Tribulation, then

that would contradict this characteristic of imminencg.

The Prctribulational rapture is the onlg view that allows for the
rapture to be imminent in its timing, All the other views rcquire a
number of Prol:)hetic occurrences to take Place First, before the
rapture can occur. To be looking for the imminent return of

Christ, you have to believe in a Pretribulational rapture.
Some “imminencg Passages” include the Fo”owing...

The Bible says that Jesus’ return is at hand, and we are to wait
eagerlg for it (Romans 8:19-25; 1 Corinthians 1:7; Philippians

4:5; Jude 21). James encourages us to “be Patient and stand
Firm, because the Lord’s coming is near” (James 5:8). Revelation
1% and 22:10 also say that “the time is near.”

. Many unreconcilable distinctions exist between the Bible’s
dcscription of the rapture and its description of the Second
Coming, These distinctions indicate that the two are different
events haPPening at different times. The central passages

226



dcaling with the Ral:)ture are John 14:1-3; 1 Corinthians 15:51-58
and 1 Thessalonians 4:15-18. The central passages dealing with
the Second Coming to earth are Zechariah 14:1- 21; Matthew
24:29-31; Mark 13:24-27; Luke 21:25-27 and Revelation 19.

A careful examination of these texts will show that there is
enough reason to conclude that thc Rapture and the Sccond
Coming to earth are not the same event. Let’s examine a brief

list of some of the mz?jor Points of disagrcemcnt. .

° Mceting Christ in the air vs. returning with Christ:

The raPture verses say that when Jesus comes, He comes
in the air. Believers are caught up from the ground into
the air to be with Christ, and are taken to the Father’s
house in heaven. But in the Second Coming verses, the
oPPosite order occurs — with Jesus coming down to the
earth while bringing His saints with Him — and His feet

touch down on the Mount of Olives.

I:urthcrmore, let’s look at the location of believers during
these events. In the raPturc Verses, the believers are
brought up from the earth to heaven to be with Jesus. But
in the Second Coming verses, when Jesus comes back to
earth from heaven with the believers with him, there are
believers (Tribulation saints) still on the earth.

if the rapture and the Second Coming are the same event,

then if Jesus brought all the believers up at the rapture,
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how could there be believers still on the Earth at the
Second Coming? A signiﬁcant time lapse would’ve had to
occur between the RaPture and Second Coming for so
many People to come to belief in Jesus as Savior. So,
again, these contradictorg descriptions force us to

understand these to be two seParate and distinct events.

e Takenfor blessing/lmct for iudgment vs. taken for

J

iudement/left for blessing:
JHEs S

In the raPture verses, those that are “taken” are taken for
blessing and those that are “le{:t)” are left Forjudgment (in
the Tribulation). Meanwhile, in the Second Coming
verses, those that are “taken” are taken injudgmcnt, and
those that are “lc{:t,” are left for blessing (and will enter
the Millennial Kingdom}.

e Instantaneous vs. “all eyes will see”:

In the raPture VErses, we are told that the church will be
caught up in an instant, in the “twinkling of an eye.” In
other words, this event will be so instantaneous that those
left behind will not know what happened. People are
taken faster than you can blink your eye. It’s isn’t
Portraged as an event that can be visiblg witnessed.
Meanwhile, the Second Coming verses describe an event
that “all eyes will see,” and that “all nations shall mourn”
when theg see Christ coming, This seems to describe two

separate events.
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o A mysteryvs. known and expcctc& throughout old

Testament Prophecu:

In the raPture Verses, the catching away or gathcring of
the saints to Christ is described as a mystery that Paul
was revealing. Earlier, in John 14, Jesus had introduced
the basic concept of the rapture in the sense that He
would return for the righteous. But it was Paul who later
expoundcd upon this Promise) detailing it as a doctrine
that we can now understand. Paul described the unveiling
of this rapture doctrine as a mystery. A mystery in the
Greek Biblical sense means a concept that was Previouslg

Uﬂ‘(ﬂOWﬂ, ]Z)Ut now revealecl.

But even earlier than both John 14 and the writings of
Paul, Jesus had described a future “gathcring of His
elect” at His Second Coming (in Matthew 24) . Many
Peoplc confuse this gathering of the elect with the
rapture, as the language sounds similar. But if Paul much
later on was the first to reveal this mystery doctrine of the
gathering of the church at the rapture, than the gathcring
described bg Jesus at the Second Coming would seem to
be re{:erring to something else. Otherwise, Paul couldn’t
have revealed it as a mystery if it was alreadg described in

detalil 139 Jesus long before.

It turns out that this gathering of the elect described bg
Christ in Matthew 24 is a familiar Prophetic event to
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anyone who knows their Old Testament well — it refers to
the re~gathering of Israel in faith in Preparation for
blessing after the Tribulation as the Millennial Kingdom s
about to be established (Isaiah 27:12-13, 43:5-7, et al.).

And S0, the mgstcrg nature of the raPture of the church
contradicts the We”~l<nown nature oxc thc Prophe’tic
gathering of Israel at the Second Coming, hclping us

recognize their distinction as seParate events.

These arejust afew of the many Biblical differentiators
between the rapture and the Second Coming, helping us
recognize that thcy are two different events haPPening at two
different times.

And so, these five Points of evidence WCjUSt examined serve to
anchor and sharpcn our Percep’cions of the distinction between Israel
and the church in God’s Plan. Theg clcarlg demonstrate the way God
deals with both entities mutua”g cxclusivelg within the framework of

the 70~Wecl< Prophetic outline of God’s Plan.

While Israel’s first 69 Weeks were activclg ticking away on God’s
Prophetic clock, the church was nowhere to be found. But as soon as
Israel’s clock stoPPcd after the complction of the 69th Week, the
church’s clock started. The church’s clock though, has a mgsterg
nature — there is no set number of weeks. lnstead, the church’s
terminal Point is this specipic event we call the rapture. When the

Prctribulational rapture takes Place and the church is removed from
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the Picture, either immediatelg or soon after, Israel’s clock will again

bcgin as her final week activates.
And so, through a Prccise and literal reading of all that the Bible has

to tell us on this subjcct, it is not difficult to see the main Premises of

this stu&g in oPeration.
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As we bcgin to close out this stuclg, let’s review our initial Premises —
that Israel and the church are distinct entities in God’s Plan, and that
God deals with Israel and the church mutua”g cxclusivelg. As we've
demonstrated throughout our studg, Israel and the church are two
separate programs within God’s overarching Plan for mankind. Theg
are like two trains on separate tracks. It’s like a chess-clock. As
God’s program for Israel is active, the church is inactive. But when
God switches the timeclock over to the church, Israel becomes

inactive.

We demonstrated how clear the Bible is that God made a number of
unconditional Promises and covenants with Israel that He still intends
to kcep. God’s Plan for Israel’s future was outlined throughout the
Old Testament, especiang in the Prol:)hets. And in Daniel, we were
given a Prophctic templatc that would bring us to the end of this age
and would establish the necessary conditions for the inauguration of
the age to come — the Millennial King&om on earth. This tcmPlate was
then further detailed for us in the New Testament after the interim

Program ca“ed the church was introduced.

It is incredible how the Bible all falls into Place like a Puzzle when you
Put it together correctlg. As we've shown) one of the most important
kegs for assembling this Puzzle accurately is to keep God’s program
for Israel distinct from God’s program for the church. ngou do not
keep them distinct — if you interminglc God’s programs for Israel and
the church - itis a certainty that you will not be able to comPrchcncl
and rightlg divide ScriPturC as a whole. But iFgou do kcep this
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PrinciPIe in mind and aPP19 it to your undcrstanding of the Scripturcs,
Bible Prophecg will make Pemcect sense to you, and the Puzzle will
reveal the amazing Picture showing how God’s Plan will be brought to

comple’cionl
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